The Dialectical Inquiry of A Totalisation 
By Shomit Sirohi 


Introduction - A Woman Converses with a Man in A Cafe 
Frantz Fanon in 1964 was in Paris with his lover and fiance, Mariane Le Fanon, and they discussed his wish to go 
to Algeria, the revolution was planned from 1964 - 69, and wins in history by 1969, along with Naxalbari in India 


and Chinese Cultural Revolution, and so with Cuba as well, he wrote of its eventual failure. 


At home he wrote a plan called his best plan by myself, Sirohi, a leader of this type he means - 


I. Leader and Planner, even related to CIA and police for the state with transparency and bureaucracy of a 
daily life with Capitalist Society 
II. Planning and Economics 
III. French 
IV. Problems of National Culture and Class and Race Consciousness among the French speaking classes. 
I. Que Es La Femme, la Femme existia? 


Empieza con la pregunta, que es la feminidad, y que es la mujer, que es la feminine? Entendemos, que la chica, y 
los preguntas de las chicas, es finalmente una pregunta sobre el kantismo física, y la minimamente una categoría 
de cantidad. Que es la infinidad, y que es el minimalismo de infinidad. También es el problema la infinidad o la 
cantidad de la otra problemas, como los estrellas, y las constelaciones. Este fuerza de historia, es también una 
mensaje, que es tu nombre? Que es el Quran y Christina? 


I. La Casos 

I. Una chica habla sobre sus estudios en una beca. 

II. Una chica que aprende estudiantes en una clase. 
III. Una chica todo la misma que es linda, y años nuevos. 
IV. Una chica que es tan sexual en su amor con un hombre. 
V. Una chica que esta con la izquierda. 
VI. Una chica que tiene amor por el arte. 


Elipticamente - su decir es una hombre Keranique, e political, y poetico. Tienes que entender su modelo, y la 
infinidad de literatura. 

III. La Desir 

No entiendo a las personas en la filosofía que entiende la filosofía sin l'acte. 

Le acte es para el sexo, y el cama y en poesia. 


En la casos de infinidad, existía una chica y su arte, esto quería el acto pero también la matemática. 


IV. En Francais Por Favour 
Entendi que la Quran y Prophete, y también la Christi, es un paraiso, por la amour. Esto es Adama y Eva, ella 
tiene la lengua española y Francés. Es una persona que es muy interesante, y quiere vivir en Madrid como una 


intelectual. 


El hombre no existía. 


¿Quién es el hombre? Sirohi habla por el telefónico, habían chicas, le veía. Pero el hombre es tiempo, sin 
temporalidad. Entiendo la filosofia es un acto, por la liberacion de la sexo. 


I. What is Psychoanalysis and Its Topos 


Psychoanalysis has a militant faith in the people, and is developed as a conviction, which then is professed and the 
deadlock is destroyed, and the impasse is overcome by a real act and real decision. 


My Own Observation of this fact, or faktum, is finally the following case dialectic - 


I. Philosophy is a tenor, for which anti-philosophy is stance and engagement with truth. 

II. The philosophical subject, is a subject which desires the maxim of the woman and sexual rapport to be 
given to its destruction in Lacan, which then is the hysteria of a neurosis of Lacan, which then develops 
into the counter-finalism of the victorious march of the political subject. 


II. Theory of a Subject 


Like that I name a Hegelian motif - force, limit and destruction, which then is the borromean knot of Jacques 
Lacan which has an intimacy and extimacy to the real, which is a musical variant of the metaphysics of the 
subject. The subject is the laicised of the theological import and belief in Badiou, which I then surpass by militant 
profession of my faith. 


III. Greek Atomism and Structure 


So the atoms fall in place, by a swerve which I call the contradiction between atoms and place, which is a weak 
contradiction, which I then place into a force and limit called the atomist structure, or pure structural dialectic. 
Which then is force as placement, the trade union is failing and is defeated by a repetition in the place, which has 
instead to be applied in destruction of that repetition and an interruption, I call a break, or epistemological break 
in Althusser, which is wrong directive in place of the insurrection of the people and the destruction of placement 
and structure and atomist dancing around in the language of the movement of the parallel structure of falling 
atoms. 


IV. Contradiction, Scission and Forcing 


Therefore a contradiction is a scission forcing a break in Althusser. What a joke he sounds like. When it is the 
correct analysis of a concrete conjuncture, that word which is called theory in Althusser, another joke. 


I call for the dialectical analysis of the potent contradiction in the trade union, which is three positions, three 
displacements, and three differences, and three unions of opposite called unity of a correlation of forces, basically 
the subject must cross into the barred subject in Lacan, what a joke, it must instead be a forcing and therefore the 
trade unionism of the philosophers which is placed is then kicked out by the single forcing of one group of 
workers as the generic sub-set and this then is generic forcing in place of the simple attitude of being a 
philosopher at work. 


V. From Destruction of Topos to the Remainder - We Have Won now where is our Object a 
The remainder of the process after the trade union has forced is victory, and this I call Lesiah. 


A woman will lead the man to his destiny, bachaus. (Greek Bible I.L) 


Part I. Dialectical Totalisation 


I. Abstract Labour and Series, the Queue 


As the city is a number of cities in fact, in Tehran or in Delhi, a individual is of course concrete labour but is 
turned into series which is waiting for the bus, and this then is how all concrete labour is finally a abstract labour. 
It then is clear that Ilaan is now a unit of abstract labour as he is generalised in cities, and this then is abstract 
labour across society in general, not only factory labour which is concrete labour made abstract labour. The 
concrete temporal index of sensing the city in cinematic forms of perception and walking in fact on some road, 
which then takes the metro, which is then the complete transport industry, from railway lines to metros to taxis 
and buses, all of this then is how Ilaan is travelling in a bus. 


II. Abstract Labour, and Abstract time and Priorities 


When the temporal dynamics of catching a taxi is globalised into a set of cities with the vertical temporality being 
the abstract temporal order of a life, which then has a social history incorporated into experience, or lived 
experience, of in fact going into a book store and that has a cinematic virtual which is its set up. Priorities then 
order the existential subject into a transcendental of his life in fact. 


III. Literary Examples which is a certain type of Abstract labour and Concrete Labour which takes lived 
experience and is Abstraction 


Literary abstraction then intervenes with social history and historically interprets the organisation of a man who is 
in a restaurant as his peculiar speech and practico-inert language and signs and life, which means he is 
depressed. Literary comments then inquire into his life as a form of labour and practices such as ordering "the 
two", beers of course, as Ilaan sits nearby and drinks his beer. This abstracts then to the alcohol business and is 
as Kobad says, also a condition of labour in the countryside, down there. 


I. Dialectical materialism, empiricism and Monism - Intellectual history or Historiography 


First of course the dialectical treatment of empiricism, is the organisation of empiricism into a abstraction which 
is its structure, now of course historical sciences indicate the empirical details are finally hyper-empiricism which 
then is dialectical in itself, but the critique accounts for its consistent abstraction into what Sophie Wahnich calls 
the French revolution as a tradition of preserving the process of details and their meaning in history. The further 
abstraction of this type creates what Anderson calls a political structure, which is neither economic nor cultural, 
but strictly a style of political structure creating another word for institutions, and organised groups as the further 
totalisation of a process. It means however that history can also mean social history, lived experiences. 


Hobsbawm of course commented in the 1978 debate on English Marxism that there are so many perspectives 
that history must be a contradictory logic, with several clashing logics, much as Althusser argues for Marx's 
capital, a philosophical organisation therefore will reflect as with my own works, existentialism or historical 
materialism, of so many kinds, that one returns to each thesis to maintain its order. The notion of series, in 
different levels of meaning from price-series to public opinion and series, to unorganised groups of individuals on 
the roads and in a bus stand as queue is also series, one must admit that all of history requires a literary taste to 
solve the crisis of synchronic or diachronic totalisation into finally its synthesis. 


II. Integrated Method, and Corroboration, the Dialectical nature of empiricism 


When one corroborates or cross-checks the dialectical nature of all empirical facts, with their totalisation as a 
historical process of praxis, thought and being as material developments of Being, one then mediates Being and 
its material expressions, with Engel's dialectical treatment of nature as a externalism of the kind that must be 
internalised, the negation of negation becomes the dialectical movement of small details into its historical process 
even as structure regains its dialectical account of biology or nature which then is the movement of Being as 
Nature, and this then is the real empirical process again becoming the material Being and the natural being all 
commencing a philosophy of history, called nature, material developments and bracketed existence, which then is 
a dialectical forcearbility of the natural ecological beginnings of history in soil, and its organic forms becoming 
material institutions and labour, the fact of labour. 


Labour then mediates with production processes to totalise a process called labour-groups or ensembles, which 
commences the theory of practical ensembles then as an integration. 


III. Idealism, and Hegelian Idealism, as with Marx, the movement in Marxism, and sociology, history and 
literature, can there be a synthesis to the integrated method 


Then of course one is convinced that the dialectical account of social sciences, and their integration is a 
corroboration, which balances the weights into the material level, existential operation of agency and subject, and 
theory of the subject with the nature of literature and its dialectical description of series, indirect gatherings and 
organised groups, even institutions and all of this then becomes A Draft as the abstraction of these literary forms 
and histories into world criticism and jazz criticism, even other types of ensemble analysis. 


IV. Historical Materialism and Dialectical Materialism, its vacillation as the dialect and different types of 
dialectical traditions from Adorno to Sirohi 


"This then becomes the onward march of dialectical materialism and historical materialism, the division between 


1 At another point I argued that existentialism and Marxism correspond to a certain structure to the whole as its 
partial standpoint, which I also called the progressive-regressive method. An inquiry into the progressive 
movements and its essential cross-section into the vertical axis, then becomes a social theory, of the class analysis 
and ecological forms of the natural progress of developments in society and nature, becoming a movement of 
Being and Knowing, even in its two orders of Becoming. 


Hence the fundamental problem of being as differentiated into moments of being as thought and knowledge, 
which then mediates as “men make history but not in conditions of their choosing, in fact by history”. Then history 
is a development of material forces ands social relations which becomes the individual who is constrained by his 
material conjuncture, and is a facticity which is overcome by the transcendence of a totalisation. This means 
totalisation is the process of history and is either a ascent or decline. 


Psychoanalysis is the situation of the family which introduces the theme of existential psychoanalysis as a reading 
of the family, in history and in institutional relations to politcs as the framework for the individual existence 
integrated into Marxism. This then is the existential side to History. Which means Marxism integrates with the 
individual existential side. Existentialism then becomes also about engagement and literature. A situation is then 
part of the historical conjuncture. 


Kierkegaard and Marxism becomes a movement within and so integrates the dialectical becoming of an individual 
by Being and Knowing alternating into the movement of History and therefore it is a tragic Kierkegaardian 
despair or optimism in line with the proletariat. 


V. Dialectical Development and Totalisation 


Let us not forget that anthropologists never reject the dialectical method absolutely. Even Lefebvre does not 
formulate a general criticism of every attempt at totalisation. On the contrary, in his celebrated lectures on the 
French Revolution he approached the relations between the Assembly, the Commune and various groups of 
citizens, from 10 August to the September Massacres, as a dialectician; he gave the ‘First Terror’ the unity ofa 
developing totalisation. But Lefebvre refused to adopt the totalising attitude consistently. In response to our 
questions, he would no doubt say that History is not a unity, that it obeys diverse laws, that an event may be 
produced by the pure accidental coincidence of independent factors, and that it may, in turn, develop according to 
totalising schemata which are peculiar to it. In short, Lefebvre would simply say that he rejects monism, not 
because it is monism, but because it seems to him a priori. 


The same attitude has been formulated in other branches of knowledge. The sociologist Georges Gurvitch has 
described it very accurately as dialectical hyper-empiricism. This is a neo-positivism which rejects every a priori; 
neither the exclusive appeal to analytical Reason, nor the unconditional. 


VI. Need, Negation of Negation and Labour 


The supreme paradox of historical materialism is that it is, at one and the same time, the only truth of History and 
a total indetermination of the Truth. The totalising thought of historical materialism has established everything 
except its own existence. Or, to put it another way, contaminated by the historical relativism which it has always 
opposed, it has not exhibited the truth of History as it defines itself, or shown how this determines its nature and 


history and philosophy which then is the movement of the sciences and philosophy, which integrates all 
developments into a dialectical syntax which then is also finally a dialectical account called the open dialectic. It 
has two or three modalities called open dialectics or integrated dialectics inclusive of finally a mode of open 
dialectics that this is a praxis of. It means of course the two or three modes of dialectical philosophy are re- 
iterated as monadology and even say, something like social structural analysis and finally theories of agency, 
finally all of this is an exercise of dialectical materialism. Different types of open dialectic therefore exist. 


When I argue that series and groups then is the literary dialectic, I shift the tenor from open dialectics and jazz or 
symphony, to its more material development as historical analysis, or literary analysis which suffices for dialectics 
as finally praxis and dialectics. The account of praxis, being and thought mediated by material expressions of 
Being.’ 


validity in the historical process, in the dialectical development of praxis and of human experience. Then of course 
the elementary structure of this whole process, as need and its negation into labour and developing forms. 


VI. Details on Empirical Formalism 
I. The Existential Operator’s Eye, and Perception 


A man spends time in an Islamic neighbourhood, and studies all its aspects. He perceives the cuisine culture, or 
say the rate of labour values, and wages. He understands classes and statuses, even contemplates its egalitarian 
ideology. Finally the existential operator travels to Paris, and studies with an eye for details, its lesser moments, of 
say working lives in taxis. 


II. This then receives the Empirical Table, which is a Monad, or empirical world 


Then the table arranges the grid, of Kharif wages, Khurani labour, and types of piece-rate and cultural analysis 
from this previous points standpoint of observation, and understands the whole of the Arab world asa 
comparison. 


III. Developing Poulantzas out of this existentialist warm current 


Then of course one structures, these elements or details, into a Lacanian Symbolic order, and studies its stories, 
social history, and historical influence, which is then mediating the general picture of literary details, into social 
historical and empirical monadologies. 


G 


VII. Marxism and Form, a formalism develops therefore 


Parallelism, analogy, series and formal comparisons, and dialectical historical tropes then in the whole analysis 
becomes a formalism of what is called the parallelism and base and superstructure, or economic developments 
and cultural forms. This then is the whole or part, and the dialectical movement of all abstraction as capturing a 
profile in the phenomenological sense. 


VIII. Existentialism within History, and Totalisation, the movement of Praxis, and praxis, thought and Being. 


On Finley, Marc Bloch and Thompson, even Perry Anderson and Jairus Banaji - The Historian’s Craft and Selection 
of Papers, Technique and Forcing (An Assortment Reconstruction, that is the essential meaning of their 
methodologies which resemble the problem of Marxism, and Existentialism in Progressive-Regressive fashion in 
Sirohi, meant as an Addendum to his Searching for a Militant Methodology Series, with notes on the process of 
Spinoza matching operations, and guides to the history of a detail, and The Detail, in pristine forms of history seen 
in Croix) 


By Wahnich, Sophie 


V. Social Structure, Labour and Praxis 


Corresponding to the iron and coal complex there is the so called ‘universal’ machine. This means a machine - like 
the lathe in the second half of the nineteenth century - whose function remains indeterminate (in contrast to the 
specialised machines of automation and semi-automation), and which can do very different jobs provided it is 
guided, prepared and supervised by a skilful, expert worker. The universality of the machine produces 
specialisation in its servants: it is accessible only to those who know how to use it, and who have therefore had to 
undergo an often very long apprenticeship. (Conversely, the specialisation of the machine, fifty years later, in the 
period of semi-automation, has brought with it the universalisation of its servants: they are interchangeable.) Thus 


I. Details, in particularisation and their elementary detail-form, and then its construction and formation into 
a unit, or empirical unit which then has a formal level and is like CA Bayly's detail called portfolio 
capitalist in Mughal towns. 


One remarks on the history of a process and event, even a structure or political structure, and its type of detail 
formation. It means one compares freely the Southern Iragi history of say a town named Basra, and then 
understands, even makes up a small detail, the smallest social detail, such as women in a small cooking set up, 
which then is the detail that will expand into a universal American micro-history of Basra, and has the detail-form 
of its aspects. 


II. Details and their formation into a methodology - political forcing 


After one analyses Basra and villages in this complex detail construction, one forces political styles into it, such as 
the broad argument that working class in Iraq is a modern process under the dictatorship of Hussain I, which then 
is a fractal recombinant history of Basra. 


III. A Small Example or the Model 


Women in small set-ups of village housing in South Iraq then is one level of housing plans, and their conceptual 
formation has the complex set of mezzanine houses like bastis in India, which then articulate with cooking forms 
and chanting forms of Buddhist monasticism in India, which then overdetermines the process of totalisation of the 
working class women into a theological-philosophical movement like Dalit liberation in India, and its theo-sophic 
meaning of liberation from a title,which is then a complex articulation of the desire to wear a Burqa and its 
dimensions of liberation which means the men are considered enemy when it is cross-connected to panchayati raj 
type politics in Iraq, under Hussain I, which then is a constellation of pure processual histories of women in small 
groups mourning on the loss of their sons and daughters under the armed pike scenario of some tribal women 
dressed in Burqas that is then a small Micro-history of the strife and pain of women in Basra. 


Part II A Short History of Iraq 
By Shomit Sirohi 


I. A History of Iraqi Liberation in 1671 


In Baghdad, the Caliphate of Ianathan, Ilkhanate and Timurid and then Safavid Iranian sets of ruling dynasties 
then had the element of seventeen cities or towns, with extended appendices of villages and lives - Basra in the 
South, to Soltaniyeh in the North, Isfahan, Qazvin, Tabriz, Maragha which are Eastern Iraq or Northwestern 
Safavid Iran, and Kurdistan in the Northwest. In this long period with these sets of villages and towns, there was 
an initial Mongol dynasty after the Roman and Persian empire collapsed, which then organised the Sophoclean 
antigone of the people in three movements which in the smallest detail of women collecting at a pyre, was then 
sets of incidents of women in contingent groups collecting in neighbourhoods, which then is similar to the great 
fear in French revolution, with the exception that there was no Jacobin-Girondin legacy, and there was only the 
collectives of people who were in turn split into women and men, and this then was sets of collective rituals of 
women in their bath centers hanging their clothes, and all of these are details imagined as the condition of 
women's labour in terms of Islamic forms of women's labouring and collective behaviour even as they created sets 
of armed pikes and knives as common praxis against the ruthless history of Mongol to Timurid and Safavid 
exploiters, who were the unstable core of hegemonic classes which keeps changing in Iraq after the initial period 
of Roman and Greek and Persian rule, which meant permanent instability, because of the movement of the people 
especially the split in Islam of women and men, based on patriarchal customs merging with the ruling elites, 
which meant a history of small details above structured into a set of movements of the body, called Burragata 
which then was one among many forms of ambulation of women in their houses, all of which then becomes 


the producer of the machines, through his product and the improvements he makes to it, identifies a certain type 
of men, namely the skilled workers who are capable of carrying out a complete operation from beginning to end, 
unaided, that is to say, a dialectical praxis. 

This practical effect is built into machines themselves in the form of exigency. They reduce specifically physical 
effort, but require skill. They require that men freed of all. 


VI. Boxing Matches and the Decompressed Fact of a Totalisation 


When therefore the group is a dynamic entity, this entity then is finally a group dynamic. History then can be 
decompressed into a fact, of a boxing match, where Ali fights Sernor, in a crucial match where the white raging 


mediated to details becoming the mediation of these behaviours by their complex articulation to feminist 
movements which then splits the history of the Iraqi dynasties into seven dynastic rulers, which creates as well a 
syncretic base in Parsi and Islamic, Christian and Jewish women which meant a number of historical forms 
including the form of assertions by small movements of young women to Baghdad where they collected and then 
these small acts became totalisations of large demonstrations, and mourning processes and even knive 
insurrections and threats all of which is called Zhanji and Zemar. 


In philological terms Basra, relates to Burqa and sra- or seventeen and seven incidents of women commiting 
suicide and movements around that, even Solimaneyah, relates to Sirohi and major movements of yesteryear of 
yinni yanna which means a number of aleatory figurations as movements which included in Kurdistan a number of 
food festivals of beef, all of which further organises the Quran in terms of a aleation called Prophetic uprisings 
including in Karbalah in North Iraq, where there was revolution which was initiated by a man who resembled the 
Prophet and was dressed up as black suited man, which all constellates to sets of mass protests, which in sub- 
specie contingence is the Idea of contingent developments and sub-specie temporalis is temporalised vectors of 
large mass gatherings in Baghdad as migration, all which created a complex pattern of details mixing with mass 
protest as the form of Iraqi insurrections. They are not like French details of classes, popular forces and mass 
sans-cullotes who make shoes and then get armed in large Septembre massacres, instead in Iraq and Saffavid 
Iran, the whole history of the people of Iraq is small movements that join the large mass movement in spirals of 
abstraction that can be called Alitori, or the form of Messianic people who are women which creates small pike 
movements and small gatherings and even small incidents such as in the film Battle of Algiers women move across 
in small neighbourhoods. 


II. 2019 - 23 - Recent Iraq History 
By Shomit Sirohi 


Since the commencement of modern Iraq history, just as in Lebanon or even in the Arab continent in general, the 
problem of modern terrrorism is nothing other than in small details of their drifting movements in the film The 
Insider, one can suggest that their macro-political detail is a constellation with companies in small scale 
enterprises which then is the bane of Iraq as well, which creates a macro-political project out of oppressors and 
organised crime. Then of course resistances of women was cornered into injustice and was a arrow formation in 
this period defending themselves by locking their village gates and even creating a set of practices, such as the 
small detail, of calling each other in secret and telling them about the way out of the process as hiding in the 
villages and grouping in jacqueries. Then this process ended with Sirohi, CIA and American military finally after 
six years of oppression, attacking directly the terrorists and allied organised crime, by attacking them head on 
and even sending military type police and arresting them based on a tip off from a man in Beirut, that they are 
only like the film Insider depicts, drifting in random directions, which as a detail is linked to Mongol histories in 
the Iragi past. 


After the annihilation of terroristic formations in all of the Arab world, the police system clamped down on all the 
activism of the women and merged in a tehranik concept called institutionalised dynamics of police, state and 
legal apparatuses alongside historical oppressors since Saddam Hussain's times, which was the concept of class 
mediating these forms of oppression as class mediated institutionalised dynamics which were then merged with 
Islamic law and theology to produce a dynamic merger of Islam and oppression, which I witnessed in a walk in a 
Islamic neighbourhood while contemplating a freer Islam for women, which I call the dynamic of separation 
witnessed in India as partition here replaced by merger, or merged states, which means the small women who 
gather merge with the police and with landlords and small scale enterprises to form a platform of a number of 
oppressions, such as the police-bad men dynamic merging with women into marriage laws and unionisations of 
these types developing across the continent. 


The recent news, as I called for a class matrix to be established across Iran and the Arab world therefore 
including Iraq and Lebanon, means that the merged state under theology is declared illegal and in its place is 
constituted the tehranik concept of class state, whic then means all institutions are mediated not by theological 
binding but class perspectives which then will totalise into class antagonism in place of merger by Islam. It seems 


bull takes on the black man in a number of movements that went on for an hour. This then becomes history, and 
groups form into a long notion of organised groups of people seated in the fight scene. 


VII. Groups - Is it a real History? 


I. The Formalist Period - 1928 - 31 


First the working class was divided in two sections, the skilled workers and the unskilled workers. This aligned 
into a number of categories of workers, including, small peasant shop workers, and mechanical workers. It meant 
that Mao, was practicing a distant line, something like a fused participation in the peasants of Yunan. It meant the 
working class had to decide. Will they participate in the Long March of Mao, or will they appear like a normal 


therefore that in a matter of hours, a small set of women in Beirut and in Iraq and even in Iran and Pakistan, are 
merging into class assemblies as the new dynamic of merger against the merger of Islam called ideological by 
Sirohi of oppressor and oppressed, and so small details such as women now receive their French Revolutionary 
form, there is a a number of women who are forming across the continent alongside working classes large arrows 
of jacqueries, this time organised as a popular force and national popular revolution, even as armed pikes are 
carried by armed Bedouin women in North Lebanon and South Iraq and Iran. 


III. Institutions and Labour in the Arab World 


The history of the Arab world, is partitioned into Iraq and the rest of the Arab world, with a Graeco-Roman, 
Macedonian and Byzantine antiquity which had Israel and parts of the Arab world as neutral social forms, and this 
constituted the institutions of the state mediating directly the base or economic formation of labor into parcelised 
and theological named landed forms, between small landed units and large landed estates, and this was the 
commencement of a long history of the slave mode of production, which created myriad configurations of landed 
labour and urban congeries of aristocratic wealth, in a mode distinct from the Graeco-Roman slave mode of 
production, because of its complex articulation between the urban forms and rural landed forms and the unity of 
landed and landless labour, in complex landowning patterns. 


As the slave mode of production transitioned to the feudal tributary mode of production by means of theological 
liberation by Christ and Paul and then Mohammad, the Graeco-Roman world partaged into a tributary mode of 
production with the abolition of slavery, and the formation of dynastic systems in Iraq, and Ottoman and Saffavid 
in Iran and Turkey and Pakistan, which constituted the same institution and base formation of Caliphates, which 
introduced peasant jacqueries against the institutions of the state and urbanism which developed fast and rapidly 
as the pressure between rural and urban city-countryside relations became migrational. The migrational pattern 
of the Arab world merged even with Genoa in the European world and constituted Moorish Europe. 


The details of the institutional patterns of organising the economic base included large or small movements 
against local power and classes as the details of small resistances which constitutes its history because the state is 
reduced to its horizontal forms. 

IV. Institutions in the Arab World - Antiquity to Tributary Mode 


The merger state dynamic in the Arab world, constitutes the forms of state ownership of landholding patterns in 
other words, it means that state owned landed power with elements of local classes then becomes the institutional 
state, with centers of power constituting unities or disparities, depending on the ruling class dynamics against 
other ruling classes in the transition from antiquity to feudalism, which then becomes merger states under Islam 
in Caliphate Iran and Turkey and Pakistan, which is the difference between ruling class and ruling class in Iraq 
because of the number of transitions in its mode of production, based on the nobility and bourgeoisies competing, 
which is an effect of resistances and class struggle in its formalism, as the merger state creates a theological 
ideology, which then includes merchant capitalism and trade with Europe, and with it the landed forms of state 
ownership of the large or small forms of landed power, then becomes the institution of the state as Mansabdar 
feudalism in Mughal India, which here is small details of landownerhsip as theological forms, which then become 
organised groups of women protesting against the state-theological landed forms, because of their articulation 
with the complex forms of resistance that develop in Iraq, even as large protests in the form of peasant jacqueries 
develop elsewhere in theological forms, because the institutions of the state, Caliph and dynast, are then 
mediating the small classes, with large landowning classes even as the ruling class shifts based on the transition 
between states because of merchant capital classes, bourgeois classes and noble classes competing in transitions 
caused by local customs, traditions and resistance as simple as declaring with a small fused group the whole class 
or landowners as illegal, because of the legal state forms mediating the landed classes as wedded not to 
Mansabdari but to aristocratic merchant capital lineages, which then is also the Caliphate rule, in other words the 
political forms of the state are wedded to local landed forms of merchant capital which has linkages to Europe and 
is continental and this form of surplus-extraction then is export and import based and means migrational forms of 
labour are dominant. 


working class going to industrial labour participation of the Republicans and Imperialist factions of capitals, 
including Chinese manufacturing type of capital. Here began the formalistic period of the working class dynamics. 
It meant what Mao practiced later, which was well known in the working class in the 1930s itself, factionalise and 
separate and then join the general onward march. Like this Chinese workers appear like what I saw in Kapashera 
Delhi, a long onward march in the factory belt and zone, just an onward marching order of workers from early 
morning and then in shifts, which Communists appear into once in a while in Shanghai outskirts, to distribute 
Mao’s ideas and pamphlets. From this march onwards, the working class prepares its formalist movement. It 
simply works as separate from the permanent specialist and skilled workers. It simply declinates into a split. 


First the bird’s eye radiograph, in the 1928 - 31 period, the workers were in onward march, a type of class action 
to build a temporal horizon. Then this large industrial belt in almost Fordist forms already, in this Taylorist period, 
is how the masses simply walk out from the general industrial schematism of exploitation, labour and performing 


The small production classes of the city and countryside with large production classes of mercantile capital, and 
then the mediation between small production and large production as state wedded, and institutions of Caliph or 
Dynast, being wedded to the state in small details such as merchant acquisition of landed wealth and agrarian 
produce and crops, which then is also a form of surplus-extraction directly by merchant capitalists without feudal 
manor-landed systems. In a structural form therefore the institution of the state mediates the whole surplus- 
extraction machine and is also linkages to European landed and merchant capitals even in direct contact with 
peasants. The tributary mode therefore failed into a myriad lineages of small details such as the migration of 
women and men to the city of Tehran becoming a passage to Europe. And this was the theological form of Islam 
mediating the customs and syncretism of its totality. 


The concept of the state therefore in this period of antiquity and tributary mode of production then is the level of 
local power politics and institutional states which then has a level of merchant capital all of which mediates with 
the tehranik concept of a merger state which then creates a separation by class when class struggle commences 
and so the political structure with two levels of merchant capital or labouring peasants with an exportation logic 
of merchant capital and migration to Moorish Europe then is the very dynamic of production, trade and surplus 

extraction, which therefore remains static in the Arab mode of production because of its exportational character. 


The concept of the state therefore is a complex articulation between the Islamic ideology and its exportational 
character which then does not constitute a feudal-manor system, but a merchant capitalist system with elements 
of theological ideology between oppressors and oppressed as their cement of merger which then can create a 
dictatorship of Caliphs because it has extracted a tribute or surplus class exploitation quite directly and forms 
direct landowners and direct institutional nexuses with a police apparatus. The political structure of the Arab 
world in antiquity and then in tributary modes of production creates a syntax of exploitation by direct land owning 
by the Caliph state which creates that Banaji type complexity of a direct first-level complexity of wine and olives, 
high rated produce and so the problem of feudal-manor systems does not exist, but tributes exacted as high 
surplus extraction and this then is export based which then makes it complex landowning patterns and class 
action against even small exploitation of reduced wages in direct universal Arab Spring. 


Therefore, the small bureaucracies of the state as in Byzantium, became under Caliphate rule another set of 
complex state owned landed forms, which then were small bureaucratic developments which merged with 
mercantile capital and created a set of details such as women’s protest or slave and then serfdom protests of large 
peasant protests which then are arrows against the local oppressor which then becomes a large history of olive 
estates and merchant capital and trade with Europe which created nexuses between merchant capital, 
bureaucracies and states and even police systems, which meant daily life in the urban developments of merchant 
capital are linkages to urbanisms everywhere while the peasants live in hinterlands and countrysides which are 
complex nexuses between merchants, states and agrarian landed owners which then mediates with the state and 
institutions of the state to produce either socialism or dictatorships. This is the isomorphism between Iraq and 
Iran and their similar Socialistic form of land ownership, which then can create a Byzantine bureaucracy, or small 
bureaucracy without the feudal parcelized sovereignty which in India or Europe created feudal landlords and then 
capitalism in modern forms which meant that landed sovereignty meant both worse and better because the 
feudalism changed to capitalism as the modern industrial proletariat forming and creating a proletarianised mass 
of enclosure movement on the peasants, while in Iran and Iraq even in Pakistan there could be no enclosure 
because they are peasants in situ and so they have landed rights or they are not under feudal customs but state 
customs and so they cannot be proletarianised or if they are peasant landless they do not form seigneurial 
peasants which oppose the feudal system, but instead merge with it. 


In this sense the absence of feudalism and the presence of a tributary mode of production in the Arab world 
transitioned to colonial and the dictatorships in modern Arab worlds because of the transition from feudalism to 
capitalism being a state transition, as opposed to a liberal transition in Europe which attacked the peasants and 
created proletariats and classes which had a liberal government dynamic because of the presence of private 
properties being dominant. 


V. Ottomans in Iran 400 - 1800 


repetitive and intense heat durations of duress of labour. Then in bird’s eye perspective there is simply thousands 
of workers in onward march towards and away from the factories. After this morning shift, they disappear to the 
Communist eye. In actual fact they are located in a factory belt to the North of Shanghai, where the 50,000 
workers collect, and then begins the formalistic exercises. 


At one point the phone ST, is then calling heavily, like billing in a factory on their piece-rate. Like that in bird’s 
eye perspective, a number of workers are collecting in small formations, like what I saw in IMT Manesar once, just 
a small group standing outside in a large industrial segment of the factory belt. This small formation then leads 
the strike in that area I felt, but no, just as in Shanghai, they are preparing a take over in North and South zone as 
it is called. In recent capitalist influenced China, this was a monitored SEZ corridor, and this meant the whole 
area became a liberated zone praxis. It formed a thousand at the South zone, with 50,000 in North Zone, and criss 
crossed with small formations the rest of the area, and then in the 1930s, it was formalistic. 


The small details of local protests in Iranian countrysides with a merged state dynamic towards the institutional 
state of the Caliphs then created also dynamics of surplus-extraction and merchant capitalism, and urban 
developments which had a local stasis because of the dynamic between ruling classes being limited by export 
transaction which was also state mediated merchant capitalism, even as the large countrysides were producing 
wealthy agrarian material for the mercantile landlordism and agrarian landlordism, which then was small details 
of women protesting in Islamic forms, which then was also the merger of state-forms of land ownership with state- 
forms of tributary taxation and wage patterns, all of which constituted a large protest dynamic from time to time, 
because the peasants were massified forms of class-being and class-proccess, as opposed to Iraq where there 
were only small protests because of the complex pattern of landholdings by landed elites who were at once 
institutional state and because there was no such class-being and class-process of a total labour system or total 
landed system or even totalisations of the agrarian countryside towards mercantile trade based on its higher 
surplus extraction and was therefore non-urbanist, and so also dominant class in the agrarian patterns of 
development because of small economic forms being the dominant mode in Iraq due to the presence of a different 
system of landowning based on techniques of surplus-extraction by force and impersonal bindings which were 
lesser developed enterprises or lesser mercantile capital which competed with Europe and failed into informal 
empires of the Graeco-Roman and then Genoese world. 


Imaginarily therefore, in Iran the development of the forces and relations of production was greater than Iraq, 
though it was also underdeveloped first by Europe in Genoese relations and then by capitalism developing in the 
sense of colonial informal and formal empire, which meant that the total process of transitions in the Arab world, 
was marked by large class struggles in Iran and small local dynamics of class struggle which also meant that the 
transitions were marked by institutional state nexuses to local power politics backed by state bureaucracies which 
then became peripheralized under capitalist transition and the created state developments of merchant capital 
that then failed under modern capitalism as it became further unequal exchange towards French colonizers. 


We have noticed the aporias of being and knowledge in Marx. It is clear that the former is irreducible to the latter. 
On the other hand, the ‘dialectic of Nature’ has shown us that knowledge vanishes when reduced to one modality 
of being among others. Nevertheless, this dualism, which threatens to lead us into some form of disguised 
spiritualism, must be rejected. The possibility that a dialectic exists is itself dialectical; or, to put it another way, 
the only possible unity of the dialectic as law of historical development and the dialectic as knowledge-in- 
movement of this development is the unity of a dialectical movement. Being is the negation of knowledge, and 
knowledge draws its being from the negation of being. ‘Men make their own History ... but under circumstances 
... given and transmitted from the past.’ If this statement is true, then both determinism and analytical reason 
must be categorically rejected as the method and law of human history. Dialectical rationality, the whole of which 
is contained in this sentence, must be seen as the permanent and dialectical unity of freedom and necessity. This 
is however the dialectical rationalism, of the whole of the dialectical tenor which then draws, theory, or thought, 
praxis and material development into existentialism, till this complex articulation is the law of developmetnts 
bound by nature, matter and thought. 


Part II. Concrete Totalisation - Bebop and Nothingness, even finally Concrete Movements 


I. Individual Isolated and then Human Praxis and Mediation between Sectors of Materiality 


Immediate experience reveals being at its most concrete, but it takes it at its most superficial level and remains in 
the realm of abstractions. We have described the man of need and seen his labour as dialectical development. But 
we must not assume that there are no such things as isolated labourers. Isolated labourers, in fact, exist wherever 
the social and technical conditions of their work require that they work alone. But their very isolation is a 
historical and social characteristic: in a given society, and given a certain level of technical development, etc., 
peasants work in complete isolation at certain times of year and this is a social mode of the division of labour. And 
the labourer's work, his manner of producing himself, conditions not only the satisfaction of his need, but also the 
need itself." 


First the workers collect, then they split into a thousand small formations, group, drink tea, discuss, and chat. 
Then comes the charge once a year, which is complete flag hoisting antagonistic charged groups, with full force 
breaking open locks and occupying factories, and demonstrating in a general strike, called personal annihilation 
line by Sartre, because that is how the management felt about this period. 


II. Great Leap Forward Huge Masses - How Mao was Perceived by the Working Class 


From day one in 1950, Mao was considered a great leader. The GP Forward, was called by the working class a 
shift from split to complete mass participation and only strike in permanence. 


II. Individual Labour and Total Labour as Another Process from Material Basis 


In southern Rome, 40 BC there were only labourers in isolation as the decline of the Graeco-Roman world 
articulated a general alienation in depression. The agricultural day labourers, the semi-employed bracciante, eat 
only once a day or even, sometimes, once every two days. In this situation, hunger ceases to exist as need (or 
rather, it appears only if it suddenly becomes impossible for the labourers to get their single meal every one or 
two days). It is not that hunger has ceased to exist, but that it has become interiorised, or structured, as a chronic 
disease. Need is no longer the violent negation which leads to praxis: it has passed into physical generality as exis. 


III. Duality and Third Party, the Gaze 


From my window, I can see a set of practical activities on the road and a small hexis of workers going to their 
labouring lives. Between them there is a wall and in fact a number of apartment buildings which have a number of 
workers who are in the construction business. Thus they have no knowledge at all of each other's presence; 
absorbed as they are in their work, neither of them even bothers to wonder whether there is anybody on the other 
side. Meanwhile, I can see them without being seen, and my position and this passive view of them at work 
situates me in relation to them: this I call the look or gaze that turns me into an object. All of this becomes the 
totalisation of getting outside, joining the workers and fusing into a strike a number of people run towards an 
arrow of a point. 


IV. Human Alienation, and Objectification in Praxis 


Thus there is not really a freedom on the part of the employers to constitute the negative aspect in itself of the 
workers' praxes. But the univocal relation of interiority has transformed itself through the medium of the real 
meanings and real exigencies whose material object has been provided by human practices, whether multiple or 
unified, in false reciprocal interiority. And this false interiority, along with the prefabricated ends which cannot be 
transcended but which praxis must freely realise, is sufficient to transform this transcendence of Being into 
transcendence transcended by the Being to be transcended. Thus in the complex movement of alienated labour we 
have the inert Being of machinery as a material circumstance to be transcended, transcendence by praxis (setting 
in motion, use, and supervision) and transcendence of praxis (in so far as some exterior norm transfuses it as inert 
exigency) by that same Being, but to come as an other meaning realising itself. This will apply on every plane and 
not just that of production. The worker is socially constituted as a practico-inert object to the extent that he 
receives a wage. 


2 I believe that the processes of the dialectic can then be genralised to the formal comparison between 
economics and culture, like Benjamin's use of analogical series and the phrase "just as the economic base is iron 
construction towards the cultural forms of say a glass house." This then unfolds as tropes of music and its history 
and is why Jazz is the heights of the open dialectical account in similar parallelism. Finally the trope is nothing 
other than history with dialectics, incluse of Sartre's group dynamics and our own syllogism of institutions, groups 
and individuals plunged into experience as a fused group which then is the We-Group and We-subject which then 
leads to a Heideggeran left and existentialism, nothing other than at another level the formal comparison to post- 
modernism and its route to simple life as the developing totalisation of history becoming inert or practico-inert as 
the measures develop into quantitative axes of commodity-formalism. 


First the workers were in horizontal form, all ready for labour by walking slowly this time, and then covering the 
whole Shanghai belt in an arrow, all aligned in general strike, which is similar to present day India scenarios, of 
only general strike. 


III. Shanghai Commune - A Re-Iteration of the Piece for the Working Class of the World 


L’ Commune Shanghai 


De Shomit Sirohi, le Deu est absconditus 


I. The first phase of the Culturale Revolucione de Workers, not peasant, that saturated, completed, and 
reified sequence of a sack of potatoes in middle yankie loving capitalist peasants. And then the real, 
Lacan's real, as a deadlock, which is an impasse, subjective - will I join the poorest, tribals, adivasi, in a 
real hand to eye direct combat, or will I trust the people, in pure subjective mediation with the force of 
ethics and truth. 


First the dynamics, a cello based performance. I am now militant. The movement of proletarian bodies in timing. I 
mean now, L’ Francaise. Por quos le di, le infini est con le fini en Godel, incompleteness, not exactly a philosopher, 
not exactly in the real of a production of truth. Le di, es amour, primer, y la decision du un activiste pour le 
extension de le infini, sous le paves la plage. 


If I met her, I would say we understand each other, as not your duty, now to Shanghai Commune. 
II. Le decision du le reel, en la forcing le torsion du le etique sin monetario, no es corrupcion. 

The workers group together, they walk into a corner, I. 

Another worker, travels to a distant point, and calls. 


With that a drama, a sequence so important, that it is death of the party even Maoism, for yes our will freedom 
and Communisme. 


Another worker sets a piece, sitting in an assembly, the point of confluence, and then running from another end. 
Set piece. 


All workers in every sector all of a sudden, proletarian bodies movement in timing, all run and ascend onto the 
factory level of the stairs, a cello dance here, and climb up to the terrace, in strict sequence. And then on the top, 
A Communist flag. There leering, in sharp pointed antagonism to Maoism, is death of the party, death of the 
dictatorship of the proletariat. Here Communism. 


III. All ethics is then our duty, and love for Communism. I have a lover though, so I will only tell you, find her. 


Part III. History and Praxis 


T; From Groups to Leaders, the Set of Institutions and the Organised Attacks on Trotsky 


From a certain transcript one realises the real working of history which is of course a real group fighting another 
group with alot of material developments in society being the context of an open fight. Lenin Debates with Trotksy 
the real fight of Sovietism. 


Lenin and Trotsky in Debate at Moscow Soviet, 1917 


Lenin: Yes, please, come up. Don’t speak your bourgeois slang please. Remember the decorum. 


Trotsky: What is communism, I prefer a debate against this speech style Republican show off. 


Lenin: I do not debate, I prefer decorum. 


Trotsky: I will then debate. Three axioms, one postulate, my reading of Spinoza and Marx to what is communism: 


First, love for the people, who are the workers, and poorest. 


Second, freedoms, all freedoms, full democracy, hail Rosa. My dearest comrade. 


Three, communism will win. 


Four, the postulate, I am with even the artistic practices of Ilaa. By Ilaa I mean, aleatory material. 


Lenin: I do not want this in the revolution, (goes off stage.) 


II. There is a Structure, A Synchronic Structure but also a Diachronic Process 


I. Hyper-complexity in the situations of phenomenology as real world analysis 


The Spinozan totality, is finally a complex shard of a crystal cut at its sharpest edge as Perry Anderson once said 
about Sartre, which resembles Spinoza, and even Sirohi. There is therefore the real movement of history which 
then can be classified as a set of processes which is totalising. It also means the totality is levels, and instances, 
even structures and movements which commence as a dialectical argument. It means that reality is finally a 
complex articulation of empirical instances, like a man who is walking on a road, and then turns into a lane, and 
then gets into a office, which is then further complexified as a number of footsteps taken and thoughts in his mind, 
that resemble politics, but include reflections on labour, and is then turned hyper-complex as his kilometer taken, 
and roads taken in general, as an a priori, of the individual in a structure, phase, unfolding, process, de-totalised 
totality, aspects, elementary structures, all applied to a model. This model is empirical and means, that a man is 
walking, talking on the phone, dialing a number on the keypad, looking up the name, finding the contact, and then 
waiting as the phone rings. 


II. Then of Course the Whole Story is Material Developments and Praxes which are this Concrete and is the 
Project which matches three concepts - series (alienated individuals), scarcity (praxis and anti-praxis) and 
modes of production which then is society with a totalisation or individual project. 


A man is walking around in his house and going to the kitchen to pick out a can, now as he opens the can there is 
a number of different directionalities, and projects and even the whole movement of history in his progressive- 
regressive walking up and down with the can. It also means of course thad the dialectic of production processes 


and capitals moving in lines of flight from this house into from a bird’s eye perspective the whole apartment and 
cities around the world with their traffic and cars and offices and cafes and department stores and flyovers. This 
then is the process of history on its own, and then the industrial pollution is a counter-finality of the process. 
There is of course therefore something of a process in history which at times opens into a outright historical fight. 
Now waiting for the structure of oppressors to be negated and in turn negated again introduces in open 
contingency at times, the openness of history which is then Cunning of Reason which counters it against the left. 


III. Art History and The Totality - Totalisation and Perception 


There is first a pigment on a painting, which is one activity in the corner of South Israel or even in Latin America, 
the movement of people into buses, as this then becomes the transport industry and the whole process of 
totalisation as daily life history then comes up with small incidents which then become history itself the 
maximisation of a small strike into a general strike and Paris Commune, all of this then is praxis, and the totality 
leaves into the absence of a witness. The conceptual object of art history. In a concept of art, at the level of 
speculative reason, operates in a conjuncture of the 1940s in India and its separation into Pakistan, where the 
marsiya and nazm was consolidated into a form, style, genre and composition. It is then that is constellation to 
artistic work commences, when there is a theological fragment of the artistic work, where the history of Islam and 
its struggle against injustice as a part of a historical context, is then configured as progressive or tarakkipasand 
thought and language. Where the language of the poems, and their messianism, is a diagonalization of language 
ad logic, with a negation that is the formal principle of its nature and diversity and its infinite diversity as a series 
of forms, that are in a couplement with Malevich and Picasso, as their equivalents in painting as their zero-point, 
emptiness and hollowness. I would argue that the nazm and marsiya are part of a underground current, which can 
be compared to the Islamic tradition. There is a charting of its history in resistances and politics of the oppressed, 
visible even in Algeria, in the 1950s, where Fanon organised the charged praxis of FLN. Where in the film The 
Battle of Algiers by Gilo Pontecorvo, there is a collective at the end of the film, which is a diagonalized sequence 
or grammar of images, which is then a documentary form of reconstructed realism, that then operates in the 
history of Islamic traditions as its counterpoint in cinema. Edward Said, and other migrant intellectuals, are finally 
in some theological process part of the movement of history as the dialectical account of life in the context of 
material developments. 


IV. Mathieu and the Meaning of Existence and a Running Arrow of History 
At one point on a road in Paris, a thousand people where in a large demonstration like this a thousand 
consciousnesses all of which where parts in a totality, all of this then becomes the active sense of history with a 
thousand shards of a whole which is the dialectical process. It means of course that consciousness is the real 
problem of a living individual, and there is a totalisation underway. Later of course only a few people were 
walking on the street, and this became the concrete night. 


V. Detour to George Luckas and the Totality, A Problem Of Representation and the Commencement of 
Dialectics 


George Luckacs according to our analysis was the first to propose that the proletariat has an active stance which 
aspires to the totality as one analyses Marx as the industrial capital which analyses the total organic composition 
of capital, and state as an amalgamation of the unity of theory and praxis that then becomes a dialectical journey 
of the proletarian action which is then stopped by the state in that state of actual praxis and then of course the 
development of economics and ideology as hegemony of the recent middle class. 


The actuality of Georg Lukács has in recent years always seemed to founder on two concepts: the defense of 
literary realism and the idea of totality. When one considers that these are virtually the two most important and 
central conceptual achievements of his life's work, no little discouragement tends to surround the project of 
“reviving” him. The story of their relationship is generally told as follows: the extreme left “workerism” of History 
and Class Consciousness (1923) was condemned by the Comintern as idealistic (it seems clear that the attack on 
epistemological "reflection theory" in this book1 was the principal motive for its scandalized reception by the 
Party). Lukács bowed to these criticisms and, as a result of this disaster as well as of the failure of his initiative in 
Hungarian politics (the so-called Blum Theses, largely regarded as a forerunner of the later official strategy of the 
popular front), withdrew from political activity. He concentrated instead on aesthetics: the well-known essays on 
nineteenth-century realism and on the historical novel were the immediate results of his new orientation. 
Moreover, they are marked by the very "reflection theory"— adequation of the subject's concept to the object in 
the outside world—which he had denounced in History and Class Consciousness. In the 1950s Lukács 


reformulated many of these positions in Realism in Our Time: Literature and the Class Struggle, trans. John and 
Necke Mander, New York: Harper and Row, 1971. There are textual problems with this now conventional 
narrative about Lukacs. For one thing, aesthetic problems make episodic appearances throughout History and 
Class Consciousness3 (as they could not but do, given Lukács's lifelong preoccupation with the aesthetic). More 
than that, one entire paragraph of the earlier book, which deals with “journalism” as the “apogee of capitalist 
reification” (HCC, 275; 100),4 is not merely an obvious allusion to Balzac’s Illusions Perdues but virtually a 
synopsis of the article he will later devote to it, one of the fundamental statements of the “realist period” and the 
realist aesthetic. Textual inconsistencies of this kind do not prove anything, but they alert us to the possibility of 
conceptualizing the relationship between the idea of “totality” in History and Class Consciousness and the later 
account of realism in some other way than as break, substitution, compensation, formation. Indeed, in my 
opinion, what seems more plausible is rather the continuity between these two doctrines and indeed their 
inextricable philosophical relationship. Lukacs’s Reception If that remains a provocative proposition it is because 
what has traditionally separated the notion of totality and the concept of realism from one another is their 
readership. The political and theoretical activists who found History and Class Consciousness stimulating and 
endlessly suggestive are often the same people who find the cultural premises of the essays on realism dull and 
traditional. How can the prescient and systemic analysis of reification in late capitalism in the former book (along 
with its ringing affirmation of the epistemological priority of the working class and its unique capacity to break 
the process of reification and to institute radically new kinds of social relations) be reconciled (1) with the 
backward-looking celebration of the tradition of the nineteenth-century bourgeois novel and (2) with what looks 
like a call for socialist society to absorb the bourgeois cultural tradition rather than to project and invent some 
new one? 

What becomes clear when Lukacs’s positions are grasped in this interrelated and dialectical way is that their 
philosophical underpinnings remain those of History and Class Consciousness and in particular specifically 
presuppose the theory of reification. Lukacs’s conception of reification is best initially grasped as a synthesis of 
Marx and Weber. It is a development of Marx’s description, not merely of commodity fetishism and exchange but 
of commodity form itself, which is now enlarged to include Weber’s account of the rationalization process, of the 
Taylorization, not merely of the work process, but also of the mind, of the scientific disciplines fully as much as of 
the psyche and the senses. 


This is the sense in which, in History and Class Consciousness, the prophetic invocation of some radically different 
class logic—the praxis as well as the new epistemological capacities of the industrial working class—stages a 
counterforce. This allows us to imagine a collective project not merely capable of breaking the multiple systemic 
webs of reification, but which must do so in order to realize itself. 


Hitherto unsuspected dimensions of the problem— interrelationship and process—are suddenly disclosed as 
features which transform the new solution beyond recognition. Reconnecting Totality and Realism This may also 
be the moment to secure some more concrete sense of the connection, in Lukács's thought, between “totality” and 
“narrative,” and, beyond them, between the preoccupations of History and Class Consciousness and those of the 
later works on realism. The problem of totality first enters narrative construction, as it were, vertically: it becomes 
visible when we begin to ask ourselves questions about the ultimate determinants of a given act or experience. 


On Totality therefore one must comment its current status. For the moment, however, it is less with modernism as 
such than with the deeper inseparability between Lukacs’s conception of realism and his notion of totality that we 
are concerned, an argument that now commits us to confront a whole contemporary, poststructural or even 
postmodern hostility to the very spirit of slogans like “totality” or “totalization” (Sartre’s later version). Jean- 
Francois Lyotard’s counterslogan, “Let us wage a war on totality,”14 is a useful and expressive starting point for 
the exploration of these positions, which conflate intellectual authority (the subject that knows totality), social 
relationships (a totalizing picture of society that represses difference, or differentiation), politics (a single-party 
politics, as opposed to the pluralism of the so-called new social movements), ideology or philosophy (Hegel), 
aesthetics (the old organic work of art or concrete universal, as opposed to the contemporary fragment or aleatory 
“work”), and ethics and psychoanalysis (the old “centered subject,” the ideal of a unified personality or ego anda 
unified life project). In the koiné of contemporary theoretical debate, the name Lukacs has become 
interchangeable with those of Hegel or Stalin for the word that illustrates the enormity of all these values by 
uniting them in a single program. It would be frivolous, but not wrong, to observe that the undifferentiated 
identification of these distinct positions with each other is itself something of a caricature of what is generally 
attributed to “totalizing thought” at its worst. One argues with the specific levels or aspects of such a global 
position (as I will very selectively do in what follows); one does not, however, “argue” with the Zeitgeist, whose 
general thought or feeling this is. Rather, one analyzes that—which is to say, the conflation, the global 
identification and repudiation—historically, with a view towards understanding why it is that today so many 
intellectuals feel this way and are committed to these slogans and this language. It is a development which is 


clearly linked to the destiny of Marxism intellectually as well as politically in our own time. 
VI. Philosophy of History 


For one thing, this accounts for the primacy of discontinuities and breaks in History: “History reveals itself to 
warring individuals and groups as riddled with holes” (vol. 2, 313; 324). For another, it reinforces the acute 
consciousness modern or, perhaps even more, postmodern people have come to have of the generational break 
and the need to grasp the fact of generations dialectically and to include it constitutively within history (and 
within the collective projects themselves). Finally, this insistence on death may strengthen the reminder that to 
theorize the primacy of History is not necessarily the same as to celebrate it. Indeed, the Critique’s concluding 
fragment is stunning in its properly existential denunciation of History as alienation. To the question, “is History 
essential to man?,” it answers: “No. It is the outside lived as the inside, the inside lived as an outside. It is man’s 
own exteriority (his being-an-object for social orces, for example) lived as his interiority” (vol. 2, 450; 451). 


Part IV. Figuration and Existence, even History 
L’Histoire, c’est le Temps. —Michelet 


1. Temporality and Figuration. “In a certain sense, it is always too late to talk about time.”1 This startling 
comment by Derrida comes in the middle of a polemic against the existential category of authenticity, which had 
seemed to offer new kinds of ethical and hermeneutic solutions since the 1920s, and whose dismissal was a 
crucial move in post-Sartrean philosophy in France (and also a cornerstone of the Frankfurt School’s critique of 
Heidegger in West Germany). In fact, in both strands of existentialism, the ethical gives way fairly rapidly to the 
political: in Sartre, authenticity is a weapon against the complacencies of the bourgeoisie and its collaboration, 
first with the Soviet Union in the Hungarian uprising and then with the new constellation of crisis and neoliberal 
doxa. In Heidegger, meanwhile, the evocation of the so-called “being-towards-death,” awakening the older 
resonances of solitude and anguish, nonetheless issued into a military ethic and the decisionist “sacrifice” of the 
soldier. Both of these seemingly ethical positions thus eventuated in a political space which demanded a defense 
in its own right, a defense which Sartre went on to try to provide. But it was perhaps the secondary aftereffect on 
hermeneutics which became the most significant target for poststructuralism: the distinction between the surface 
and its deeper meaning, which had always been at work in phenomenology but to which the existential thematics 
of authenticity and inauthenticity gave a different kind of life and dramatic urgency. 


History Part II: 


J. Banaji, worked on Kantian philosophy, in college, and moved to the study of modern history later, only to go 
back to ancient Greek and at times Indian history, an itinerary of his major movement. He always had an eye for 
history, revealed in his manuscripts, lost to himself and the world, in his initial days in London. He wrote on 
Archilocus, and Greek war, he even wrote Greek social history, before becoming entirely methodological in 
orientation. These early pieces on history, were themes of social history, an abiding interest and an interest in 
ancient history combined, that were about movements of protests, what a daily phenomenological life was in 
Greece, and workers and agrarian workers' life world. His love for Weber was supplemented by Kantian 
philosophy, not an abstract identity but a complex a priori and a posteriori in synthesis was required, along with 
Sartre, an instant love for a major misreading, like concrete facts, existenitalism, sociological method, and a love 
for his historical examples of social history, mixed with readings of Croix, Anderson, Bloch and Finley. He took up 
Greek life by taking his meticulous notes on historiography and transforming them into phenomenology a la 
Sartre, to walk in the Greek city was to be encountered by tiendas or stores and even a bit of electricity at night, a 
lot of scientific public meetings in the Agora and several fleets of Greek ship workers discussing science. Then the 
shift to method and primary sources for his meticulous concretion a style developed by Banaji himself, his work on 
the Mumbai working class continued into a major research paper, a number of them in fact, placed in the left 
drawer on Banaji's current room, lost to himself, where he wrote on on foreign multinational capital, 
managements, and working class dynamics, where returning to the previous theme he once imagined all the 
concrete details in phenomenological observation - workers sit together outside the factory, a number of them run 
towards the arriving workers from other factories in salute and a number of such details. Re-imagining this 
combination of social history and methodological detail, is I suggest the path forward for history or historical 
materialism today, the concrete detai - issue, wage and duration long strike and lock-outs in wage bargaining 


dynamic with a number of workers, is then imagined as it were, in taking the detail as Banaji once remarked to P. 
Anderson in his first meeting with him in 1998 in London, and imagining it. The detail issue on wages has linked 
to it a number of details, groups of workers, their united assembies, their dispersal, their running around, their 
discussions, their dramatism, even their studied behaviour finally their positions on a radial road. Then came the 
two divided by a gap of 20 years masterpieces of history, Ancient Greece in monetary detail and Theory as 
History, both merged in his breakthrough of a study on Byzantium, a field. His photographic eye, on each detail 
produces his photographs, portraits in fact of a number of books arranged on the bed. Reflecting in this form, one 
finds, Byzantium, each detail like a photograph, his wrtiting style in fact. When workers exist before capitalism, 
co-operation exists between workers in fields, tributes are given to the state and myriad forms of exploitation exist 
side by side on one field, with accountants measuring each wage series throughout the day, and year. The field 
Sartrean history is only Banaji's, he once wrote a twenty page article on Ancient Greece, Byzantium and Egypt, 
available on the right hand drawer in his room, lost to himself, it argued about the details of one worker's 
thoughts, daydreams, labour and movements in a field as a long sheet of time. Some might call this re-constructed 
realism, his favorite film Battle of Algiers by G. Pontecorvo is presently his idea of history, a dialectical piece on 
workers struggle in Greek modernity. 


The starting point for Derrida is (as usual) a fragment: in this case a footnote, in which Heidegger distinguishes 
his own theory of temporality from Aristotle’s (along with Hegel’s, a complication that will be omitted here). 
Heidegger constitutes, he tells us, the “vulgares Zeitverstandnis,” which we may translate as the “common” or 
“everyday” understanding of time, it being understood that this characterization also marks it as the inauthentic 
understanding of time— Heidegger has already been valorized as a peerless phenomenologist of the everyday 
(and the Mitseinism celebrated as “the first systematic hermeneutics of the everydayness of collective being 
[Miteiandersein]'3 ); but from the standpoint of Sein und Zeit this specification also consigns Aristotelian 
phenomenology to the domain of inauthenticity. Indeed, all the authorities are more or less in agreement that the 
Aristotelian compendium of remarks about time (Physics, 4.10-4.144 ) include just about every aspect of 
temporality, every theme connected to the subject of time, which will be dealt with in all subsequent philosophical 
discussions. Whatever its coherence, therefore—and Heidegger makes a powerful case for the inner cohesion of 
what can often seem to be a random inventory in Hegel and his conception of time passing away of all the things 
people say about time—Hegel’s account of time and temporality is thus the necessary starting point for any theory 
that wishes to transcend it. Aristotle begins with the ontological problem of time, the paradox, in other words, of 
something which both is and is not, a now that is coupled with a past and future which are not, but whose not- 
beings are quite different respectively: the “was” or “has happened” being distinct from the succession of 
moments is finally that Hegel’s passing away. These ontological paradoxes or antinomies probably demand a 
whole new conception of Being as such, which, to be sure, Heidegger is prepared to offer us good deal of support 
from the Hegelianism of the French philosophical tradition, as Sartre’s historical objective totality in pure 
movement will point out and as we shall see later on). For the moment, however, the ontological dilemma does not 
interest us nearly as much as the problem of what Heidegger calls the “nature” of time. But is this a matter of 
essence or of definition? That is, is it a problem of content or structure, of grasping what time really is, its 
component parts, its raw material, its organization—as one might ask the question, what is matter? Or is this a 
linguistic problem, not merely to find the words for time but also to bind them together in some unified 
formulation? We do not here, to be sure, face any narrow conception of definition (things cannot be defined, 
Nietzsche famously said), but rather a process where we first list all the different kinds of things that can be said 
about time, in order at length to try to link those aspects and themes together in some kind of conceptual 
unification which can be modeled in a single sentence. And here it is: “time is the number of motion in respect of 
‘before’ and ‘after,’ ” (Physics, 219b1) to which he will shortly add, “and continuous, since it is an attribute of 
what is continuous” (Physics, 220a23). We may now ask what kind of a sentence this is: it is not insignificant that 
it sends us back, over and over again, and via any number of translations in the various modern languages, to the 
Greek original. “In respect of,” “with respect to”: what can that possibly mean close up and magnified by the 
philosophical glass of rigor and clarity, of subdivision into its smallest component parts, as Descartes might put it? 
Well, the Greek is simply “kata”: kata to proteron kai usteron. Liddell and Scott have a number of listings of the 
functions and uses of this preposition, but are charier about English equivalents. The ones that probably fit our 
situation are “according to” or “answering to”; and “in relation to” or “concerning.” Does it make any sense to ask 
what the correct rendering or translation of this word is? Or even, in the absence of an exact equivalent, to ask 
what the original Greek meaning is or was? These frustrating questions lead us into a very peculiar topic, namely 
the philosophical meaning or function of the preposition as such. The consequence of a focus like this is, of course, 
to underscore the deceptive simplicity of nouns, which philosophically stand for substances; and of verbs, which 
philosophically name processes: and to bring out sharply the way in which we tend to assimilate thinking and 
conceptualization to those two categories and to ignore the other linguistic components of the sentence (which 
also include adverbs and, in Greek, the untranslatable particles). 


At any rate, it is in terms of figuration that I continue this brief review of Aristotle’s treatise on time, which may be 
summarized by separating the three elements conjoined in the alleged “definition” we have quoted above: they are 
movement, number, and before-and-after. Several problems are raised in advance by this starting point; and first 
of all its omissions. What about change as such, surely a fundamental part of any discussion of time? Hegel 
inflects both time and change in the direction of deterioration or passing away: “we regard time in itself as 
destroying rather than producing,” (Physics, 221b3) a standpoint which would seem to neglect growth, physis, 
emergence. 


Also, the phenomenon of memory—almost completely absent for Time and Narrative (as from my discussion of it) 
—returned to claim Ricoeur’s attention in an ambitious sequel, Memory, History, Forgetting(2004), almost as long 
as the first three-volume study and recapitulating much of the same ground (including the moralizing turn at the 
end, which here becomes a meditation on forgiveness). That such a topic could be so completely “forgotten” the 
first time round (save for its relevance to Augustine’s theory of temporality) makes me think that there is a way in 
which time and memory constitute alternate codes or conceptual languages for the same reality. There is also a 
more political dimension to the foregrounding of memory, insofar as it grounds the construction of recent history 
and in particular determines the erection of monuments (Pierre Nora’s influential and symptomatic Les Lieux de 
memoire dates from 1984, the period of Ricoeur’s first “trilogy”). At this point then, history takes second place to 
group politics if not individual subjectivity. 10 See Jean-Paul Sartre’s exciting presentation, “Une idée 
fondamentale de Husserl,” in Situations I, Paris: Gallimard, 1947. kind of time, neither existential nor objective, 
which is historical time as such. Even if the subject-object problem is solved, the subject will always have been 
conceived as an individual subject (nor can we think the collective in terms of a subject as such). But history is not 
geological time either (as Fernand Braudel finds when his longue durée of the Mediterranean, which looks at first 
like objective time, turns out to inflect this last towards the geopolitical—see below). The longue durée in other 
words can only register geological time to the degree to which it is transformed by human projects, human 
settlement and the like. 


What then of Braudel is left for the theory of the subject as Heidegger, and Sartre right down to Alain Badiou, 
everyone moves away from authentic engagement towards the passing away of temporal succession, even its 
simple Alithea being the meaning of Wittgenstein’s late philosophical investigations. All that happens is a walk, 
through the rain. 


II. Further Narrative, Totality and Totalisation. 


Meanwhile, his theory of the “triple mimesis” (to be discussed below) finds a good deal more raw material in the 
novel than in the tragedies to which Aristotle rather sparsely refers, particularly in the area of the mimesis of 
subjectivity. Ricoeur’s polemic target here is, to be sure, complicated by the presence on his agenda of not one, 
but two key texts of Aristotle, namely the Poetics and the Physics, which are evaluated positively and negatively 
respectively: the first staging an essentially anthropomorphic account of human time in terms of narrative, while 
the second offers, as we have already seen, a philosophical description of temporality which omits the 
distinctiveness of the human or existential dimension. The crucial attack on narrative semiotics which lies at the 
heart of this essentially traditionalist project of Ricoeur is aimed explicitly at what he considers to be semiotics’ 
willful and perverse substitution of abstract categories for anthropomorphic ones. As for Aristotle’s Physics, 
however (which Ricoeur will take up much later than we have in this inquiry), the old reproach of the reification of 
time—all these “nows” added up to make up linear time—is from the very outset contrasted with Augustine’s 
conception of time as an expansion and contraction of consciousness: the threefold “now of the past, now of the 
present, now of the future”12 already foreshadowing Heidegger’s three temporal ek-stases. We must leave aside 
the obvious retort that Augustine does not resolve the aporia of objective versus subjective time either: for the 
moment it is enough to identify humanism with this ideological commitment to the latter over the former. But this 
is certainly not enough to convince anyone of the relevance of such arguments for a postmodern age. My previous 
observation, about the way in which philosophers today, very much including the Heidegger of the Kehre, bypass 
the whole question of consciousness and of the existential, merely presumes resolved in advance the painful 
aporia Ricoeur tried twenty years ago to reopen, like a wound which has not yet properly healed. It is in his 
discussion of narrative semiotics that we may find our answer and a certain relevance for postmodern times. (The 
analogous historical references, to older discussions about historiography, which deal with the opposition of 
historical laws and causality to the role of narrative in history, have not worn well; Hayden White is only 
incidentally touched on, although Ricoeur borrows his key term “emplotment” for his own purposes; and only 
Braudel emerges as a figure of permanent interest.) 


It demands a reconstruction in which it would itself qua trace disappear utterly. These are, as it were, the black 
holes that honeycomb the present without being visible: and if fictional narrative can make them appear by means 


of this or that narrative of detection (or of so-called involuntary memory), most historiography—save for the 
history of history— seems to have passed through them to the other side before its stories begin to be told: the 
notes have been taken, the registers examined, the archives now closed. These were then the mediatory 
categories whereby existential time can be grasped as historical: mediatory codes, perhaps, in which the 
temporality of Dasein can be written or rewritten in terms of this or that version of history—the generation, the 
nation, the collectivity, or however we wish to formulate this elusive dimension ideologically. But this very way of 
putting it suggests its own questions, namely whether that existential temporality is historical through and 
through, and simply demands translation into historical terms; or whether the possibility of a mediation with 
history is itself discontinuous and only breaks into private life at fitful or intermittent moments (which can 
themselves be euphoric or nightmarish); or, finally, whether the temporality of history is not situated on another 
dimension altogether—the collective—which therefore demands a privileged situation in which to reveal itself. 
With this third possibility we seemed to have moved from some quotidian hermeneutic towards the more 
transcendental model of the Heideggerian Kehre, in which, from time to time, the empirical experience of 
existents—Seiendes, the ontic variety of what exists within the world—is suddenly enveloped and eclipsed by the 
fleeting glimpse of Being itself—das Sein—whose fundamental property (if one can use such language) is to wax 
and wane, to withdraw in the very moment of its self-disclosure and unfolding, to be accessible only in the form of 
a felt absence. But if this is the form of Ricoeur’s interrogation, then it slowly becomes clear that two questions 
have here been superimposed: that of the appearance of Time and that of the appearance of History. Meanwhile, 
both questions have been ambiguated by a second or dialectical axis, a new dimension of exactitude, in which a 
passive receptivity of the experience of Being or totality has the possibility of giving way to its active provocation, 
whether on the part of the philosopher or the artist, not to speak of the political leader. In a fallen world, in which 
the experience of the grace of this opening is contingent and seemingly arbitrary, a new question arises, namely 
whether it can be made to appear, and whether the preconditions of the calling up of such a dimension can be 
actively implemented (even if they are theoretically known). But this question cannot be addressed until the 
answer to the first one is clarified. It would certainly seem that Ricoeur’s humanist and anthropomorphic 
framework limits him to the study of individual time itself. His interrogation centers on the problem of whether we 
can make Time itself appear, and how. It does not, despite his historiographic materials, appear to posit some 
properly historical time, or in other words history itself, about which one might ask the analogous but quite 
distinct question, how we might make History appear as such. 


Part V. History and Praxis, Collective Objects and Individual Objects 


There is a count-as-one, it is a phenomenological group, at all scales. It is the scale, a street in Jamia, Delhi. It is 
groups within groups, and phenomenological complexity. Two friends, three workers, one bourgeoise - three 
groups or one group depending on the type of count-as-one. There is some structure, count as one. There is the 
situation, a normal presentation. It is the groups, sheafs, and envelopes of in-organisation. This is the astronomy 
of groups and sheafs, elements and relations. In another level it is sociological. It is the group - Jamia, and another 
group - Delhi University, united as the group University. Distinct scales, and unions and separations. So many 
generic sets and subsets. This is generic history. 


Generic histories: 


I. AU B, and A - B, a group of workers and a second group fuse into a class struggle, at General Motors and 
Renault. Then the groups become equality groups, after a unionised class struggle. Equality is a demonstration. 
II. aub uc -three elements within the general groups of workers demonstrating, unionised separately to form a 
platform, of smaller workers, or lower waged workers. 


II.a UBU c -There was a low waged worker in the Renault group, that fused into a general strike, with other 
low waged workers from other sites. 


Set theoretical sociology and histories: 


The power set is a set of all subsets, it is state power as per the situation, even as formal relations between sets 
and complexity of social and phenomenological relations, exist. There is a social relation between elements. 
Belonging and inclusion, is actually simple belonging, and its relational complexity, as element and relation, 
relation and relation, element and element. At another level, so many count-as-one groups and individuals. State is 
a meta-structure of class codification, or re-classed. Then come orders of counts under names and wages, of 
minimum or maximum or medial, or variations of the order, minimum and maximum. So many sets, and groups of 
individuals. 


Logic: 


Sets and unions, and separations are axiomatic sets. Axiomatic sets, also declinate like encounters, there are also 
declining sets and fragment sets, and equal sets, and unions. These are forcing in generic logics covered in 
diagrams in Scientific Materialism. There is analogical application. And there is a logic of sets and historical 
materialism, called generic histories, that are all about the set, the sets, the virtual line of history, and alignments 
and forcing of set axiomatics, that operate as set pieces and violent class struggle, even as a generic subsets of 
pure workers form and force the law. This is intervening in axioms, it is the axiom of intervention. There is then 
the principles and orders, which order each group of sets as orders, till there is an ordinal complexity, and 
multiple orders exist where each order shifts into another order, in mathematics, as the structure of orders. The 
structure of orders, is the multiple orders becoming structural and a central aim arising as a conjecture. 


Take the order workers in Renault, with its count as ones, then take the order workers in Honda, withs its count 
as ones. These two orders are structured in relation, workers in general, and then this structure of orders, re- 
structures into a order, workers. This structuring and restructuring is similar to sets and counts as one under 
names, the difference is that they are structured at another level, name and wage. Because the worker A, and B, 
has two separate orders A and B, in union of order C. So the workers A and B, are name workers in general under 
count as one, but named workers in general in a specific order C, which is not workers in general as much as 
workers in general order C, that is a detail of the name, C, a horizontal assembly took place within general 
workers. 


In other words, there are orders, generalities and sets, and organisations of complexity of counts as one only. 


Logic II: 
The complete logic is - 


Individuals and groups, in elements and relations and variations. 
Phenomenological groups and separations and unions, as a, b, c, d. Or generic histories. 
Count as one as ordering principle of structure. Meta-structure as recodification. 


(IV) Orders as structuring principle of count-as-one. As its complexity in social relations of belonging and inclusion 
in generic mathematics as the extension of sets and counts as one, into a third principle like form. Take a and b, 
two workers, two sets, two counts as one, in a third aspect order that is their form, which is smoking cigarettes as 
strike, a, b, counted and ordered in (1). 


Logic III: 


Groups of counts as one, are ordered in principle. There is a nation India, it has workers and peasants organised 
into communism, these are its counts as one, then comes the order, they are formed in mass line. It is the idealism 
of generic subset that organises the conjuncture towards a general situation - the counts, and within the general 
situation, a form, or order. That is in India (counted and meta-structured) and within India (workers counted), and 
another aspect, a, b, c workers ordered, or aligned into general movements (I) and forms of creative organisation - 
we are who we are. 


Logic IV, for philosophy: 
The form is finally an order. It is also a group. This then means, that the correct abstract form of axioms of union, 


separation, intervention, delegation, and foundation and other forms, are spoken as generic forms. Its count in 
complexity is ordered in forms. To derive those forms is to order an axiom, to order the line. 


I. The Materiality of Sectors and Envelopments into A Singular Totaliser with Matter, Thought and Praxis. 


The concrete dialectical analysis reveals that the factory is finally a number of material institutions which then 
reveals the ontological structure of existentialism in social forms being class-basis and class-being in the sense of 
class-interest and its psychoanalytic constitution as a formal level of methodological inquiry into labour, and 
labour conditions which is the conatus of a class and material interest. It means the psychoanalytic class, has 
material levels and class conditions which then ruin the person. I was first on the phone and then took the metro, 
and followed its sequence, this then is Johan. It means nothing other than the phenomenological experience of the 
bus, being diminished and the famous statement “I’ll take the underground.” 


II. Material Envelopment and the Singularising Individual, even the Scarcity of an Anti-Human Climate 
Then of course the history of the Soviet Union under Stalin was a grand policy of bureuacratising heaving the 
initial Trotskyist influence and insurrectional praxis. It becomes a number of material developed and scarce action 
which then mediates the process of an individual life as the plan of organisation, which in Keynesianism becomes 
the multiple levels of planning involving as Tronti argues a Keynesian management state. This is the material 
envelopment of real conditions of existence. An example - 


E.H. Carr writes about the three process active in a structural development which is called the historical process 
of Sovietisation and even its economic basis and therefore material basis which seems to be the dialectic of base 
and politics in the superstructure, which is nothing other than material hexes and groups which control 
institutions and organise their praxis as a history, which is equally a labour policy, which means all of history is 
the formalisation of a labour-force in different circumstances which is the dialectic of people and party in Soviet 
and Chinese history. 


A few selections - 


Fundamentals of Dialectical Materialism (1938) 
By Leon Trotsky 


I. 


I argue, that Marx invented the science of economics and historical analysis. Beyond this there is a few political 
examples, with analysis. Paris Commune, France and Working Class Struggle. These are then converted into 
shibboleths by Lenin. Lenin argues for some basic grammar, some intellectual type professional militant. He 
becomes a whole new style of Marxism-Leninism. I prefer MLM, or Maoist Party Inspirations. But one must still 
recognise certain inadequacies. We must invent a style I call philosophical militants. This is necessary because, I 
want to elaborate a line. 


Soviet Union - 1905 - 17, a split line and a seizure of state power, with shibboleths. 
China - Under process of militant victory, to be reversed to state communism with democratic aspiration. 
Colonized nations - Searching for democratic victory and anti-colonial state power and independence. 


From these I extrapolate several lines. I put each nation under real historical analysis, and sketch some 
developments, and argue for the correct line to be, a historical line. It means, extract from Maoism, its mass line, 
and critique the problem of intellectual style and currents, from Soviet Union appreciate Leon Trotsky, and 
dismiss dogmatic Lenin and Stalin. Also develop its near feudal and capitalist paucity and problems of the 
development of Communism in such backward states and collectivisation without grassroot democratic mass line 
fusing with China. Finally argue for a anti-colonial history, that then becomes a independent country with 
problems of development similar to the SU, and then develop its argument as closer to China except we require 
mass line with intellectual styles, artistic processes and no negation of even large cinemas and architectural 
debates, let there be a reflection. 


II. 


Now to the fundamental crisis, - what is dialectical materialism? According to Lenin, it is some theory. Or his 
theoretical works. It means only writings which have some "learning", especially paradigms. The paradigm then is 
implemented, like his line is authentic. Especially because of the success of the Bolshevik revolution. Now this 
means a successful revolution has to be followed in its paradigm. I critique the success of the Soviet Union and its 
paradigm. Now then Mao implements a militant revolutionary leader's path, and this will be followed as another 
type of success, which I am supportive and critical of. 


Instead I propose dialectical materialism is three principles, the task from my side is to extract this as the correct 
handling of a militant’s life. I am not successful, and my lines are far too experimental, but if it can be adjusted to 
correct interpretation it is this, this is the real and correct line you will find - 


I want there to be a militant. With him an inquiry, a real learning inquiry. Then a group or party of leaders and 
militants. They have to inquire. I call this the practical task of the militant to inquire and reflect. Then a dialectical 
analysis ensues, and with it the whole logic of Marxism and dialectics from journalism to psychoanalysis, all this 
even in elementary form creates dialectical materialism as organon of historical and other types of political 
analyses, staying true to Marx’s works, and developing them into an elegant extension into even quantum physics. 
Only an elementary knowledge is what I want, an encyclopaedia of elementary things, like biology for healthcare 
all of that. With this the dialectical matrix, is shifted to a few tenors and with this infinite Spinoza. 


From here I on I will give my line: 


I. Abandon Soviet Union politics, its is a paradigm. 
II. Implement rupture combined and uneven development in small fused movements world-wide, by which I 
mean proletarian action. 
III. Produce a leader in a few communist influenced parties. 
IV. Align our destiny to this book, and some practical works, alot of jotting and talking. 
V. I am sure communism belongs to the future, because we have set it off. This I call permanencia y amour. 


VI. Early Developments from 1917 - 27 


Under V.I. Lenin, the history of Soviet Union received its initial formation. It was to implement a New Economic 
Policy and Trade Agreement that introduced non-efficient or non-essential markets, which remained in the 
margins. This policy, was about essentially introducing monetary means into the public sector led state plans, 
which also meant a larger monetary economy for Soviet Union. The initial years introduced even Taylorism and 
large production processes, with a central trade union, active on class action, except opposition to the CPSU 
newly formed, for integrating a better dialectic between state and people, or state and workers. At another level, 
the grassroot and syndicalist views of Trotsky where worker’s control would be formed was opposed to form a 
central administration of daily life and production processes. This was first dual power in the 1917-18 period, 
which then became Soviet power, and then finally gave way to Taylorism and state led development, the success 
of V.I. Lenin’s policies. 


Then came a long period of creating a new synthesis, of state, trade union and bureaucratic planning of the 
economy which also had some monetary life. The critique of this period from the emigre now Leon Trotsky was 
that it neared depression and was in complete economic crisis, because the monetary standard of money was 
being changed to a Russian peso, which was not in competition with the European Frank or American Dollar, and 
would collapse soon. He also pointed out the future of the attack on peasant collectivisation undertaken by the 
new General Secretary of the CPSU Joseph Stalin. 


VII. 1927 - 1945 World War II and Stalin 


With the defeat of Leon Trotsky and passing away of V.I. Lenin, there was no revolution left in Soviet Union. There 
was only the failed collectivisation plan, and refracted politics of Stalin against his own party dissidents, and the 
complete bureuacratisation of daily life, even as copies of the Historical and Dialectical Materialist Foundation of 
Stalin’s thermidorian influences on legal and public culture ensued. It meant Marxism lost its vitality and even 
self-reflexive approach towards a complete, what Ortega y Gasset called dehumanisation of art by the masses, 
which he meant was Stalin’s new policy to ban art productions and such decadent bourgeois tendencies, in favour 
of Socialist Realism, and even complete change in monetary economics, towards what Eugeny Ilyenkov the emigre 
Hegelian from Soviet Union called, crisis managed by discipline and iron will. It meant that politics would be 
lesser relevant, and standards of industrial development will be followed under war impetus, that resembles Nazi 
politics but differed because it was Socialism in One Country a new policy that meant the national question was 
more fundamental than even revolution in other countries, like in Latin America or Asia. Crisis ensued through out 
the post-war phase, and was considered a functionalist economy at best, which was all about minor incomes, and 
major planning commissions and command economies that standardised investment in Soviet Union by sending it 
to countries it then created a geo-political alignment to, considered Soviet Imperialism by the Western Bloc. 


The objective and subjective aspects are then linked to such a dynamic, that is the dimension of subjective forces 


which guide the economic forces of communism are met by more objective problems, like the management of the 
entities, the structure of its party dynamics, the movement of this contradiction as a dynamic current Chinese 
path, which includes the efficiency of capital but is Public Sector led, which creates a surplus value which is then 
to be re-distrubuted among the people, but those people are now proletarianised to work for this efficiency, which 
constitutes a number of other dimensions of the problem being faced by the current Chinese state. In the past the 
Great Leap Forward was met by similar contradictions, among its other problems are the dimension of foreign 
exchange or foreign trade, which means an excess of wealth or finance, this creates a major difference between 
managers are workers, then the dimension of interlocking mechanisms of the PSU, like the electricity board and 
the coal board and even the oil board and finally the central reserve bank, or some other dimension of public 
sector units, all supposed to create a slower dynamic of production to assist the participation of people and 
subjective movements of class action, which are then opposed to this bureaucratic form of discipline, and so the 
only option is to assist this form of a deadlock between objective and subjective movements, in favour of some 
pure subjective movement that Mao preferred, which means, that there is no real dynamic without a conflict. The 
removal of conflict was basically the bureuacratisation of the whole production apparatus. With its streamlining 
through even the 3 in 1 combination of Party, Government and People practiced in the Cultural Revolution was 
finally the best solution practiced by Mao, which created an dynamic entity called conflict versus party for conflict 
method. This meant that the strike is conducted and then called off or even supported by the whole apparatus of 
production process. This simply meant a large financial loss. 


VIII. Sections, Popular forces and French Revolution, as the Material Group dynamic which then is also a 
species of history which becomes montaged and overdetermined as the tradition of the oppressed which 
is fighting against the oppressor, as the bureucraticisation leads to a crisis in state theory 


I. The National Forces under French Jacobin Revolution - Sub-specie Temporalis 


The horizontal assemblies of the people, where the popular classes of the sans-culottes and peasants of middle 
type and even of landless proletarians with mergers of national popular forces of the bourgeoisie as a ruling class 
bloc of Jacobin partitions, was then an armed detachment of small pike groups of men and women into the 
Bastille, which was organized as national forces of the Jacobins, who then commenced the Tennis Court Oath, as a 
small assembly of sets of Jacobins, in the specie-temporalis of a movement, or fused group dynamic. First the 
temporality of sets of Girondins in the parliament, which was setting off general assemblies of officials in the 
government, with sets of monarchists in the government, forming police squads in the level of the streets, as the 
Jacobins created through their group-formation, a set of wildcat performances with the peasants and the grand 
fear which was rumors spread by Saint Just, on the issue of murder of the Jacobin leader, Micheal Jonathine. 


II. Sub-Specie 1789 - 94 - Contingent as Sets and Sections Of Classes and Events under the Formation of a 
Group 


As a set of contingencies which are sets of peasant classes which were approaching the city and is then sets of 
sectional classes of contingent striking, the armed pike movements of women, was mediated by leaders of the 
bourgeois classes - Jacobin, Girondin and monarchists, which in actual dynamics of the women, was opposed to 
Jacobin mediation, and was large feminist gatherings, called the September massacres, of women and sans- 
culottes against the police structures. 


III. Sub-Specie - Leadership - Wildcat Strike in Working Classes 


In sets of movements, under the group aspect of fused movements, the telephone that Sirohi uses when he calls 
his lovers or compatriots, is then a style of using his voice to call another, which then mediates with his lectures 
and teaching lessons with institutions and feminist women, which then draws its line with land struggles and 
working class wildcat and projectoral strikes which is the history of the French Jacobins opposing the formation of 
groups and assemblies, inverted in Sirohi hanging out at a central plaza in the morning as admitting what is called 
divine killing, which is something like the threat used by formations and detachments of feminist movements, 
aligned with the leader, as their justice - a man was calling a fascist group to attack Sirohi and the left, when they 
all withdrew and grouped int gang units, which then Sirohi called for a general strike in 2020, and the fascists led 
themselves to the police and got arrested, because the national forces were sub-specie divine Anni Anna as 
Prophet, Isiah, Berlin (21:II). 


Selections from Sartre as a Real Group which is the commencement of a general assembly felt by the Oppressed 
to Be in fused state as well as the praxis of the dialectical totalisation of even a small group in a local aspect: 


2. The Statutory Group 
i) The Surviving Group: Differentiation 


Thus violence against practico-inert necessity is realised in free praxis since it 

transcends and preserves the reign of necessity within it as a new reality, of the 

group action. This is a double structure of sovereignty and violence in the free and 
common praxis of the group. So we have now grasped a simple structure of totalisation, 
but we must ask what is the role of the individual in this common praxis of the here and 
now? As already discussed, as an individual first there is group mediation of my being in 
the group as third party through synthesis, but simultaneously I cannot really integrate 
into the group, and this was posed later as the transcendence-immanence tension which 
is the basic dynamic of group-being. Thus individual praxis is transformed not merely 
amplified by common praxis, which implies a dialectical relationship between the two. The 
precise relationship between individual praxis and common group praxis is that of 
constituent and constitued reason, the difference between the two is that while the former 
is the basis of intelligibility of the practical organism the latter allows the 

intelligibility of an organisation. Thus we move from the fused group to organisation and 
institution. We are therefore moving from the simple to the complex, or abstract to 
concrete. 


In the fused group we saw fluid differentiations based on circumstances (the enemy, the 
place, the active combat etc.). After the retreat of the threat, and the imminence or 
urgency of common action, a period of transcended praxis unified by future return of the 
enemy, is set in. In this period the group acts upon itself, engaging in reflection 
(possible positions to occupy, patrol duties to some, guard duties to others, establishing 
communications). In this way it posits itself for itself after the attack is over. In this 
moment the group inspects its transcended past, as developing disintegration of the masses 
into a weak bond, but they are still united in the object or aim, and thus the double 
possibility of synthesis with the practico-inert (monument) or serialisation is negated 
through preservation of the group logic, in that its permanence must be secured. In this 
way just as the tool is a means towards an end, this group is to be seen as a means as 
well. 


ii) The Pledge 


The common praxis of the fused group, gives way to a new type of unity that is no longer 
the same as praxis turning back upon itself, which therefore through differentiation of 
functions, relives alterity, in the waiting of an isolation of the guard for example yet 

still united by the group as common praxis of this waiting. Thus one moves towards a 
statute in which the lived experience of isolation in alterity is dialectically interweaved 
with the more concrete, diversified and structured form. When freedom becomes common praxis 
and grounds the permanence of the group by producing its own inertia through itself and 
with mediated reciprocity as well, this becomes the pledge, which takes different historical 
forms as the surviving group's resistance to divisive tendencies of differenciation and 
distance. This is not the social contract, but the reflexive permanence of the immediate 
group. 


This is mediated reciprocity, through the common act of the pledge, which is a real 
modification of the group by my regulatory action. Thus negation of all other future lives 
and possibilities in so far as this negation is lived by all simultaneosuly here. There 

may be free praxis of desertion and betrayal as well, but in the pledge the first act 

is to swear through the Other, and in the second moment to swear in order to protect 
oneself from oneself-in-the-Other, thus realising a transcendence-immanence tension here 
as well. Thus opening the possibility of transcending the pledge if circumstances change, 


while the pledge through the third part returns to me as the common undertaking as surety 
against my freedom. Insured against my possible betrayal this way I pledge that it will not 
be through me that betrayal comes about. 


But this totalisation is anew moment of alterity, as the common being through Other-being 
that limits my freedom. Thus it may be said that here after the fused group itself there 

is the practico-inert, and this is partially true except that the action conditions it 

even at this stage, everyone features as interiorised multiple. Thus freedom is limited 

from within. This is not therefore the relapse into seriality, since it is the Other 

regarded here in praxis, in mediated reciprocity of all acting as me, even as I act with 
them. Thus I become in everyone the transcended condition of freedom (engaging in 
specialised tasks with no living relation to other tasks) yet this free common praxis 

returns to condition me (insofar as my task turns out to depend on others). 


iii) Fraternity and Fear 


While in the case of the fused group, the material necessity of the lived bond is grasped 
through the threat of an enemy, while in the case of the pledge it seems to be a mere 
discursive ideality. Thus we must grasp the internal structure of the re-creating 
dialectical continuity of the pledge in the affect of fear, that is fear of myself and the 

Third Party. This is reflexive fear, that is born when the enemy is distant, born through 
the negation of circumstances which create it, that is, through the negation of the absence 
of fear. And this fear we can see, as the free product of the group through limitation of 
freedom that is the coercive action of the group upon its own members, and as seen in 

the fused group moment itself, is Terror. The aim is the same - protection of common 
interest, but insofar as this is the acting of the group upon itself against dissolution, 

it becomes itself as pressure upon its members. In this way Terror becomes the reflexive 
bond as a material operation, in the pledge itself which means - you must kill me if I 
secede. Thus violence becomes the principle of organisation. It is materially grounded in 
the act of the oath, and the signing of documents, creation of organs of coercion such as 
an armed police. Here the transcendence-immanence dialectic is lived as Terror of oneself 
against oneself in the pledged group, and impossible integration. In this way it turns into 
a hostile material force, that creates the possibility of death for each one that seeks to 
transcend the limit forced upon it. The right to life and death thus becomes a statute of 
the group. 


Terror thus becomes the justified violence against the practico-inert, which however is not 
a relapse into seriality, since the Other-Being is the same for every neighbour. Everyone 
recognizes it as the moment a new common individual was born from violent movement. In this 
sense it is also the moment of fraternity, through lynching the traitor (different from 

racist lynchings, due to group mediation). It is the reflexive statutory rising of the 

pledge, the origin of humanity. We are thus brothers, sons of a common creation. This 
fraternity originates in violence. The traitor is also defined as a member of the group, 
because of which violence of the group as a whole will be discharged upon him. This cannot 
survive the group because violence-friendship is the basis of an authoritarian party. 

In this way the Sacred is close to the juridical form of Terror, as that which is submitted 

to in passivity. 


IV. Break in South Africa to America, the Strike Ends - Jazz Criticism 


With Charles Mingus, jazz established its permanent avant-garde, its “new” that would always remain new— 
comparable to the ongoing attack on tonality in classical music, on narrative in existentialist fiction, and on 
representation in twentieth-century art. If one measures a player’s influence solely by the number of 
instrumentalists who adopt aspects of his style (the standard yardstick in jazz), Mingus finishes a distant third 
among his contemporaries to John Coltrane and Miles Davis. Yet his accomplishment seems somehow greater than 


theirs, for they merely showed which elements of free form the jazz mainstream could absorb—modality; 
approximate harmonies, saxophone glossolalia, the sixteenth note as a basic unit of measurement, the use of 
auxiliary percussion and horns once considered "critical" —and which elements it finally could not—variable pitch, 
free meter, collective improvisation. Mingus’ early biography is replete with stories of musicians packing up their 
instruments and leaving the bandstand when he tried to sit in. If Mingus showed up now incognito at a jam 
session presided over by younger followers of Parker, Davis, and Coltrane, chances are he would still be given the 
cold shoulder. Bebop seems to be invincible, through Mingus and those. 


Part VI. Colonization and Colonized, is History a Process against the Institution (Insitutions as Failed Series and 
Public Life) 

I. Le' Power en le Physique 
Primer quier decir que le monde tiene un power. Est comme le Francaise contre le Iran. Esto es power. En le 
microphysique du le power, en la Indi, desde le commence, este un far rightene power. Es mas contra le feminine 
sex de Christi, Islamique o Hebrew Judaisne. Este power es finalmaunt un psychoanalitque power, du le homme 


en le contradicine de le femme. 


En la Americi, existe le power, contre le person blanc. 


II. En la similaritie du power, le massa et le stat 
En la misme frequentiment, existe le stat, et le mass un power du le armes. Le liberacion est un forcage du le 
presenc du la intellectual (Paul, Damascus, 1:112). En la final le intellectualisme, est un nouve style du mi 


philosophie. Est le application du resistance con le intellectualitie. 


En final este concrete aplicación en un concrete situacion, es le guerre FLN in Algeri. Es finalmaunt un defeat, per 
no existe la defet. Et est un catastrophe como le novelle Catastrophe. 


Le power es la maine problem (Paul, I : 20) 


III. Finalmaunt Que es la Victorie, es Historie un Long Duruacion? 


Finalmaunt, le historie, est la guerre entre le blanc et le whi, et tambien le femme contra le homme raciste y anti- 
semitie. 


Le power es desde le infini intellect (Spinoza, Tractatus, 1;201) 


IV. Le Signifique du le Symbolique Economie 


Quando le di, en la translacion du le Quran. Que le Rayuela est le future, este es l'avenir. 


L'avenir sin power (Paul, 1:20). 


Then of course after the whole discussion of how colonialism began modernity, and was a pretty damn good time. 
To make myself clear, I shall say that all the relations between the colonialists and the colonised throughout the 
colonial system are an actualisation of practico-inert characteristics which are introduced and defined by common 
actions, which means organised action of the people against the colonizer. It is now we determine that institutions 
are of course the fundamental axiom that humanity was achieved even under the colonizer and no apartheid was 
worse than the modern post-colonized world. Somehow the long 20th and early 21st century are reflections on 
violence. I suffered because I was called black, and that became the spiritual essence of my life. 


Somehow history is being debated here, as to whether from a philosopher's standpoint it makes any point other 


than colonizer Stalin or even Hitler, is finally showed the door, and life continues as unmanageable capitalist 
progress, of even the far rights now. I mean nothing other than what is history? 


I. Colonization or for that Matter Oppression on the Poorest after Colonization 


What is important to us here are the two following aspects of colonial praxis and independent world system 
process. First, the praxis of oppression which we have just described complements the process of exploitation 
and merges into it. By 'process of exploitation' I mean the practico-inert functioning of the system once it has 
been installed: strictly speaking, the big (colonialist) land-owner does not — at least in Algeria —force the natives 
to work for him for starvation wages; the deceptive system of free contract on which the capitalist process is 
based has been acclimatised in Algeria, or so it seems. In fact, demographic pressure is producing an under- 
nourished population, in a state of chronic unemployment (or semi-unemployment) and the natives come to offer 
themselves to the employers, poverty creating a competitive antagonism which forces them o accept, or even 
propose, the lowest wages. Owing to poor industrial development - which is also characteristic of the colonial 
system - this mainly agricultural sub-proletariat cannot overcome these antagonisms in a unity of demands. 
Working-class emancipation goes hand in hand with industrial concentration: in a colonised country, the 
pauperisation of the masses destroyed the structures of the old society, and removed the means for reconstituting 
another, based on different structures and on different relations of sociality. 


In this sense, therefore, it is possible to claim that exploitation by new generations of colonialists of new 
generations of natives realises itself as a process: in the framework of an economic and social system, wage levels 
will be settled on the basis of specific material conditions which elude the action of the colonialists as much as 
that of the natives (the economic conjuncture and the demographic thrust, for example, etc.). But the process is 
mainly conditioned by the atomisation of the native masses; and is based on the following duality: the 
disintegration of the old communities, and the constant dissolution of any new groups which attempt to form, and 
a rejection of integration into the colonising society. In short, it proves only that the economic organisation of 
France enabled it to define a colonial policy and then leave Algeria peripheralised after the victory of the people 
and FLN, which sustains how their defeat was ensured by their very success. But the fact remains that the 
practices of extermination and plunder of a Muslim society and politico-financial committees created the system 
on the basis of this radical seriality. In other words, the radical impotence and the poverty of the masses were at 
least implicit among the fundamental factors which the banks and the State combined and transcended in the 
project of a rational exploitation of the colonies now as a world system called the free modern world. Thus, when 
one reaches the key-condition of the colonial undertaking, low wages, it is notable that the process on the basis of 
which they were settled was a necessity of the practico-inert only in so far as an oppressive praxis had 
deliberately produced a situation which made the process necessary for a long term loss of my black rights, or 
even French speaking rights. 


II. Capitalist Society 


Capitalist society is characterized by the systematic non-organisation of production and automatic financialisation 
of the advanced capitalist nations at the expense of black or third world poorest (even if trusts, combines or 
partial planning enter its development as also financial banking without the possibility of liberties being a common 
possibility, or even my possibility). From the point of view of positivist rationality, one might say that social capital 
is simply the sum of innumerable individual capitals. But, at the practico-inert level, our investigation shows that, 
regardless of the individual action of various capitals, the general movement behaves as a unity. In particular, the 
total product is not, for the capitalists as a whole, the sum of the products of society: for the class taken as a 
whole, it is essential that this product should have a particular form of use - that it should include both means of 
production for the renewal of the labour process and means of consumption (for capitalists and workers). This 
necessarily implies that simple reproduction is incompatible with capitalist production. The total product of 
capitalist society implies 'expanded' reproduction, that is to say, the accumulation or allocation of an increasing 
portion of surplus value to functions of production and consumption mass models which means that I have not 
even in my intellectual life, Malcolm X argues, seen a good wage for black people or any of my psychonalytic 
friends, I am oppressed as a black man, or my wife, a woman, because alongside the proletarian and poorest 
fighting in tribal India, seen a good wage life, forget hospital bills I can pay or have as a real value.. 


All this is true: the lack of coherence between individual enterprises is only apparent; their coherence is 
fundamental in so far as they all contribute to the total product. But it must be noted here that this coherence is 
serial. From this point of view the capitalist process is a collective. How could it be otherwise, seeing that total 
production differs precisely in its common organisation from non-organised production? Surplus-value, 


accumulation, competitive markets, and the circulation of commodities are relations of alterity. The mediation in 
fact is money, which represents the faux frais of the private economy and which the latter produces as a regulator 
of its anarchy. But money is matter-mediation and is necessarily the Other. 


Part VII. Is History a Final Personal Condition shared by Brothers and Sisters - the Fraternity. Autonomy and 
Political Action, and Praxis therefore and its Limit in relation to Life. 


I. Singularity of Praxis, when the Cycle of History is Broken in the Organic Cycle with the Advent of 
Humanity as a Individual and his Group in relation to Charged groups being Brothers and Sisters who 
will then be History when there is a Singularity of Praxis Only 


Historical praxis is thus characterized as a relation between the organism and the inorganic, or as its relation to 
other organisms via the common mediation of inorganic inertia (in the agent as in the acted-upon [les agis]). 
Praxis is in itself a degradation and a decompression of organic integration. A decompression, since it unifies as a 
function of perpetually future unities (the ends to be achieved); a degradation, since it does not integrate 
inorganic substances into a biological unity (i.e. does not produce a being whose ontological status is equal to its 
own), but confines itself to wresting them from the world of dispersed exteriority and marking them with the seal 
of life, without communicating this life itself to them. These passive syntheses have the object of maintaining the 
practical organism in life, and - depending on circumstances - they succeed in two ways. When the organism 
directly needs inorganic substances (water, air, etc.), or when it protects itself against over-abrupt variations in 
the surrounding milieu, worked matter directly conditions life(from bad public healthcare, to lack of 
psychoanalytic attention, to even low wage conditions and exploitation in organised groups of far rights in 
university life.). When the organism nourishes its own life with living substances it can be a praxis or set of 
practices like taking medicine with natural therapy, that can then make organic life a higher stage called 
adaptation in biology for a maladaptive life. 


II. Praxis and its Constitution in Violence called Anti-Praxis as Circularity, Markets, Public Opinion, - All I 
needed was a Doctor and Teacher, and I would life a good life. 


The unity (i.e. does not produce a being whose ontological status is equal to its own, and call that race or women's 
life), but confines itself to wresting them from the world of dispersed exteriority and marking them with the seal 
of life, without communicating this life itself to them. These passive syntheses have the object of maintaining the 
practical organism in life, and - depending on circumstances - they succeed in two ways. When the organism 
directly needs inorganic substances (water, air, etc.), or when it protects itself against over-abrupt variations in 
the surrounding milieu, worked matter directly conditions life (purification of an air laden with toxins, ventilation 
systems in mineshafts, etc., or heating appliances, etc.). When the organism nourishes its own life with living 
substances (which is a feature of historical facticity in man: he is the living being who feeds off plants and 
animals, but cannot by himself directly realize the living synthesis of inorganic substances), passive syntheses play 
the role of practico-inert mediations between life and life. If, as a purely logical hypothesis, we envisage a living 
species - on some other planet - already having the practical possibility of producing life from the inert, it will be 
easier to grasp the specificity of our eternal life. 


III. Science and Inventions of Healthcare or even Health Rights - The Long Struggle of the People for Public 
Healthcare 


The ensemble of scientific discoveries is so closely linked with the tools and techniques of the period that the 
system of knowledge constituted in the same period must be seen simultaneously as the technological and 
anthropological expression of men's relations with the world and one another, via the mediation of their 
techniques of construction (i.e. via the techniques allowing these tools to be made, rather than those emanating 
from their use) and also as the real-being. 


IV. Doctors and the Relation of Two Praxes - Productive and Positive against Inertia and Anti-Human Life 
praxis 


This example merely shows, by pushing equivalence to the limit, that praxis will develop the relation of inertia 
between the organ and the thing in two different directions. For on the one hand the organ becomes inertia, in 
order to modify the thing (as in original action). On the other hand, however, in this fundamental direction of the 
practical, a counter-shock (specific, moreover, to exteriority as a relation) is given: the conditioning of the 
organism in reaction, via its inert being, by the inertia that it works. This counter-shock - long maintained at the 


level of counter-finalities - appears at first only as the source of negative modifications (passivization of ever 
broader areas of the organism by work distortions and accidents, occupational illnesses, etc.), which praxis had 
only to seek to negate - and if possible destroy. Or else it is utilized, but against the enemy (a weapon is the 
adversity-coefficient of certain physico-chemical processes becoming a tool for annihilating the adversary: i.e. the 
anti-man). At the outset, medicine itself hesitates. Either it thinks to heal the organic by the organic, or else it 
seeks to eliminate the inert results of a process by mechanical means. 


If we got the right doctor’s we would be fine, as praxis proves the point. 


Part IX: A Interlude - Plans on Meeting the Brothers and Sisters - a Function, nothing more against our own 
alienation and objectification by praxis in the two dialectical movements. 


A function serves the precise organisation of a praxis function which has active praxis in the direction of ending a 
man’s alienated existence by giving him company he simply directs the people admitted to his revolutionary 
isolation or complete lack of life towards the spiritual Biblical message that we commune. It simply organises the 
praxis in that direction, till praxis walks its feet and mind with all its bizarre and real concentration on the matter 
of having passed into heaven as the eye of the needle permits. 


Counter-praxis though pushes our brothers and sisters into their alienation and isolation even in criminalised 
conditions which means of course that their praxis is a charged fused group, when only company and good life 
solves the crisis of man. 


I. Taylorism and America, as turning into the argument for the world. I add a note only, to define this 
problematic for capitalism to be an element of the mode of production, as such, since its history goes 
back to the 14th-15th century, and is in actual fact not only capitalism, but also in many ways financial 
trade, and mercantile processes which Soviet Union in the present, can only replicate as state industrial 
capitalism. In many ways this is simply the same Taylorism that Lenin's CPSU has formed. By that I mean 
we are now a globalised world and forming national process makes no sense, because it is part of the 
world. 


a) Taylorism is a mass production process, which includes larger factories and more unskilled labour, than 
the previous colonial industrial process called minor processes, which is then smaller units of production 
and alot of skilled labour, like for automobiles and even steam engines and ship building, which then 
intersects with small stores and small houses, everything being minor. Taylorism instead produces the 
form of larger edifices, architectural projects, housing plans, and even roads and long buildings within 
and beside large road constructions and mass forms of what Benjamin calls arcades. Then with this 
larger form, comes speculative finance with a larger amount of financial flows and trade equivalents. 


Taylorism is the production process of Taylorist proportions even in Soviet Union, whose rapid industrialising 
process without worker's participation has made it redundant to Communism as such. 


b) Taylorism is then a cultural form, of mass production including that of hegemonic processes, including 
mass participation in democratic parliaments and political parties, and even politics of other kinds, such 
as that of ear-listening to music in a radio present in a car. With this comes other such arguments, 
beyond politics proper, which even Trotsky recommends to be the path of the April Thesis that he wrote 
not yet there or available. Beyond Lenin's centralised party and its highly political tenor, comes cultural 
hegemony, a mix of debates on cinema, writing, literature, historical materialism, and philosophy, finally 
even photography and radio plays and theatre. 

C) Apart from these cultural mass forms, comes the mass media and journalism so fundamental to the 
present Taylorism, that it becomes the center of Communist politics. To create a public newspaper or 
television news channel, is to create the center of attention for the public and the cause is won. 


II. From Taylorism to the typology of collectives and intellectuals, an argument made by Marx 


There is from Taylorism, and its mass form of production processes, especially its mass strikes witnessed already 
in Turin in 1921, there is the waning of colonialism and colonisation already by Ambedkar and Gandhi in India. 
With this comes three positions on India, that I and Mariategui wanted to talk about - bourgeois revolution, and 
democracy, by peaceful means of protest. As a critique of this long process, comes our collective typology of 


media, journalism, militant intellectual forms of cinema and even documentaries, and finally an experimental 
Trotskyism that becomes the Party and Prince, in that Machiavellian sense. 


Machiavelli then is the leader of a aristocratic kind, whose philosophy of praxis is that of a Prince, so easy ina 
general crisis, that the masses grow into a huge number overnight if a protest that keeps happening is simply led 
by a party. The classes, of workers, peasants even these small groups in the countryside of the South will 
maneouvre to form a Communist political center. 


a) From Collectives to Buses, Transport Industries, Apartments and even Schools, Colleges and Universities, 
with a remark on the formation of students, intellectuals and a preliminary analysis of this typology 


Alot of new processes are underway. From the construction of newspapers, and inflationary prices, to the 
formation of apartment cultures and even large new advertising boards and cinema halls. All of this is the site for 
Communism. It is as if the place for the people is now the buses and transport industries going to the university 
and offices. Earlier in the 1900-1910 period there was only a school and a room to live in, and at best a housing 
complex linked to universities. Yet there is no organic relation between the university and society or even culture 
as such, which should be linked through seminars and other such public processes of intellectual forming into 
militants by student fronts. 


b) Party as Prince and Party-Form of a Gramscian type of war of position 


With these types of production changes, and the fundamental categories of Marxism and Leninism, Trotskyism or 
even the Spartacus League in Germany, is the quantity and quality debate which I have found the last word on. 
Quantities are commodities, and qualities are their expressions into financial values. This then means that there 
has to be a new quantity and quality I call the Prince or party-type organisation of students and intellectuals, 
towards their spontaneous attraction to the working class. This then becomes the thesis of the Machiavellian 
Prince, who is a set of groups of the Party. 


The party is a number of such groups, and the main institution, of the centralised party that engages not in a war 
of maneouvre or frontal assault, but in a war of position or parliamentary politics only. 


Part X. Psychoanalysis in the Material Conditions of Poverty shared by all Brothers and Sisters, even the 
Intellectual and Guevarist. 


I. Being in the World 


This notion of world has long since vanished beneath the criticism of methodologists, and precisely because one 
could not both apply the methods of the positive sciences and hope that they would one day lead to discovering 
the meaning of the synthetic totality which one calls world. But man is a being of the same type as the world. It is 
even possible as Heidegger believes, that the notions of world and of “human reality” (Dasein) are inseparable. 
Psychology should resign itself to doing without human reality for precisely that reason, supposing at least that 
this human reality does exist. 


Applied to a particular example the study of the emotions, for example, what will the principles and the methods 
of the psychologist give us? First of all, our knowledge of the emotion will be added from without to other 
knowledge about the physical being. The emotion will present itself as an irreducible novelty in relation to the 
phenomena of attention, memory, perception, etc. You can, indeed, inspect these phenomena and the empirical 
notion of them we build following the psychologists; you can turn them about again and again as you please and 
you will not discover the slightest essential. 


If, on the contrary, I think with the partisans of the peripheric theory that “a mother is sad because she weeps,” I 
shall, at bottom, limit myself to reversing the order of the factors. In any case, what is certain is that I shall not 
seek the explanation or the laws of emotion in the general and essential structures of human reality, but in the 
processes of the emotion itself, with the result that even when it has been duly described and explained it will 
never be anything but one fact among others, a fact closed in on itself which will never permit either of 
understanding a thing other than itself or of grasping by means of it the essential reality of man. 


It was in reaction against the inadequacies of psychology and psychologism that about thirty years ago a new 
discipline was constituted called phenomenology which goes with psychoanalysis. Its founder, Husserl, was struck 
by this truth: essences and facts are incommensurable, and one who begins his inquiry with facts, which then get 
structured into phenomenological reductions to perception, and align the whole world of facts into an organization 
called empirical science. Hard to trust but equal to life, one studies day in and day out to perceive the changes 
which are all empirical laws. 


II. Sartrean Existentialism, Strauss’ Structuralism, Husserls’ Phenomenology and Lacan’s Psychoanalysis - The 
Argentine Psychoanalytic Association 


Now when the individual is integrates with social relations, they maintain an exertion of coercive properties, 
which then is the dialectical alternation of alienation and oppression with duality and third parties which work as 
worked matter in the sense of the look which petrifies an object and is the problem of exigencies of praxis-ordered 
envelopes called a psychoanalytic group, which then is a praxis of Freud and Lacan, recently Sirohi, which then 
overdetermines the cases of violence in their proper constellation of Symbolic orders which is finally the case and 
the contours of the case, which then is the circularity of collective objects and individual objects in a Lonely 
Crowd, where reciprocity is all that is required for a fully humanist life. After this of course, the contradiction 
moving between groups and fused groups being the individual’s integration to a dynamic fusion, which then is the 
organised dialectic, which further organises the individual to his structural place in the Straussean sense. Now 
this transcendental order creates its culture, and can by instead the APA. Phenomenology then is seen as a clear 
experience of intersubjective communities which are virtual and happy, with association to doctors and theorists, 
and psychoanalysts which creates a syntax of good life. 


III. Groups, Institutions and Organised Groups - the Movement of the Football team as Strategy and Tactics with 
Exigencies, and Distribution of Tasks as Attribute 


So in psychoanalytic format the APA is an example of a group, institution and organised group which then has a 
Straussian structure and can locate the problems of psychology to be an intersubjective bond, which then 
organises the football team in sports as finally concretely the existence in a practical freedom of tactics 
overconditioning the lead player as enveloping the mid-fielders and further defense in a counter-attack to the 
right wing. It becomes fully determined tactics which then receive the distribution of tasks and creates the group 
dynamic of a fused reciprocity, which frees in practical freedom, the experience of someone alienated or in 
conditions of crisis if one is left out of the group. 


IV. Party-Form as Institution, Organised Groups, Series, and Groups all as Practical Ensembles with the Line as 
theory and praxis, all organisations of a democratic centralism, and committees, for the organisation of a fused 
praxis or the Leader and dialectic of a unity of necessity and freedom, which then describes the condition of 
permanent revolution and Marx’s writings on labour and psychology as a permanent crisis which is defended by 
complete organisation and intellectual discipline. 


A party is finally an institution, to a member or individual, his joining the party is finally a set of functions, in the 
sense of kinship relations in Levi Strauss, all processes and praxes are functions, which then dialectically operate 
on the need for a set of functions which make it a combinatrory, which then mediates through reciprocity, and 
then becomes a dialectical unit, and groups which then becomes the leader’s function to organise the distribution 
of tasks which is the active praxis of all members. 


Emmanuel was finally recruited into the party, he spent his time reading works and reading cinema theory, all this 
becomes the theoretical practice of the individual, as the party organises the affairs, Emmanuel was previously 
diagnosed with depression, which in the party became his problem to the Kommisar, who then articulated his 
function as organising his life to labour and work, along with creative freedoms and sleep time and dream time, all 
micro-organising his dinner and his daily function as leader of the student front. Like this slowly he realised he is 
inferior to the leader as he paraded his genius on mathematics and sciences, he then became a subaltern 
following orders, and this helped his psychology receiving the transcendental of his authority. 


V. Oedipus Complex, Symbolic Mapping and therefore Fantasy and Subject with a Lozenge 


First of course the intersubjective phenomenological community is established then its party-form, and then of 
course the functions placed and finally the organisation of routines and militant life, as this continues, the leader 
is the authority of a nom-du-perre, and of course le non dupes errant, and this then becomes the Symbolic 


mapping of ego, super-Ego destroyed and id, which then becomes its structural formalism, is he an adolescent or 
intellectual is she a bitch or sexual woman, and like that it creates the conditions of finally the perfect 
psychoanalytic association and community. 


Part XI. Quran and Bible, Torah as Spiritual Being, and its Materialist Character 


(A Figural-Poemic Translation from the Urdu by Shomit Sirohi) 
I. Prologue - Al Fatihah and Al Makki - The Aleatory and Messianic Fall 


In the name of Allah, the Azaan arrives. If you are a faithful man and if you go for a walk, emptiness is a distance 
taken, (Christ 1: 21) by an educated person in faith and religion. A music is heard on the road, and Mohammad, is 
underneath his roof, this Biblical appearance, is then the arrival of Aria Toma. 


I. Un Quran y le Prophéte, le aleatori messianisme 


En la enounce de Allah, le sournie du un suen, es también la personne en fe, con un amour. Este est le femme, y le 
homme, Mohmmad y Aria Toma. 


II. Al-Baqarah: Madani - The Collective in Medina And The Next Chapters in Summation 


In that began the religion. Alif, was the form of the number and letter on a telephone. A journey which was 
destined to an office, beginning with the scenes of the morning with Mohammad and Aria Toma. 


Raising his hands, an educated man walks on a staircase. He has a perspective, which is philosophical. In the 
raining, old men and women are walking, and Allah is playing a dice-throw, which the letterly and journalistic man 
interprets as a perspective which is about the Messiah (Jerusalem, Messianic, Hebrew I: IV), as his friend Azhar. 


At night, he remembers his day in Simurg, when Marsiya was formed by Allah. 


He is an educated follower of the religion, and relates to the people in Mecca. Near him, Allah collects as the 
people, and this is introduced by way of Al-Mutasim, Sirohi, and his Marsiya. He is the perspective of God, and his 
decision, something like a gentleman belonging to Allah. In the walks of Meszria, he found his love in Arya 
Thomas and an infinite world. Then other women, Asla, Asiya, Aliyah, Zohra and Natalie. They reason on a 
philosopher, and find sex, love and God. 


Like that they understand him, and he understands astronomy, sexual logics of a world, and even a diagonal line 
that constitutes his world. 


In a number of steps, he finds God, and defeats the enemy, and walks looking up at the heavens and talks to a 
enemy in his head, and says, "I am your poemic loss, and defeat." 


That follows the history of an event, and means all after a year, perhaps a day, the world is free. This then the 
women say is time for Raval, Raba, Naragi, and Sira. 


It means the world has never seen anything like his few days, in the Bazariya, when he takes a train and talks in 
random bizarre ways about the few days he spent on the local train. 


Like that his figure is that of a well read man, who is in love with a world of women, he is known then as Prophet, 
and sings in the rain, in a night, A Marsiya. 


Rezar alamaz quran marsiya 
Arzhar al alamuk 
Nohte al-azhat remurg, 


Al-Allah Marsiah, 


Rehtaz ae-mazhab, 
Reham, al mazaar 


Rehtazim marsiya 
Nazdiq 

Al-nazarish al fatihah, 
Rezak, al maltisihim, 
Al-maltasihim, 


Sirohi-marsiya, 


Nazarish al-Khuda 
Sirohi mohtasim al-khuda 


Sirohi narkum el-mazarish 
Arya Thomas al-infini monde, 


Asiya, Asla, Aliya, Zohra a- Natalie, 
Rahazir sartre, al sex khuda y monde 


Nazaarish khirod y monde al-fatihah, 
Sirohi rehmataz al sirah, 

Infinit monde, 

Nazarish khuda y monde, 

Al azhar arohi, 


Sirohi al-nazaar al-nerud, 
Rezaar Mohammad el Christ monde. 


Sirohi al intezar, 

Sex-i-infiniti al hazariq, 

Se como la di francaise monde, 
Sirohi al-nazar mohtasim, 

Travels to Tehran monde, 

Al-rabal, 

Con su amour natalie et asla monde 
Sirohi et retamar habla en su Cuba, 


Sirohi al-fatihah monde 


Al=nazarik trave a Seraway conversation monde. 
CIA meets and discusses a world. 
Sirohi has sex with women Asiya Sira and Inaya monde. 


Shram ka sangharsh 
Neza monde 


Karbala aur kitab 
Al-fatihah majaaz 
Hazir asla monde 


Sirohi kisi ladki ke saath jata hai monde 
Sab kuch marsiya hai 
Pratinidhi kavitayen 


Science, astronomy diagonal line 
Sirohi monde 


II. Le Totalitie en Translacion du le Monde Infini d'Amour, Le Sexual Rapport et feminine, y finalmaunt le 
Prophete 


Le siginificacion du un letre, es le monde du Sirohi, y tambien le amour, totalitie du un cen femme. Finalmaunte, 
le hacer un foreign language, que entendu le ennemie du le parisiana, y finalmente la liberación du totalmount 
hace en un poema heroism de un persson et du collectif, Americi. Le person du Sirohi, entendu le probleme du 
historie, y hace la conversación con le enemy, y hacer le victorie du le collectif de humaniste. 


Sirohi es en un discussion con le amour, et le personnes du Ulama y Christosi, hacer un revelación, le Quranic 
marsiya y su combinacion ha la femme, Raval. 


III. Al-Imran - Madani - A man in Medina 


A man is smoking his cigarette, and sitting alone in his room. Thirty days later, he is with his lovers, they are all 
about sexual unions and desire, then they understand the whole world of letters, Hebrew and numbers 
(Johnathane 8:90, and Elijah I:21) like that he establishes the word Irtiqa. It means in his mind, a word that is 
about its formal nature, we are in eternity alive, it resembles A man teaching a collective of women, which then is 
the totality of a collective as well. 


The Christian Epistle, "In Damascus, I pled a Resurrection", literally means to liberate people, but also to be in 


love, and this he learns from Mohammad, is the meaning of knowledge, and praxis combined, in what he calls, 
"Liberation and Inspiration by Christ." 


Sirohi al nazarish inteqam infinite void-world 

Sirohi is God, 

Sex in Marukh, Natalie, Asla is sex and God. 

Natalie, Scarlett and Claire are walking away, 

This is language and pronunciation in Elizabeth Hurley world. 


All these women would have died, 
All of us are Messianically alive. 


Reading the book, 


Sex and odyssey world. 
Sirohi is nazar-god. 


Mohammad talks to him about Epistles, 


He teaches the Church epistles, 
He preaches the path of Christ, Mohammad, Paul monde 


Fades 
Marsiyanic vision of sirohi monde 


The rest of history is messianic victory of Sirohi monde 


III. Le Figuratif Sex, et le Figuratif Resurreccion 


Le homme Sirohi, est figuratif, souvre le sex y amour, es plausible, souvre le Epistle, es en un fragmaunt, le 
totalisacion de le process du su philosophie, totalmaunt, es le problemme du le femme, e su monde infini en 
educacion du collectifs, es su amour y percipi, que hace un totalasacion, que es le tren en marche, le person 
alignment in un journee. Es tambien la vi, y la vide en su existencia pour philosophie et translacion pour le monde. 


En la historie, entendu este fragmaunt a la Marsiya. 
Un femme, 

Su sex, 

Su liberacion, 

Su contemplacion 

A 

La journee 

[9] 

Femme en Sud America, 
O Blanc, 

Est le Marsi. 


Le proponent du le clase, en la exercise du su exacticima, es la forcage du historie. 


IV. The Women 
Women are walking towards Sirohi, 
Bizarre scriptures, 
Agar tum ushe samajhte ho Sirohi Monde 
He has saved us all women say from god's wrath 


Women's feelings and understanding of Sirohi 


He teaches us 
Irtiqa 


All the women collect outside il-iliza 


Agar tum ushe samajhte ho (repeated) 


V. Al Maidah Medani, Ale-Quran - The Medina, the Mecca of An Aleatori Quran 


Sirohi and women monde 


Agar tum ushe samajhte ho, 

He is bizarre 

All of history co-incides with one event monde 
CIA and inquiries into Intezar monde 

Sirohi and the women at Diamond Cafe monde 


Divya monde 


All the girls name monde 


Hebrew, CIA on agar tum ushe samajhte ho Sirohi monde 


V. Le Fragment du Epistle en Bizzarre Cette 

Le empiece un nivel mas theologique, le femme entendu su Bizzarre actuacion, y hace un contemplacion du le 
Epistle. Este es le historie tambie despues de la encirclement du le enemie, ese le fragmaunt de Isaraiah, a 
Jerusalem, y Tel-Aviv (Lystra XVIII), que hace la proponent du le Epistle ha bizarre cette theorie. 

Le element es en un constellation du le lettre, y hazarish formes come este - 

Le element es blanc. 


Un indicacion un Arthur Keplin 


“T have poved that elements and constellations of elements, also involves union or dispersal, like dispersed 
constellations, or fragmentation exists in a constellation.” 


Siginifique que le letre du Arabique et Farsi, et tambien le Urdu, est le fragmentacion du architectur y tambien la 
constellacion du le letre. 
VI. Al - Mazharik - Inaam Inaam - A Yanni Yana 
After this repetition according to all, 
Nahi aur samjho, 
He is Bizzare, 
Bizzare hai yeh sab. 
Agar tum ushe samajhte ho, 
Bizzare theatre 
Cinema and theatre follow the reading 


Music as khuda awakening, 


He said he was Paun and became Bulle Shah 


Agar tum ushe samajhte ho (repeated) 


Nazar, Nazariya (repeated) 


VI. Le Fragmaunt de Bizarre e Lorca 
Le nazariya, le nazar, le entender, y la application du su femme sexualidad, et tambien le teatrismo, es important, 
e le arte, y este est le economique. (Paul, Mohammad 19) 


VII. Al Araf - Makki -The Cigarette , Messiah 


Dancing 
he is the swerve, 


Agar tum ushe samajhte ho (messianic forms) 


Nazariya, 


Woh ek din, event 


Kabool karte hain, aur nigah sab Sirohi 


Sirohi ab altaf Nawaz aur Javed Owaisi ke saith 
Teaches Japanese to Hiba, 


Allah-woh hai, Ulama-monde 


Bundelkhandi aur baarish samjha 


Agar tum ushe ehsaas karte ho, 
Bundelkhandi 


VII. Le Langue et le Monde 

Le Sirohi, le Sirohi, le di le femme. 
En un explicaccion entendu su desir. 
En la nuighte, en un Rome. 


Entendu la historie, cambia despues de le discovery la combinacion ha la langue, le mind, et le societie. Esto es le 
phenomenon (Paul, 20:31) 


VIII. Al-Anfal - Madani - The Fall in Medina and Mecca 


Then he turns into a philosopher, 
Arz uska hilasaj 


Altamat, 
Alz baat at. 


Hebrew 


Khudani altamat, 
Sirohi khuda alta mazhab 


Sirohi hai khuda ka matlab, 
Sab usse baat karte hain aur samajhte hain. 


VIII. La Messiah (Levontine Arabic 19:21) 
En Levontine, en Iran, hacer un actualaci, de le Acte Un. Le cambia le monde, ha la acting du le economie du 
Levontine. Pasear a la evenement et le etre con su amour. Amour es infini, y Hebrew is la langue du le Arabique. 
(Mohammad, 20:200) 

IX. Al - Taubah - Madani - Love, in Mecca and Madina 
Al Nazaar, 


Rahul and his children Roobaroo, 


Natalie and Alsa, that he is Sirohi 


Nazaarat nazaarat, 

Aleatory, Illiyatori 

Al-Nazaar 

Agar tum ushe nazariye se kehte ho 


Rahul aur uska mulakat maut se, 
Yeh hai Sirohi ka estil, aur nazaarat-Allah 


Raval 


Hebrew, Sirohi 
Aur Allah. 


IX. Le elementarisme du Su Amour 


Le element, le aleatori y le Raval 


Este es un bizarre constellacion, 


Hace le dreine - 


Este forme es le homme, Sirohi, et su spandrel. Ahi entendu le libre, Logique du Monde. 


Siginfique un paterna. 


X. Jonah - Messiah 
Raval, 
Raval, 
La Rayuela. 
Raba, 
Malaika aur uska A-Rabal. 
Agar woh Hebrew samajhta hai 


Woh hai Raba. 


X. Como la Hace La Rayuela 
Este es personal - La Rayuela escrite en Espanol, a la slide du la langue. 


Un persone est en la Meszra, y es en la serch du un femme en su Roma, e es dancine. 


XI. Hud - Makka - Her, Messianic 


Agar tum ushe araz amad 
Sirohi samajh monde 


Sirohi keraf kohrat monde 


Agar tum ushe hebrew panne, 
Alazaj azhat monde 


Agar tum use Penelope Cruz kehti hai alfaaz, 
Hebrew dancing Raba with Penelope Cruz 
Raval, Raba, themes and variations. 

Raval, Raba, Quran ka matlab 


(Raba is a inquiry to God, which is like that Iranian revolution Divya's photograph) 


XI. La Rayuela cambia A Raba 


Le Esribe. 


XII. Yusuf - Makki - A Man and his Figure, Messianic 


Rahtazum alakeem, allah -kaar. 
Al-Mazhab, altarun, Sirohi 
Al khilaf Shiv Sena 


Kharatum al Khazar. 


XII. Que est le siginifique du historie, un Pregun du le collectif Herosite 
Le Historie est un acte, le passion du un acte pour liberacion. 


Este signifique, le acte es tambien figuratif. 


XIII. Ar-rad - Madani - The Rain, Mecca, Medina 
Arzaad Arzaad Alkarani 


Al kharad ar khatam. 


XIII. Le Defeat du le Fascisme 


Totalmaunt le fe du le person en su acte. (Paul, Damascus, 1: 20) 


XIV. Abraham - Makki - A Tall Man, Messianic 


Nazaramat Niraf Niroj 
Al-Azamat ae ghurita, 


Walking in the rain. 


XIV. Le Acte es Figuratif 


Entendu, le figuratif. 


XVII. Children of Israel - Makki 


Nazar se lagta hai ki woh baatein kar raha hai. 


Rafeen aur rahzab hai. 
Araaz monde 


Arazabaat Arazabaat. 


Next chapters meditate on this. 


Agar aaj azmah aur uska al-nizaqat 


Agar uska tazaraf ae-nazharoom, 


Bagirah aaj bazzar mein chalein, 


Hiba pooch rahi hai bachao humein, 
Ladkyian ushe dekh rahin hain, Asla monde 


Nizarab Waqt 


Nizarab Waqt. 


Agar main maujood hoon. 


Finale: 


Que es le comentarie, du historie. “Le person est tragique, tiene le fragmentacion du historie en su minde, e es 
catastropique, pero tiene raisone. Entendu le Marsiya, e la di la Allah, y este es Liberacion. Pour mi o ti amour.” 


Then of course one must admit that the dialectical order of events, processes and structures, which then is 
institutions, organised groups and their hexes and developments in the synchronic and diachronic sense of a 
totalisation and totality, which then is praxis and the pure movement of charged groups for their life, brothers and 
sisters, to be emancipated. In that sense the Quran, Bible and Torah preach a true life, and is the dialectical 
movement of Christ in the Gospel who then preaches the way of the Mount of Sermon, of course the Meek shall 
Inherit the World and this then is a dialectic in life the man says when he reads the words. 


Of course institutions exist and that is all we want to know. That we can pressurise institutions to act, we can 
demand and we then of course can keep agitating and resisting and hold accountable the imperial suzerains and 
the power to be held accountable. 


I mean of course there is free life, and even Kingdom of God here already with the pristine Hebrew and Jewish 
people were birthed in this world, and so of course the path is Talmud and exists, and is a real material existence 
of the theoretical formation called scriptures and we are all in that dialectic of the people and institutions which 
then wins when we share a common life of the dialectic imposing its order on the world. 


I mean the dialectic of class action, praxis, and praxis orders are then thesis and ant-thesis and synthesis, each 
synthesis won, but only to assert the rights of the people as Brother Malcolm and Brother Martin Luther King are 
of course saying that black people express all the poor people in the world and third world, and Arab world and 
Palestine of course and though we are facing an enemy, we will produce a dialectical synthesis, though only 
failure is our wage conditions you see brother. 


Quran - Alitori 


I. Prologue - Women and Sex, even Poetry, Nazms and Loneliness in Islam 


The prologue on God, justice and finally Prophet Mohammad falling in love with Aria Toma, is finally the evening 
fall. It means there is a fall in the religion, it is a figure of a man and his extended shadow falling on the road. This 
man is then in a shadow of utopia or in the shadow of the fall, which is disquiet, or the book of disquiet. It means 
the man is alone throughout his life, and reading poems, even listening to the radio. The woman is equally alone 
and spending time reading Nazms. This separation then is the separation from Allah. The union then is love and 
sex, which women have with one man, the Prophet. And this then is the nature of an epistle - Man, Woman and 
Quran. It means there is no place for women in the world of normal men, they have to be separated, and this 
separation then reflects the passage, to a house, which requires tehzeeb, which is the separation of the inner 
room, from the entry room, which then creates a syntax, private life is meant to be reading, and public life is for a 
meeting with a political activist. This of course, Sirohi was calling his life, as a militant, and is also self-organised 
women's rights in all neighbourhoods of Islam. It is then tehzeeb, to have a son or daughter, and raise them by 
teaching them, guided by technology, which is Zhanji the future. 


II. Poem - Poema, Singularity and Learning the Gospel as my Teaching or Free forms of life 


Like that the poem commences, women are walking on a road, and learning their freedom. This freedom is the joy 
of education. Education makes life worth living. Without education, we know only the elementary concepts of 
cooking and working on cheap empirical material like Sirohi felt. He was failing at his PhD, he could not form a 
good thesis. He felt he had to write on informal labour in Lucknow artisanal crafts. This he found reified and quit. 
He spent years reading philosophy, and liberated the world with education. He even taught his lovers, in a 
technological school type teaching. They speak perfect French and Spanish. And this then is the road to sex, love 
and happiness. For him it is paradise, but for most people it is solace. 


III. Epilogue 


Like that fascism is when people are uneducated and exploited. It means fascism will win, because we cannot even 
tell, the most educated are fine, but surrounded by a desert of hate. They require destruction as a act of 
liberation, which is Gospel among the people, among the women, and then we are blessed with Islamic victory, 
which the Prophet takes as his job. He tells the women to be freed by walking among them and talking about 
surplus exploitation relations, which if you graft over the Arab and Indian Arab worlds is the dominant form of all 
Islam, and then he tells the activists about this Quran. The men have one task - read this Quran and free yourself 
by reading its deep meaning - only to write, read, speak and listen, is what Sirohi meant he loved about his 
teaching thought in philosophy. It could simply mean being on radio. His line is give the women radio. 


Part XIV: The Synchronic and Diachronic Structure, Praxis and Dialectical Phenomenology of History and Literary 
Analysis 


Dialectical materialism, is a vacillation from thought, praxis, matter and back. Vacillation is the life-blood of the 
dialectic. It means that one constantly vacillates through the reading of this Critique. Take the argument on 
hyper-empiricism, and vacillate it to Lefebvre's idea of dialectical synthesis or even concrete and abstract sets of 
particular details as is determined by sheer insights. When one runs to a bus, one is engaging in a dialectical act, 
even reading books in a room, and walking up and down is a dialectical progressive-regressive structure, it means 
of course that the number of peasants collecting in a jacquerie is a collective dialectical act, its significance is 
then unimportant because of the real nature of the group's dialectical decision and act for those people. 


This then is one level of the term series like a price-series or a series of levels of fluctuating prices, or 
constructions of series of opinion polls these days. One must say here, that all of this is how detailed the media 
reporting should be. It means, that if the series of one queue is voting at a booth, this is only unorganised series, 
the class-being and class-process is related more to wage-series that contextualises the queue into a shifting set of 
details. After this comes mass media, radio, indirect gatherings of television viewers or radio listeners in cars, all 
of this is how Sirohi reads Sartre. His favourite along with Heidegger's Being and Time, idea of philosophy is 
Sartre's Critique. He takes both to mean werks, that is a bunch of detailed writings of organic thinking, that can 
then be transformed into a new philosophy. It means to totalise, at one point the whole trajectory of one's life. 


Trajectory being for Sirohi, what his comrade called once a trajectory from working class politics to journalism 
and then becoming a philosopher, this is how the trajectory totalises itself in Sirohi. It is life itself mediated by 
groups, plunging into the individual, with the universal of history guiding him, throwing him into a dialectical 
unity of individual life and group life and even finally historical leadership, hence the problem of Stalinism, the 
problem of one man becoming a central part of history. 


Let us understand then, how the praxis oriented processes is meant to be read with Fanon, and how he is close to 
Guevara. All of this is from groups to history. This then becomes in the positive sense, an organised group, and 
then the failure instutionalisation or petrification, even cooling off of the heat of fused group praxis. Now history 
requires the final ending in its epoch, as a federation of people as series, and institutions. 


The best way of reading this is according to Sirohi,I is a complete work, not some incomplete werk. It is therefore 
the same narrative, interwoven with dramatic movements of groups in practical schemas. It means to progressive- 
regressively series, groups, indirect gatherings and series and groups, and then name the group hexinal or 
enveloped, all of this is meant to mean, something like Sirohi’s metaphor - running. 


I. The Radio, Series and Indirect Gatherings (Running) 


The few people who run the radio project of their radio station or perhaps in another dialectical rendition, Sirohi’s 
life producing radio and AI, then becomes a social process which then is the nature of practical ensembles, that 
group around the institution and form hexes and social class movements even a whole new dialectical alternation 
between phonemes and actualisation of what seems like a Lonely Crowd in the constellation of power structures 
and their changes and of course another type of mass media one receives on the new car radio. It seems of course 
that everyone is travelling in cars and listening to their radio, with news and songs and all of that music. 


Life is more of an adventure for what seems like the series, running around. Now running around brings us to the 
topic, running, which then a person does when he is missing the bus or getting onto it. In many ways the radio 
was born in the 1920s and this became a proper constellation of news and music and formats which are strict all 
guiding the practical ensembles to form their units and protest groups all waiting in a Lonely Crowd while getting 
back home, as Jamal was spending time in the rain, getting wet late at night in the 1931 year of rain, where he 
was reading a novel called Faulnerian Imaginations which then was him listening to the news on the radio 
reporting Faulkner’s selection for the new Nobel Prize. 


As of course one gets involved in the actual running of a man and woman towards their bus stop these days, the 
man is all about his life and she expresses herself on the telephone, all of this is mired in depression and anti- 
depressants in history, that then becomes the radio, as life. How would I run a radio. 


II. Street People 


Everyday there is a problem with the news, that becomes in real life, plunged into the individual experience of a 
street, in fact street people who are buying their sandwich and talking about their lives. Now this idealisation of 
life is finally removed from politics, all that buzzing far right stuff. But in fact the street remains and the people 
remain. It all becomes a long discussion on ethics. 


III. Everyday walkers 


Then of course there are people passing by as Mathieu is walking back home, depressed by the far right news, he 
is finally in a period of realising his project, that there will be a group, that he will be a militant. Now Mathieu 
knows that all the people walking by are everyday people. 


IV. Direct groups at the shop. 
Now Emmanuel is finally at the shop, when he gets out the coffee to go is all he cares about. 
V. Dinner Talking Neighbours 


I was once at a dinner place it had alot of people and everyone has money these days, and I had less. I call this 


class, that class consciousness and class experience and class-being, and all of this is what I mean. One cannot 
ignore the class and material interests and wages and wage-series and all that group and history and institutions, 
all being the attendant culture I call the left when it has won. 


VI. Bus Crowd. 


More class, and class-being, all the bus goers are poor people and then there is the class action on the news of my 
own journalism, there is more to life than just everyday people. There is class. 


VII. Groups of Sitting People. 
Then of course comments flow, I saw a group of young people at college and that is where life is witness. 
VIII. College Goers. 


This then is where the praxis goes with thought and being, material being reflected on as Jamal walks to his 
department class and smokes cigarettes on breaks. This is the meaning of history. 


IX. Class room, students learning in a class. 


In dialectical format then we learn that there is everyday people, all that racism, all those facts, but do not ossify 
facts, there is a history, these people will change, and it is also a fact not placed in its process. Written on the 
board and our learning task, and a long lecture. 


A History of Iraqi Liberation in 1671 


When women in their bath centers hanging their clothes, and all of these are details imagined as the condition of 
women’s labour in terms of Islamic forms of women’s labouring and collective behaviour even as they created sets 
of armed pikes and knives as common praxis against the ruthless history of as I mean, exploiters, who were the 
unstable core of hegemonic classes which keeps changing in Iraq after the initial period of Roman and Greek 

rule, which meant permanent instability, because of the movement of the people especially the split in Islam of 
women not so much men, based on patriarchal customs merging with the ruling elites, which meant a history of 
small details above structured into a set of movements of the body, called Le’reducete which then was one among 
many forms of ambulation of women in their houses, all of which then becomes mediated to details becoming the 
mediation of these behaviours by their complex articulation to feminist movements which then splits the history of 
the Iraqi dynasties into seven dynastic rulers, which creates as well a syncretic base in Parsi and Islamic, 
Christian and Jewish women which meant a number of historical forms including the form of assertions by small 
movements of young women to Israel where they collected and then these small acts became totalisations of large 
demonstrations, and mourning processes and even knive insurrections and threats all of which is called Zhanji and 
Zemar. 


X. Journalism and a Position on the Matter 


Finally alot of things contribute to a perspective or a position on the matter. There is of course manufacturing 
consent and all those salient theories of ideology and the exclusion of even a revolution from mass medias run by 
business houses or commercial capitalism. All of this I call the problem of reporting on the news or mass media as 
an apparatus. I mean though it is also about the main integrated method. I will now spell out the whole Sirohian 
system as open dialectics and it is an integration of all my works, and this work is of course going to be surpassed 
by scenes from the Quran or some such work but is the elementary structure of a cell which presuppsoes the 
whole development and is called my integrated work. 


The elementary cell of the whole of Marx’s capital in the sense of the opening commodity chapter. I now call it A 
Draft that is the whole greater logic, then about 50 - 100 works of journalism or philosophy or aesthetics. Now I 
mean all of this gains a elementary structure called the open dialectic which summarises the whole hurricane. 


I mean here just understand the project as - 


Open dialectics - chapters, scenes, theology, jazz and history. What I mean now is that when I choose an abstract 
model called jazz and then follow history or life, or architecture, that I call jazz as a model, it can equally be 
history as a model, and this is what the Seminars and my early life in reading meant - it will always be this 
elementary cell - 


Open Dialectics , keys and tenors, shifting topics, and this jazz model, or history model, in other words each work 
is trying to develop a model for open dialectics, like when I argue in world criticism, it is supposed to be a model. 


Now what is a model, it is something pure, right, like a tonal structure, this is required for the order and 
meditation called dialectics. 


XVII. Psychoanalysis and the Open Dialectic as the Notion of a Full System on History, Ethics and the Clinic 
I. The Borromean Knot and Psychoanalysis in a Clinic 


I read the new Sirohi, as re-interpreting Lacan. He claims that Lacan is a tragic key and tenor, which makes small 
movements and withdraws, from the problem. There is of course, by the end of the process of praxis, and counter- 
finalities, a type of de-struction of the whole meaning of existentialism in Sartre or anyone structuralist, without of 
course the poem. In his room walking up and down, I say he is developing a tenor of women's cases. He thinks 
that the dialectic is between a clinical case, and a universal philosophy in points de capitones, of Heidegger, Hegel 
and I would add smaller philosophers such as Epicurus. 


Like that I actually see Sirohi. He is not this Lacan, but his mirror stage, which is actually a philosophy on tenor. It 
means he develops in the footsteps of Althusser and Lacan, and follows them day and night, and develops this as 
an introduction to Lacan, and reads him as shifting between three axes - I-R, and S-R. 


The axes are meant to read the Borromean Knot in line with this philosophy and case dialectic of universal 
theories of Freud, which also means Freudian formalism exists, which is actually a theory of Oedipus complex 
mapped onto the symbolic theory of super-ego in dominant social theory of symbolic order, with a small other of a 
normality, which then has Id as the problem of sex, sexual orientation and sexual difference which is the real in 
Freud, that Lacan he says shifts to in fact the real of destruction in Mao Zedong type radical politics. I am not in 
that small position, called feminine, but I am in love with her and all. 


This minimal theory, then develops into an abstract idea and several conceptual units for instance the theory of 
Sexual Rapport and non-rapport, which is the abstract idea - society or sexual relationships does not exist, which 
then transforms to nature does not exist, and all of this becomes the simple idea, Lacan is a thinker of sexual 
infantile theories in Freud, which includes a sexual instinct in the unconscious, which is shifted in Sirohi to the 
theory mapped onto the Borromean knot of drive and desire, which develops a unconscious link to drive, which is 
mapped on a drive — death drive in destructive politics of Mao Zedong type. Walking in a pharmacy is like that 
about the whole experience of dying. 


II. The Matheme and Poem of Theory in Sirohi 


Now if we return to the commencement of case, philosophy and tenor between Heidegger and Epicurus, one 
follows the problems of sex, consciousness, desire, and drive, with analogies to other philosophers including 
Derrida and Foucault, one finds the philosophy of Lacan with Sirohi, or the early Sirohian theory of the philosophy 
of psychoanalysis. 


Itis to suture philosophy to being, or being-there, which then returns back to place the real of a deadlock. This 
simple theory that a patient, is going through many symptomatic problems, which keep returning and peturbing 
the person, is solved by a philosophical tenor and case analysis after which the cure is given and diagnosed. Like 
that Sirohi argues, I am walking into the early morning rain. And this is the elliptical statement, to be translated 
into catastrophe in love he is waiting for. 


Like that each case, even a regular political case of say the left in France, is elliptically translated to we have no 
place in the society, and so we are all part of a historical day after Mai 68. I mean how can we be sure? 


This case of politics is then turned into a philosophy of say Heidegger or Sirohi himself, which one enters and 
withdraws, as for instance resembling time and space in Heidegger or Kant which says the inner house of a 


political case, is the outer time and space of its development into a general diremption from the world, which 
means then in the axis I-R, that we are all waiting in a car, and following Milner for psychoanalysis as the poem, 
that is translated to finally - we are victorious, only as a trade unionism, which develops the workers into a figure. 


Like that we receive the truth from Sirohi, the politics of France requires a figure. 


I. Theme, variation and Jazz improvisation, as a world, synchronised elements and lines 


First take the early jazz, it is from the Berlin 1920s to the 1950s, usually 1940s, and there is a mix of the blues 
notes and atonality, that shifts by the mainstream jazz into tonal blues harmonics and even some variations, with a 
little bit of Ornette Colesman's off scale renditions of the startling debut in New Orleans. We then shift to black 
rights and even Black Panther movements, by the late 1960s with the Charlie Parker solos, and altos and sopranos 
of a chaotic splinter of alcoholism and jazz, till there is jazz criticism a movement brought about by two main 
leads, John Coltrane, the lead liner and Charles Mingus, the movement of soul, black power and cellos. 


This then is bebop and nothingness, an existentialism, according to Sirohi, closely resembling Sartre's imagined 
fused groups and theory of practical ensembles, deflected towards, Sirohian existential forms. Take the ensemble, 
and its synchronised elements, and even its concrete history of slavery and slave uprisings, and study it as a figure 
of jazz dancing that began with jazz music, and its movement to the swerve of intermezzos in indirect and direct 
gatherings, and grasp its formal variations in tonal systems of blues harmonics, scales and standard meters of the 
4/4 time signature, altered with improvisation. 


In bebop and nothingness one finds, what Sirohi names, the whole meaning of existence. It is to take Hemingway 
and Parker together, and go for a jazz dance, and even court a woman, while dancing, and then drink some 
alcohol and get back home. This then is a form of life, which becomes, again moved towards, existential operators, 
of some intellectuals in anarchism and Marxism combined towards Marxist-Leninist-Maoist politics, and go to the 
factories. It means even some jazz poetry by Ginsberg and Bolano, Mario Santiago and Sirohi himself, as some 
movement of existential operations, like to sit all night and talk in poems. 


II. Cinema, Literature and Theatre, a dialectical system of criticism over the standard concept of critique 


First the movement of jazz improvisation over a basic alignment of notes. Then its lecture, delivered extempore, 
without papers or arrangements, and this then becomes the movement of philosophizing. It is the movement of 
dialectical criticism, ranging from Noam Chomsky repeated along the lines of his lectures on poverty, inequality 
and manufacturing consent on media television and journalism, and the inexistent presence of reality. This then 
becomes movements and movements of cinema criticism. Here we shift towards the same political criticism of for 
instance how there is a general situation of poverty in India, which is not mentioned in mainstream news or even 
political theory, but instead of this the mainstreaming of neo-liberal and market fundamentalist approaches, which 
is then a consent system for basically the big business and sensationalised news channels, without the utopian and 
scientific liberal pact of a formal fraction of big business and people as the alignment of a news channel, with 
some more utopian processual criticism by Whitehead, where there should also be a discussion of Marxist 
histories by Perry Anderson on cultural materialism in The Arcades Project as a function of the development of 
New York Square and Delhi's plaza, Connaught Place. 


Cinema then proceeds, towards a similar criticism, of speed reality and ideology in the sense of the ideology of car 
advertisements and their pristine natural road drives, which is a commercial and bourgeois ideology, in place of 
which a real scene of automobile workers strikes is the real and reality of Sirohian militant criticism and 
standpoints covering as well, his love for Pontecorvo's Battle of Algiers. This speed reality, of documentaries and 
cinema and fiction, with social narratives and criticism of establishment and French colonization, then opens his 
reading of Godard's French New Wave jump-cutting and a number of other observations on form. 


Literature then, becomes a vehicle for social commentary, and American style criticism, a bebop of racy writing 
and alot of commentary on form, the long novel, the short sentences, and the paragraphs of Beckett as some kind 
of take on a French style of criticism, with long lines, and a figure on a cycle, which is then reaching dying in an 
unnameable endpoint. 


III. All the Moves of Sirohi's System of Dialectics 


Take some improvisation, and constellate it to an integrative method. It means to plot the entire system in this 


manner: 


A. Integration points - series, groups, indirect gatherings and fused groups 


B. Constellations to dialectical criticism, ranging from Jazz criticism to cinema criticism, to even world criticism 


and lectures in Jewish accent. 


I. Then Comes the Totality 


Then we adjust the meter of the wave, in Sirohi one finds 180 such movements he calls the dialectical movement 
of theme and variations, including that which one calls the jazz tonalist movement of the open dialectic. 


II. What are the 180 movements finally of the Werkmeister Harmoniac currently a few pieces by the divine 
Jessica Moss. 


First the 
preparation 
s, a small 
movement 
on the 
news of in 
fact some 
man like 
Biswa or 
Sanchal 


A number 
of daily life 
observation 
s such as 
the remark, 
"It's 
Historical 
alot now, 
no semio- 
capital 
around" 


Complex 
movements 
of social 
Brumiare, 
and the 
problem of 
representat 
ion in Levi- 
Strauss, 
even 
movements 
on the 
problem of 
representat 
ion and 
capitalism, 
does 
Communis 
m finally 
mean 
nothing 
other than 
a coup by 
Lenin, 
which is 
then 
entryist in 
Trotsky 


Complex 
movements 
of history, 
even 
historical 
materialism 
, merged 
with 
literary 
criticism, 
and jazz 
movements 
, some 
symphony 


Complex 
built 
movements 
, covered 
one day, as 
the love for 
modality 
and tactical 
description 
sin 
concrete 
military or 
MLM and 
Trotksyist 
machinism. 


Objective 
journalism, 
forensic 
documents. 


Heroes as a 
practical 
element in 
the CIA 


Aleatory 
remarks on 
encounter. 


Cinema, 
literature, 
abstract art 
and its 
totalisation. 


Movements 
built on 
thin plots 
ina 
Delicate 
Sound 
referentiali 
sm. 


Writing 
praxis, tips 
on creative 
writing. 


Movements | Complex 
, on each articulation 
day s. 


Dialectical 
news, 
reportage, 
speeches 


Black 
rights, and 
essential 
blackness 


Psychoanal | Psychoanal | Psychoanal ; Theology, Theological | Ideology 
ytic ytic ysis and Jewish, lovers. sive, 
conversatio | practice, cultural Islamic, economics. 
ns, usually cases, crticism and 

with 150 logics, Christian, 


lovers. judged as even Parsi 
correct spirituality. 
diagnosis, 
but a bit of 
help in 
therapy. 


The dialectical totalisaton of all of these minor movements and major movements is like a number of people in a 
road, who then switch into cars and drive till a distance in a small house and go to the apartment, and this small 
group then is a view placed within a city which then has a number of stores in another distant part of the city 
where another small group exists, or a large national situation when all these people organise under a leader the 
vote which then becomes classes of people and groups in demonstrations opposed to these groups at ATMs and 
lines in a bank which then is a number of demonstrations and organised forces, and this then is a European 
country or a India or even America and the cross-section reveals a number of such people who are either - 


Organised groups are finally even in parties, and then series are indirect gatherings, all these are classes or 
classifications of what is group, individual and series in the whole set of situations, as phenomenological 
observations are finally a mix of alterity, alienation and praxis, which then is a direct combat group fusing into a 
unit, all of this is dialectical totalisation which means to study literature as a engaged stance on the meaning of 
history as either a set of Furet's deletion of the present which is empirical history, or a more organised view of 
empiricism and totalisation which meant Furet's observation that the French revolution or even Spartacus and 
even Trotskyist permanent revolution is actually a number of mixed signifiers, becomes in the context of 
totalisation also the September Massacres and Event of October Revolution in some type of insurrection in Cuba 
as in China, and India, as in the anti-Nazi American revolution as in the FLN's final totalisation in Algeria against 
the colonizers. 


Part Three - A Review 
Part I 


I. Totalisation and its Failure 


The dialectical inquiry of a developing totalisation determines the process, event and agency of the actors of 
history to be a totalisation underway which is the drama of a actor, or even a drag queen, homosexuals and 
women in her poetry and union with the party of the left which then has to articulate the exploitation of the 
oppressed into a Spartican actualisation, which then fails into practico-inertia. This is because the left is burdened 
by an erasure body of weak people in its formal subject theory, while the oppressor is a full body. 


I also mean however, that there is beyond the debates of Trotsky and the practico-inert consequence of Soviet 
Union after his insurrectional praxis, that there is a FLN anti-colonial praxis which petrified under post- 
independent Algeria which is also Cuba, China and India not to mention America. This means that the history of a 
praxis is deeply defined as a debate of central action which is the totalisation without a totaliser. It means that 
history is the repetition of this praxis countered by an anti-praxis. 


I also mean the mode of production is based on scarcity, and ahistorical absolutes of scarcity which is the scarcity 
of hunger in a isolated agrarian peasant in South Africa in the 40 AD, as in the 1970s which means nothing other 
than labour and alienated and exploited labour which is then mediated by sets of praxes which are again isolated 
which means hunger, is the need of a labourer turned into its own negation resistance and exploitation which 
generalises into social relations of production which is then the announcement of the state and institutions as a 
practico-inert field of exploitation apart from the concrete reality of class exploitation and class action and praxis. 
I mean of course that the practico-inert extends to the field of the legal structure which is finally the institutions of 
the state all of which are organised by the individuals of authority based on scholarship which then is the 
intellectual character of labour, but the deeply inefficient system of capitalist society then is plagued by the weak 
body of inferiority complexes that Fanon studied as general crisis in Algeria in his clinic, which then has the pre- 


supposition history as its clinical meaning which is nothing other than alienation under colonialism, even under 
the praxis of a fused charged action of the people which is group fusing into a dynamic which interiorises the 
violence of the state which is even under legal praxis and hexes forming of the people but is surrounded by the 
people and the Absoltue Other the oppressor the colonizer and the enemy which then petrifies into the national 
independent state. 


II. Sirohi - Singularity of Praxis 


After the revolutionary phase of the 20th century, in a long standstill of Soviet Union and other shadows, there 
was of course the recent revolution in India, I confirm after a dialectical praxis and theory of the masses in forcing 
in Bihar under Naxalbari, CPI and CPIM which then is the axis of the revolution which voted into power a 
revolutionary bourgeois state, which then is practico-inert field of extreme exploitation met by the singularity of 
economic resolution as compromise in fact complete oppression which is fought by permanent revolution which 
means a Americanised answer that does not follow their path by sheer singularity of praxis inclusive of 
international aid. 


III. Scarcity and Wealth 


Wealth then is confined to a few elite capitalists and this seems to be the deathknell of all revolutions, even while 
state planning suffers its public inefficiency and loss, as generalised and widespread poverty is then merged with 
capitalist cities and wealthy lifestyles all of which is owned by the new capitalists and only the poor are victims of 
this totalisation process that stretches to the extreme a concentration of wealth as in Americanisation and a 
oppressed black poor in America which in India is answered by a revolutionary call of the masses in praxis against 
this economic policy which also incorporates their result of a co-operative sector in the budget. This then will fail 
when the leader dies or is out of praxis, but succeeds then as a bourgeois revolution sustained by a praxis group 
or finally a failed line, which then is the theory of revolution capitulating to the history of cyclical revolutions and 
stabilisation, petrification and decline, which means nothing other than widespread alienation, and exploited 
labour, which can only succeed by state economic policy and Non-Governmental aid, which then is mobilized 
again as small protesting hamlets like Plachimeda or some far flung agency area, all of which requires the 
economic policy to respond to their plight, the only revolution to succeed is an exploiter state with some relief. 


IV. Scarcity and the Mode of Production 


Scarcity then is the ahistorical absolute of the society of revolution or liberal revolutionary America, that 
inequality will then lead to a scarcity of wealth even as temporality in socially necessary labour and working 
classes makes it scarce to have time for leisure and this is generalised scarcity of anything human for the poor, or 
in America black people who are poor. Base is superstructure and superstructure is base, the black people are 
poor because they are racialised black people under the oppression and exploitation of the fact of their 
overdetermined necessity called history, even Cuba offers no path as does not China because liberation is more 
humanist a project than their domestication to fate, or fatalism. 


V. Scarcity and Capitalist Society 


Scarcity then is a temporal dynamic of resistance which then is in capitalist society the scarcity of wages, 
temporal leisure, education and healthcare, even finally everything is scarce and even lacks humanity, and is the 
alienation of the people in the face of wealthy life and cities which cannot be shared unless one improvises into a 
failure and catastrophe. Nonetheless revolution is a practical imperative of the people which requires the 
annihilation of the anti-human scarce milleus of wealth power in fascism, which then is re-distributed as long as 
revolution is a reality of the annihilation of fascists and settler colonisers. Apartheid therefore was broken once 
and for all in South Africa, and capitalist society maintains a legal preference for black rights or in India poor 
rights forever, though deeply compromised by scarcity as common fact. 


VI. Scarcity and Alienation 


As scarcity overpowers the people in a capitalist or statist mode of production and economic policy, and as 
creative and artistic life is stolen from the humanist project, alienation becomes the fact of reality and this then is 
a humanist aim subverted by the cyclical pattern of history as much of a law as class action and class struggle. 


VII. Christian Liberation Theology and Islam 


Christian liberation proceeds with its liberation of the masses which ensues as the meaning of Christ and Paul, 
imbued in the spirit of their letter which then is the active praxis of a few and this then is the Church which means 
the alignment of the people as their vanguard, currently received as useless but is in actual fact the main 
argument of theological transformations of the people by simple Church institutionalisation in India as in Haiti. 


Islam proceeds in Iran and recently even Egypt, Algeria and Iraq as the measure of Islam in Prophetic liberation of 
all the women and people who are settled in India as the Prophet’s path liberates all women into the study of 
Quran as common praxis of its illiterate masses becoming educated even in the heroism of its path. 


Part Il 


Medical Praxis and Inventions of Science - Is Scarcity in Life an Actual Fact, what is Scarcity as a Historical 
Absolute 


I. One Cannot not Historicise, Historicism, History and Medical Life 


As the development of the forces of production is marked by social relations of class struggle and institutional 
developments abound and laws regulate the mode of capitalist production to its Keynesian pitfalls, the public 
healthcare system collapses as does the singular inventions of medicine for the masses, yet there is a medical 
reality to the recent profits of a few, which then is a line of engagement for the authority and scholarship called 
Sirohianism, which is at once a revolutionary unity of theory and praxis as it is a medical practice, which then is as 
relevant as public healthcare demands or even private healthcare efficiency which is the cycle of life spans and 
death under colonization and scarce medical practice. The history of humanity then cries out foul at the praxis of 
an elite concentration of wealth an high medicine proven to be a fused praxis of doctors and their medical reports 
which indicate a pure height of life spans already spanning 300 years. This means nothing other than the 
discovery of two laws in medical biology - the law of development of science and research from stem cells to 
epigenetics, even AI based virtual life and painting abstract art which is the law of development of life spans, 
which is articulated with high research and development in the field of medicine and doctoring which now allow 
instant clarification of the life span at each conjuncture, currently a praxis of Sirohi proven to be a third relative 
guiding line called a Sine Wave graph. 


II. Can Life and Life Spans be Historicised into the Absolute absence of Scarcity in the Field of Praxis, 
Theory and Medical Sciences, the Discovery of Medicine and Medical Doctoring Biology - and the 
Scarcity of History becoming a Dialectical Change called Revolutionary Praxis and its Victory 


Life and life spans live in a milieux of scarcity, which is also alienation and exploitation, which means even 
absolute wealth is usually bound by scarcity which marks the mode of production, as does laws of regression and 
fascism in their full bodies, which finally means that overdetermined facts of scarcity are finally everywhere to 
see. The unity of theory and praxis then fuses with three medical possibilities - public healthcare, private 
healthcare or the singularity of scientific praxis merged with Marxist and liberal revolutionary praxis to produce a 
third object called medicine and its laws which obey the dialectic of nature by Engels, the unity of opposites, the 
negation of negation and the transformation of quantity into quality which then internalises the external dialectic 
of Engels into an internal law in medicine to retain natural health, in medicine as in AI life, which is finally the 
internalisation in the Renaultist mode of production as with unique examples in the 1990s of this type of law of 
development embedded in natural medication as with computer science or even unique forms of capital and 
derived histories of the eternal truth of Buddhism, Chrstianity, Islam and Judaism, which all professes a new 
discovery of re-birth, all of which is the dialectic of need, and its negation of need into labour praxis which 
operates on the negation of negation amd transformation of quantity into quality, and even produces social 
processes of this type called fused in its gestalt simplicity as a man or woman under the effect of a hand gesture 


picking up a natural element and cutting that raspberry into bits which then is placed in a test tube in an organic 
chemistry laboratory and fused with calcium to integrate and bind a tablet which is epigenetic in scientific graphs 
being read, and then this phenomenological process goes to a factory for packaging and further capitalist wealth 
processes such as health standard measurement and forms a number of unique capitals or commodities ranging 
into a venn diagram which will improve in the future, thar produces measurable eternal life. 


III. World Criticism and Medicine and Medical Sciences Today 


As the confirmation of these processes is underway it is also not uncertain the state of understanding and the 
mind, as I myself confirm a reduction in my actual age or life processes and historical or official age carries on in a 
different series, even as I continue to write a dialectical number of books, which all confirm in heightened 
complexity the whole nature of empiricism, empirical laws, and laws of development of the historical and 
journalistic even sociological sciences as well as philosophy and dialectical materialism all of which are bound as 
intellectual material replete with a dialectical analysis of how small social movements in Kerala as in Detroit or in 
peasant Mexico as well as peasant Europe and working classes are all part of a history of recent movements all of 
which is an actual and concrete empirical analysis of hyper-empirical spontaneity transforming as we speak and 
recently over 4 years of a dialectical totalisation called by Edward Said "how the left has won all over the world" 
in fact because of the process of totalisation underway as first a weak spontaneity and now organised protest 
which is supplemented by means of communication and a website capital all of which is nothing other than a 
virtual platform called the social commons of knowledge which then is Deterior which articulates with 
Biogenetics, and legal fronts and practices, and even social struggle and healthcare as commons of internal 
nature, even as commons of external nature or ecology and ecological struggles are all articulated into what 
Slavoj Zizek called new apartheid broken by this constellation only as a global left which then re-organises in this 
format for its Universal emancipation. Without this legal endless battles ensue without their dialectical unity, and 
this is nothing other than the international left which is in constant communication with each other and myself, 
which is nothing other than the meaning of history as the self-reflexive movement of masses in the French 
Revolution which is a function of the change from spontaneity to organised mass action with that dialectical 
knowledge, called by many points de capitones "another world is possible", a "world" or even "Deterior and TVE" 
or "Rap" , "Jazz and jazz criticism"or even "games" all of this is then supplemented by a number of empirical and 
structuralist corroboration on the works put up here. 


Part Four: Dialectical Tropes 


Gramsci wrote of elliptical comparisons, it is to take Machiavelli and compare him elliptically to Marx. Therefore 
Machiavelli's Prince is a party, and the people are classes of peasants, workers and the masses. In this sense it is 
an elliptical comparison to unite the writings of Marx, with Epicurus. It is to study, the atoms and void, and 
clinamen in Epicurus, as Marxist in terms of form and formalism, and then in terms of classes, where the liberal 
atom is a theory of the individual, and the Marxist atom is workers and peasants. The void, then is in an elliptical 
comparison, the poems of a artist, or a worker who learnt to write, and there is in this lineage, the road to Marxist 
science, that is a science of society and historical materialism, at the level of dialectical comparisons, between 
workers in Byzantium switch then are workers before capitalism which also means a number of tropes hidden in 
history of a small tailor shop in Mohammad's own life, spent stitching a suit which then reflects Byzantine suits he 
made, and a number of other trousers, and then of course tropes within tropes of the formal comparison to the 
Arab world in line with this personal trope that it became a large continent of a number of Jerusalem traders and 
their clothing outfits and then a number of department stores based on herbs and medicines all of which were 
distant and why Mohammad was meant to live for 120 years as he was spending his life getting lost in travel 
coaches which then receive its history of travel coaches with travel agencies and Islamic merchants in small 
Nagina stores and a number of small businesses as Mohammad's idea of the economic plan of Islam which then 
received universities and language courses in French, and Spanish dialects all of which becomes the Quran's 
transliteration of a aleatory encounter between Mohammad and his first and only lover Aria Toma who then 
becomes a narrator of a book he was writing called the Quran which was his copy of a biography which then 
meant a number of speculations on Sirohi and his love for women, which then is progressive-regressive about his 
life which includes his desert visit, and class struggle and Zhanji news, even logics of a small number of peasants 
who collected in his field where he led a large movement called a battle which was a formal comparison to a small 
elliptical comparison called Christ's life all of which plays out his visit to Tel Aviv and then Jerusalem and this 
becomes a history of cars in modern life, which is then a history of special movements of peasants till liberation 
comes and smaller histories of book stores and Urdu letters, all of which becomes a book store of a certain choice, 
and a number of elitpitcal comparisons to Judaism and the Torah which covers education ad women's education in 
sex and all of this is thenagrarian workers in the Indian countryside. As elliptical comparisons develop, so there 
are ideas of political forms, and councils and soviets, that are in a genealogical relation to the present, that is our 
task to set free materialism towards the construction of a form. It is to lapse into history, the history even of olive 


groves in Greece in the period of antiquity 50 BC. And to read the Graeco-Roman world into the present of Europe 
and the future of Iran as Quranic life found. To study this is to compose Gramsci's notes, on Italian history and 
compare it to Indian history, where the national risorgimento, with its real-politik of the state under Cavour and 
the failure or hegemonization of the national popular Mazzini tendency in the 19th century, is repeated as 
tragedy. 


What of the dialectical development of these three of four elliptical comparisons. Perhaps to read Muzaffar 
Ahmed's writings and life, and then to turn to Epicurus and study a workers' fragment in ancient history, and 
think of Machiavelli and us. All these lives are elliptical tropes of singularity in praxis, which then covers a trope 
within trope of the nature of a small notebook bought by Aldo Raine and Jamal Wallace together in 2004 in Delhi, 
where the Bible as military was re-written with Sirohi’s naive theories recently which is their neive. 


Note V 


Egypt has an ancient history. It is where pharaonic classes distinctively oppressed workers and peasants. The site 
of a direct class antagonism. There is the Egypt of today, a Arab spring, where popular masses convened a mass 
politics, with a long organisation of worker protests at Tahrir Square. In these writings, we study labour, but there 
is a possible detour, into ancient history as the discussion on Egyptology, that a man faces on his last day on 
earth, in the film Le Feu Follet, by Louis Malle. The comparative between Egypt and the present, in its formal 
indication, studies the agrarian workers in a similar formal arrangement with the state and its classes, such that 
the only figure is Egypt for a theory of practical ensembles, that Sartre expounded to French students in the 
1960s. What then is the theory of practical ensembles in Sartre's Critique, as a position on the progressive- 
regressive movement of history, such that we recede to ancient Egypt, to grasp the present in a heated conflict 
over wages, or class working conditions. In this progressive regressive movement, the essence of history shines 
through and awakens the proletariat realising his real class relations, and historical task, not to totalise as a 
totaliser, but to re-totalise the fragment. Between the fragment and the totality, lies the philosophy of history. It is 
exteriority lived as interiority, a worthless task. But finally it is the long durees of history, and especially the long 
duree of class struggle, that brings us to the shores of history in Lucretius' insight sea-brine on rock. What then of 
these myriad modes of production, worlds, natural histories, and trajectories all from distant pasts and distinct 
routes, to do with their unity in a world history, that unites disparities. There is a long history, there is a relatively 
long history of Gramsci's. What is the essential task of each approach to time, and the appearance of phenomena 
in time according to Finley. It is finally to study the ancient past, for the archaeology to bring to the point of 
revelation to the worker-figure, its historicity. But what of Gramsci, and his militant student friends that sat and 
read mathematics and resisted fascism defying it openly. Perhaps it is to read to what led to this moment, this 
dialectical moment, in a connection of moments after moments, that all stand as objective modes of subjective 
intervention, lived in its interior. It is finally to comprehend one's own place in the totalisation of the historical 
process. The world spirit, is a historical individual who stands effaced by history, or singled out in a moment of 
danger, to belong to the tradition of the oppressed, but also somehow live in the appearance of phenomena, 
processes, institutions in time. In its sedimental logic. 


Note VI 


In this Critique, the dialectical deployment of categories such as worker, or peasant, or agrarian countryside 
based on isolated labour, is a historical empirical concretion, but it is as well the exemplification of a general 
dialectical approach. Take hyper-empiricism, and grasp its unity in a monism. Therefore there is a situation in 
which we read ancient Indian history, in terms of the Harappan and then Rig Vedic period, in Basham's work. To 
separate the two, and then draw parallels between Sanskrit in the Vedic and Upanisidic periods, to Latin in Italy, 
as a apparatus of language and class power, and then to study the genesis of caste in varnas, and the term dasas, 
is to study isolated instances in the monism that is a dualism of man and women who make history. A better 
account, would be to study these objective totalities, in a developing totalisation that is the structural history 
proposed, deflected in favour of the the epoch, in its dialectical monism. There is the isolated instance of dasas, 
which implies a class of peasants, that are in this isolated dimension, part of a developing totalisation as peasants 
in certain situations, that were in extreme antagonism towards the ruling class, and in this formed an exclusion 
from ruling class institutions which had a philosophical speculative body of works, that organise the dialectic, into 
the historical organisation of the detail dasa, in relation to Rig Vedas as a moving contradiction. There was an 
extreme situation in which peasants were in a class struggle against the state of Rig Vedic power, and this is the 
dialectical insight of the detail. This organises the detail as in fact a fractal, or a impression of the whole period. It 
then spirals into an ascendence of totalisation and regressions into groups, social classes and movements that is 
entailed in the monism of the dialectical development of the detail in terms of its consequences for a history of 
class struggle. It is as if dasas, and sudras, in relation to the upper three orders of varnas, are not static models or 
structures, but dialectical totalities with hegemony, and power relations, that end up in conflict, that is central to 
the epoch. There is class struggle in every epoch. This rule is a dialectical principle of the theory of practical 
ensembles, that study interconnections between part and whole, detail and epoch as the historical organisation of 
the oppressed. What can be expressed structurally as the horizontalities and verticalities of a historical 
temporalization of a contradiction immanent in the thing itself, as a structural contradiction between upper 


classes and lower classes, as not an inert structure or objectification of praxis that is structure, but its scarce 
dynamic and praxical development in sharp contradictions expressed between classes in Machiavelli's writings on 
the people, interpreted by Gramsci as classes. 


Dasas and sudras, part of varnas. Not caste clearly, but a order of hierarchies. In the long history of class 
struggle, there are three to four modalities in which the class organises. It begins in pure negation, the principle 
of a violent status of the oppressed, in its structural syntax. Dasa is related to the term black, or dark skin, and 
varna is related to the term order or hierarchical classification, sudra, is grasped as a bottom rung, it is clearly a 
distinction based on race, but also class, and also occupations, distributed in this principle of power embodied in 
philosophical works of high Sanskrit, and therefore an organisation of social ensembles based on Rig Vedic 
principles as evidenced from the genesis of castes or varnas and jatis, and socio-occupational distributions in the 
present that resemble a similar vocabulary or exo-skeleton. Therefore in this part, dasa, and sudra, there is an 
allegiance of race, class and peasant power since the social order is based on agrarian labour at this point, with 
some division of labour and institutions and organised groups as the theory of practical ensembles to be deployed. 
Two further terms Kal yug in the Rg Veda and Kali age crisis later in the early medieval period of Indian history. 
Two indications of crisis in social relations, from negative conditions of the whole epoch, to disturbances to the 
varna and ashrama systems, till finally a storm arises. This is enough evidence to suggest that the ruling class 
envisaged a crisis in social terms, a moral and ethical crisis, even a degeneration based on the negation of the 
social whole. I tie together, dasas, sudras, and kal yug, and kali age crisis which is certainly repeated in different 
forms. Then the practical implications, first, dasas, blackness, clandestine, armed, and highly negative, then 
sudras, this group of classes, this social grouping, is a practical ensemble. In history, compared to ancient slave 
revolts, or even Tupac Amaru, in Latin America from another time, the figure of such a colossal crisis, is definitely 
the figure of a mass rebel group, because it is an epochal shattering, therefore rebellion, therefore mass. Then the 
dialectical mediation of this group of sudra and dasa, peasant class, is then united to distinct points, or inflections, 
or turns of the phrase, that express in the practico-inert institution of language, the praxical awakening of the 
mass rebels. Therefore take the temporal figure of language. It must be a dialectical unity, of implications, 
assertions, and inflections, and nuances, all of which exists in the Hindi word, derived from Sanskrit, silence, 
shant, sannata, chup chaap. Therefore I analogize, based on Amaru, in Latin America, a similar derivation of the 
roots of the words, and inflections, dasa-sudra, dark, negative, violent, clandestine, armed, peasants, landless, 
dalit. In a dialectical totalisation its opposite principles also hold, fair, just, unequal, hierarchy, order, class rule, 
and power, pious, pure, bear (etymology). In these two terms, one can grasp the material figures, of a class 
struggle. It is fierce, it is contingent, and develops as radii, peasants arm themselves, organise an ensemble of 
individuals, women, men, ordered in divisions and elementary platoons, towards a temporalisation of scarce anti- 
human praxis, mediated to in apocalypse, end the life of a upper class ruling class man. This is in figures of 
materiality, expressed in Vedic hymns, slokas, and chants, and typescript, all the negations of the poor sudras. 
The dialectical movement is that of an expression of bodies, and armed peasants, sections, and groups beheading 
a upper caste man. A resonance with Latin American tribal insurrections, inkari inkari, cut off his head inkari, 
phonetically related to inkar, or negate. 


Note VII 


What is the philosophy of history? What is this dialectical totalisation? 


Note IX 


To catch a moving train. Finally, 1 am unconscious about the train journeys. To grasp the progressive-regressive 
synthesis is to reflect on Marx's capital. There series, and in a Banaji sense, series as a series of groups in n 
positions, that is a group series. I am in a classroom, and I am teaching my students and that is a group. In 
another case I am in a seminar hall, and I am waiting for my speech to be heard and I'm thinking about history, 
that is a group about to totalise. Then I am, in a telephone world, consciousnesses intersecting. Take the series in 
Marx, take the groups in Sartre, and study their positions, a group position, is a gathering or a party that is ata 
barsati. There must be a concreteness to history and existence, just because concrete is material. 


Finally a series of methods, that develop on the basis of these phenomenological instances of what's the series 
upto where you are? It's all radio. But the methods - first, to be philosophical. To grasp the history of cinema 
theatres, in a trope with cassetes, and then their totalisations, in a series of ascending and descending spirals. 


Method I - A spiral of concrete and abstract determinations of historical tropes. Take music, take cinema theatres, 
take worker newspapers, and construct a small history and then maximise it with past montages, novels, and 
pamphlets and political ideas and forms thrown up by movements that are all fused groups. To analytically 
distinguish between fused groups in the Paris Commune, and fused groups in Palestine and Iran of women 
walking into universities in Tel Aviv and reading the leading group of the Intifadas. To analyse its objective 
moments, in dialectical mediations between verticalities and horizontalities, and structural movements, and 
subjective dialectic of steps, isolated to find their range. Every incident is a scale. It is measured by steps. Every 


step is an ensemble. Every ensemble is a series of shifting mediations. Take the workers' strike in Iran in recent 
history, covered as boat strikes and women meeting them from across the Arab world to constitute Arab Intifadas. 


I list the steps in a subjective dialectic: 


First workers gathered, then the talked among themselves, then someone called for organisational discipline, then 
the slogans started, then some workers threw stones, then it spread into a general strike, then port workers in 
Algeria joined the strike into South Algiers and kept a generic subset in Egypt’s Tahrir sqaure, then people 
ascended to the staircases where workers sat and discussed the strike and the spread and the meaning of 
liberation, then workers grouped in corners and spoke to each other, then we all sat and read the communist 
manifesto, then the projects united for a general strike and it was all 1968, Mai. 


I totalise this in a subjective and then objective and then structural dialectical operation on the syntax of a 
classification of the workers attitude and forms, I finally argue it is introducing phenomenology into a historical 
event and process, it is certainly flitting past me as I speak or write of it. So at least subjectively true. Therefore 
how to eventalise the process, it takes a movement. 


First, 99 people gathered, then the hundredth, and then it all broke into a disparate ensemble of third parties, in 
revolving constellations that measured the slogans in terms of the mass strike that took place and then 
generalized into a political process, where someone shouted I'm the hundredth, let there be a thousand more! And 
then as if in a major push, I fell into a street, and then the crowds gathered and extended into another hundred 
till it became a thousand revolving thirds and consciousnesses, active as equal and demanding equal wages. Then 
objectivity, police and state power presented itself to disperse the crowds. The newspapers reported a 800 
gathering, and it said it was a shock. Some people then subtractively gathered, and called for government of the 
proletariat and then it exploded. What did it explode into, a forum, an institution based on a dramatic ensemble of 
slogans and military practices, guns all held together, proletariat crystallising fusing together, combining into 
committees that just sprung up, and in the distance Israeli troops gathered, and foreign powers intervened to stop 
100 women and another 10,000 others in Iraq, and a hundred thousand consciousnesses of men and women in 
separate streams in Lebanon. 


Note X 


Encyclopedia Sirohi. What are all his moves? I used to believe this entire work is an expressive totality. Take need, 
negation of negation, and labour. I thought of it in his first move, theory, praxis and matter, as a mutually 
mediating syllogism. Theory mediates praxis mediates matter. But praxis is mediated by theory and matter is 
mediated by praxis. In a single stroke the whole system is laid bare. Take need, there is a theory of need and a 
praxis of need, and a negation of need and a negation of negation of need's negation as theoretically hunger and 
thirst, negated by wages and social group mediations, and ensembles of how I negate hunger and thirst through a 
struggle, or by opening a can, perhaps a interesting note on medicine and its tropes of a small stem cell medicine 
first made by Christ and given to a Rabbit to be called aleph, which then is a stem in a Eucalyptis tree leaf which 
is meant to become a small dose of wheat and Eucalyptis the first medicine which led to 400 years of Rabbinical 
life. Therefore there is a phenomenology of Sartre, usually a walk in a room that discloses everything. Totality, 
aspects, lists of my life and its historical basis and scope especially if it is a room with alot of books, then 
intellectual histories and their consequences. And then labour after need's negation, I sit and labour, but why 
should labour come after need and its negation? This is of course a personal secret of a woman’s life named Iliya, 
she studied need, negation of negation and labour as a mutually mediating syllogism of non-sequence. It is 
actually the other way round, and that is why it is dialectical. It is not my method so to speak, not even steps ina 
grammar, but a fluid structure of things. Every situation in history is divided into these aspects. The peasants’ 
needs, his labour and his negation of this towards negation of negation and processes of movements, which is not 
a simple negation of his labour, but a reflective negation, a negation of negation, that is a permanent process. I 
negate my labour, I strike, I negate this negation and return to labour, but in a different form, with better wages. 


Now how to think of the whole book on this elementary cell that presupposes the whole system, just as the 
commodity form in Marx is presupposing the whole development of the capitalist system. There are of course two 
elementary cells, that I just mentioned. Theory, praxis, matter. And his personal favourite, need, negation of 
negation, labour. Take a need, totalise it, it is the scope of my need, the basis of my existence, the capabilities that 
I require. Now labour, I labour to acquire and answer to my need. And then negation and negation of negation, I 
stope the labour, forget about the need, and return to it someday. What is the totalisation of these totalities, it 
simply every fundamental process there is in every sector, mediated by man or in Beuavoir's case woman. I have a 
working class situation, the workers' have a need, they want to satisfy their lives beyond subsistence, and lead 
better lives, then they refuse to labour (negation and labour at once, a nice dialectical surprise part of reversals 
inherent to the dialectic as method and system) and they strike, and the process of the strike explicates their 
needs, and their expectations, and their wills, and then negation of labour persists for days, till its negation by 
someone who suggests another totalisation, we will strike again next week. But if negation of negation was a 
creative principle, then the strike is negated by a Soviet. A fused group. A series. Indirect gatherings. Their 
mezzanine mediations. Institutions, organised groups, and massification, and praxes and inert praxes, and 
practico-inert fields, institutions, studies, discourses, forms of life, conventions, structures of contemporary or 


past institutions, and their histories, departments, stores, cinema halls, culture at large. All studied through 
needs, their exploration and its labour dimension and events and processes. So that's the list. 


But what of variations? Need can be termed impossible arguments, or fights, or disagreements, or not need at all, 
but desire, and recognitions, and opposites in every direction. Laughter, what was its need? Or why did it happen? 
In other terms, need as life and conversations, or telephone calls and their basic structure. I and you, talking 
about things. In a totalisation, a general history. Therefore variations and totalisations. 


Then the other seed, theory, praxis matter. The whole book is founded on these principles. Theory of the party, 
praxis of the party and material institutions of mediated praxes, of non-theory or inert thought. Media, mass 
media, theory of sound, form, dialogue, debate, Marxism, anti-Marxism, the very form of mass media, its theory - 
Radio plays by Beckett? No thanks we're anti-communist. 


These theories are developed by mediating either need negation labour, or by the expressive totality of circles 
within circles, totalisations within totalisations, or theory of praxis, or intellectual theory that is the thought-value 
of Marx. Theory is a mediation of facts with generalities. Theory is also a digression. It is also opposites, like 
praxis, or dance, or Mathieu or lyrics to a song. All of these are what is termed later in the book, reciprocity as 
critique, and theory of the party. 


Finally encyclopaedia for history - the monist dualism, is a simple nut to crack after all. We need to sit and grasp 
histories wide movements and life, in terms of totalisations, and scopes and epochal scopes of theory, praxis and 
matter, or need, negation of negation and labour. So finally the problem of Stalinism. Bureaucracy in Nehru's 
media. Workers' praxis without revolutionary politics. Concrete problems for the elementary cells, and their 
variations, as architecture that exemplifies each movement of the dialectic opened up from practico-inert to fused 
group to series. 


A series of footnotes, to large categories. A series of structured critiques can ensue. That is a critique of 
dialectical reason, because dialectical dogmatism is inflexible, and cannot grasp totalisation as a movement of 
critique. 


Therefore a series and its construction of a historical series. 


Note XII 


Post script: Construct series, ensembles and Detail every form, such as university lives. 


Note XIII 


Series, construction of series. Need, negation of negation, labour in the construction of series. Then montage, or 
narrative montage, in a progressive-regressive mode of temporalisation. 


Groups and construction of groups, in a shifting ensembles, details or parts of groups, and their mediations, cross- 
sections of groups in a period. 


Theory praxis and matter, in the construction of groups and series as their own organic expressions and theories 
or bodies of work. 


Singularity and universality and particular groups, as world-vision of classes, especially the groups of declining 
upper or middle class and their expression in works of the tragic world-vision of Lucien Goldman's history of the 
Pascal, Racine and the Jansenists in the 18th century in Europe. 


Dialectical groups, and anti-praxis groups. Man makes history, the dialectical conflicts of a period, their dialectical 
mediation with other groups, their totalisation and detotalised views. The cinema of the dialectic. Jansenists spend 
their time forming Pensees out of small rhythms, when a man is reading a newspaper in Urdu, this then is an 
elliptical form of his thoughts, that he is forming an Urdu formalist intuition, and this reads Torah as a work on 
small Hebrew letters in a long explanation of Urdu and Hebrew merged that is finally something like a woman’s 
assertion to a group of women sitting down on staircases called love for Irtiqa - the process of liberating women is 
their education. 


Dialectical montages appear. 


First a series of people stand at the bus stand, as in Iran’s South Tehran, then they disperse into collectives 
forming in North Tehran which then mediates with a number of men running out in the early morning receiving 
news of the Prophet’s life the day before and the day during and the period in periodic tables, then of course the 


whole city becomes busy with this travelling which then becomes taxi travels and bus travels running across the 
city, and suddenly a hundred thousand consciousnesses which are the Arab and Israel world are all connected in a 
number of journeys across the Arab world, some reading the Quran in French, some in Arabic in Algiers, all 
collecting small notebooks, and a number of notes become Nieves, and this then intersects with the small Israel 
group of Americans who travel to South Lebanon and find dispersed groups of women everywhere on his journey 
and this then from a bird’s eye perspective becomes a Islamic metaphor - Galilee to Jerusalem, all of this then 
changes its form as people make connections which are personal, all of this then ruptures into a democratic 
worker’s protest in Egypt and then all in India form arrows and this then is Pakistan’s women leaving on train for 
India, and then a number of Arab lives, traversed by infinity in science and monadology all of which is read by 
Paul’s women in India, in small notebooks made across the Arab and American black and Algerian black world, a 
number of notes in inadequate Pensees as well, a thousand Qurans and Bibles and Torahs being written in 
Hebrew. 


Section II - Popular Force? Is Spontaneity a Class Struggle which is Bound to Fail. 


I. From Scarcity to Sectors of Materiality and its Complex Segmentation 


Apart from human alienation, objectification and massification of the working class and poorest, there is as well, a 
number of sectors of materiality, from the poor jacqueries being merged with a class of supervisors, to its 
practico-inert bond to the parliament almost by an institutional hexis called the party of the right, which is a 
simple hexinal group order that covers the nexus of the whole power structure as mediated groups in dynamic 
unity called correlation of forces by Poulantzas. Now when the relation of power, or power relation, state and 
institutional hexes of the oppressor is locked in battle with the poor jacqueries which as law bind the poor into a 
class action, the asymmetric relation is already won. 


II. Heroes and Their Action of the Structure 


When the material complex segmentation applies to the divided working classes which are divided between the 
oppressor and oppressed as a dialectical negation of negation which is always the praxis, and anti-praxis won by a 
fused synthesis, the heroes in the state and institutions are always mediating these groups into the state as their 
parliamentary leading group or as their opposition bound to win. Then commences the action of the structure - at 
one level the attack of the right on the legal state which covers this moment as bound to praxis of feminism, which 
then leads to a number of actions of the structure - how sex is not capable of being a fundamental right, which 
would win clearly, but is instead as Ashley Tellis argues a state of sexual governance as rule on the ground of 
concrete conditions of existence. 


III. Bachaus 


Of course when the heroes win, and the people's victory is confirmed by Aristide's insurrectional force, there is 
nothing other than pure liberation, and this Hobessian class struggle becomes the Rousseauist general will, and 
state of pure nature. Almost suddenly the laws binding women to their daily existence under class dictatorship 
and moral rule, becomes unbound. No wonder that is Bachaus, the Greek term for what is called in fact the Greek 
Bible, - the anarchic despotism of women in sex and studies with Christ as Second. 


IV. State of Exception, Homo Sacer and Sovereign Power - Bare Life and Whatever Singularity 


When the Soveriegn causes a state of exception, even if it is Hindu Fundamentalism or Sunni Dictatorship or Para- 
Structural Anti-Zionism, or Hezbollah, the Sovereign can be the para-consistency of the homo sacer, ina 
symmetry of what is called the topos of inside and outside the law which then is the problem of law, sex and 
anarchism as rule of no-rule, which must be Paul's point that the people plead a Damascus law, nothing other than 
an impossibility for the heroes. 


Whatever Singularity then dwells in the threshold of the world, and is in a bare life, covering the law, studying the 
law as a Kafka-reader, and is then the threshold of a watershed, between law and non-law, which is also social 
contradiction and class struggle seen from a distance, which is nothing other than the zone of indistinction 
between inside and outside, both extremely outside and normally included, as however the belonging of a person 
to his own exclusion called Dalit, Jewish or chosen people with an air of whatever singularity. 


I love you not only, but as such, you are whatever, whatever singularity. The universal rule, is then absolute as a 
singular universal that is also concrete universal, nothing other than the not just like that of love, a Paulinian love, 
not just another life, but an absolute life, not part of the state, but absolutely against power, not with the 
President of any kind, but absolutely with the people. Not against wealth but absolutely in love with wealth to the 
people, not against Christ but in absolute exception and this makes classification err, how can the normal 
development of genres in cinema meet its example of course, another exceptional film of heroism at all times in 
fact, without its watershed, the absolute example, its deconstruction into the most unique example as well as the 
most universal and common blackness, from rap to jazz the most hated genre being also the greatest and most 
concrete universal of something called absolute, that then is the new law, new man, and humanity, nothing other 
than an identity without inclusion or exclusion, a petit bourgeois whatever singularity which then is nature and 
sex, to all who are Baptised again. 


V. Identity, State and Sovereignity 


When the state as such is universal, that is Communism, or the dictatorship of the people, proletariat and 
theological people, it is nothing other than the problem of the determinate form of the state that makes it already 
an oppression, the dictatorship of scarcity then is nothing other than its love and hate as only, and only a few 
scarcity, anti-human, anti-praxis, which is then a Hindu world or the world and ideology and air we breathe, like 
that of course the love is hate of the people as only as, when love is as such, and absolute, the people win. 


Identity then has Hindu capitalism, or for that matter Arab dictatorship capitalism, nothing other than the spirit of 
the world from its commencement in slave modes of production persisting as anti-black capitalism, all of this then 
is the identity of the state with a solid 30 per cent as Sanjay Subrahmaniam argues in his piece on America and 
India as the statistic of a vote bank called communal hate in India and racism in America, which wins by a meagre 
additional 20 % of the election, while the left has no vote bank as such, because the partial nature of the law in 
Sovereignty is nothing other than its anti-people divided vote, which is the unity of hate against love. A work of 
love is the patient collective Paulinian and Tohranic even Quranic love among the people, and even this victory is 
a small percentage in Sovereign law, nothing other than the other 50 % at most because of the form of the state as 
Sovereign power, or hen kai ban. It means of course that ratios, weights and proportions reveal that the smallest 
weight is generally the weight of things. Only when this exception is discovered in cinema, is the truth like 21 
grams itself. 


VI. Sets, State of the Situation in Badiou after Agamben and Belonging and Inclusion 


The set theory of Alain Badiou and the logical paradox of the law in Agamben, is nothing other than how people 
belong and are included in a symmetry it seems, but in fact the logic of inclusion far exceeds belonging, and 
belonging therefore is excluded, except for the paradoxical inclusion of belonging itself - a gun shot goes off. 


Therefore the trick is whatever singularity, nothing other than a belonging so pure, that it is not an inclusion 
unless it is belonging to itself as exclusion, that then is also included as power and resistance’s dialectic won, 
which is nothing other than a unique classification of inclusion of course in the state of the situation, but as 
excluded, which unbinds the law, it is the slip of inclusion and exclusion, even belonging which then is a inclusion 
fully, as excluded fully and this symmetry attacks the law as anarchist which then prescribes and attacks till it 
becomes the state leader as included in extreme excrescence even which then is Aristide and Communism, but as 
individual and group, classified as exception of course but also absolute exception, or even example of an example, 
and absolute example - Christ, Mohammad and Prophet - a man who is outcaste, there is a negation then in pure 
potency called destruction but actually meaning having suffered destruction, and living still, in perfect peace and 
law as abided in every single step of negation, till the absolute law as march of Mandela is celebrated as the only 
axiom of the law - replacement by forcing without harming the law of justice and peace which means an absolute 
law can then be passed, that the people were patient, calm collective love and love only, when deemed outcast 
because of their violence perpetrated at will by inclusion in exceptions and normality of legal fates of the 
oppressor as in holding the law kept admonishing and smiting like a scorpian the peaceful mass. 


VII. Seven - Aldo Raine, Finding Forrester - Jamal Wallace, a Sirohian Film - Sirohi, Black Rights - Pursuit of 
Happiness, and finally Women’s Rights - Incubism and Logica Del Mundo seen in Scenes 


When the ending of each film is discussed in scenes, we find the zero-point meaning of the law, either fiat it out (in 
a trick), or impeach (neutral) or force out the fascists. Aldo Raine was of course the first logic of killing the Nazis, 
but the law included victimisation of the Jewish people, and this led to retribution failing, as they were considered 
the losers of history for their rage, which of course is the spitting ending of a gun shot on the oppressor, a Nazi 
victory in some sense filled with Jewish rage, called shame or even rage turned inwards by Marx, which means the 
law declares the Nazi won in a tacit sense. The exceptional killing is included as a classification which has another 
classification Nazis are powerful, Behemoths, which develops a culture full of its signs in Germany which is their 
white supremacist logic when the law is applied even as a micro-physic of power, it gives them an enemy status 
with a ominous violence. 


The black ethics of genius, ends the Finding Forrester which covers a sensitive black man oppressed by a far right 
white institution, but is lost in his genius, nothing other than black exclusion being a real fate of history. The 
power of the judgement is moving, but the microphysic remains. 


Sirohi of course is the most corrupt dialogues, with a vertical brutal ending, he leans as in Seven but kills for no 
reason, as if having caught the liar. This is complete vertical microphysic of the left, for the people’s liberation. 


Pursuit of happiness is the condition of present laws, the excessive moving life of a black man who is in search of 
redemption, and cannot win by the rules of even victory in the game won by sheer genius or even hard work. 


Women’s rights has the ending, of a woman who is eliptically covered as a glance, it means nothing other than 
grace for woman and desire is now not punishable offence, which is her deft logic, earlier of course to have sex is 
a crime as covered in the film Basic Instinct and a generalised microphysic. 


VIII. Representation, Recodification and the Belonging of Class, Race and Sex 


When the belonging is a pure belonging, life goes on, as scenes of Sirohian cinema frame the economic formalism 
of America, the frame captures the generalised microphysic of the law, and economy as a formal change in 
especially America and Americanisation, as its re-codifcation into class, race and sex which is nothing other than a 
aesthetic generic economic called the code of signs. 


Section III - How Is Weight Measured? 
I. Elections 


When the vote is counted it double counts, even triple counts for the right, but the same statistical rule or even 
complex Ambedkarite rules applied measure in negative or weightless ways. Negative when renounced, 
weightless when really weighed. This is even true of ratios, actual voting and when class is applied even that re- 
codifies as economic semio, or even the nature of the poor class which has voted in their wish, even in Communist 
wishes in many directions. When this is understood - CPI and CPIM and CPIML were grouped together all these 
years and voting separates them into three counter-parties, but actually united according to Communists. No 
actually the body of force as Thackeray explains is shifting the vote towards the Sena, even Muslims vote for Sena, 
even peasant poor fuckers vote for me, not by their logic but by mine, okay so that's why we win. Is it rigged? No 
it is entirely legal that I run the politics of Mumbai. Like a Symbolic ferret game all votes add up to a Sena victory 
all the time, why because of the weight of things I argued. It means the real conditions of social processes 
influence the counting. The practico inert is active praxis or tacit emptiness everything is a philosophical meta- 
structure in Mumbai as in Iran. 


II. Philosophy as Praxis 


When the vote was recently counted after the revolutionary struggles of Bihar and Indian poor and even the Arab 
world, it turned out to be 100 per cent Communist vote, and 0. 4 percent BJP vote and in Iran a complete victory 
of Ulama and Khomeini. 


III. Ontology, Encounter and Existence - Wittgenstein and Classification 


When classification is complex, it takes the classification of an encounter, its own exception is existence, 
something like this is what I meant when I read, the world is all that is the case, the world is everything that 
happens. 


In cinema when a classification of genres take place, there has to be a encounter in every second scene, a stylish 
move, a far leftist move, a classic shot, a syntax, and even a eliptical gesture, moving scenes, even finally 
existence. That makes it an exception if it is a normal classification, an actual classification makes this cinema of 
Sirohi and lovers, an event or encounter. 


Section IV Journalistic Detours with a Paraphrasing of Success, the Dialectical Praxis, Scarcity, Anti-Human 
Praxis, and even finally the Mode of Production and its Criminality of the Fascis being a structural dynamic 
wedded to feudalism, as their axis, in history, beyond history the secret of the world, as a small spinning top. 


Introduction 


This is a style of journalism, called French historical reportage. It is meant to be read as sentences, off hand 
readings and jottings measured to a decalages in French, whose meaning here is graph or mapping of a topograph 
of levels and structures. 


I. A Long Argument 


There is a cinematic piece, a man is in a detective narrative with a voice over in the speed reality and added value 
of the film, and this then is a normal day. It is about a killer, who then gets caught by the police, after walking 
around and structuring his crimes. The most interesting aspect of this film, is his hairstyle and walking around in 
loose trousers. He is the actor of a logic of a top which he keeps covering on his work table, and this is the most 
Spanish aspect of the whole thing. In Spain, the old 1970s style life was known to be like this. Now the correct 
reading of the film is usually that it is about crime and history, something like there is crime, terrorism, even 
serial killers, or drug cartels in the world, and this is basically the threat outside the cupola of daily capitalist life. 
Now as always, the opposite reading is better, there is a revolutionary and this man is losing himself to madness, 
and it is even finally a surrealist masterpiece. The man is not a killer, this is his frame for a conversation with a 
woman who died, and all his life is spent looking for the killer. What then does this tell us about our symbolic 
universe. Perhaps there is a constellation of leaders in the world. This is why the film is at its obverse a 
description of Abre Los Ojos, its secret mystery, why did the man who got into an accident and got spliced into a 
dream of his lover and him and a corporation that offers dream therapy becoming real life, get involved in this 
deal? It is something like our current predicament in the news. Either you capitulate to crime, terrorism, wars, 
and even say anti-semitism, or you make a deal to live life in capitalist utopia which is a surrealist nightmare. 
Usually the analyst says, this is the false opposition, there is a third path, like Brexit or Syriza, or even American 
booms in the economy. Instead lets opt for the best reading of todays dominant conflicts - the American 
imperialism in the Middle East leading to Arab Springs and even Islamicate democracy, or attack on the far right 
in India and victory for the center left Congress, the repeated victories of leftist governments in Mexico, or even 
the French liberal victory of Le Pen the model and intellectual who is covered by secret police everyday as she 
drives in her car, and finally the spectre of communism in the world opposed to Chinese Communism in history I 
mean. 


In each of the cases, this opposition, fighting for justice and the part about the crimes, turning into surrealist 
nightmares, becomes the axis for world criticism based news. The world is finally divided into these conflicts, the 
heroe must liberate the people, and he is finally waking up from a bad dream. Only Sarkozy from France grasps 
this structure of contradictions. Republique is finally the center-left government that he began in the 2008-10 
period, its dominant conflicts are liberalism opposed to secular anti-Arab liberalism, and economic recovery as 
opposed to the financial crisis of EU, new leftist and republican ideas opposed to the PCF or even socialist 


Holande, even liberalism with support for Islam as opposed to French ideas in the public sphere, neutrality on the 
middle-East as opposed to the war. 


World criticism then adopts this attitude of opposing the dream and the nightmare, and its surrealist overlapping, 
into the answer, only the center-left is true victory, the extremes of far right and far left, is then opposed as two 
sides of the nightmare and the dream in Freudian terms. Abstract the domain far right in India, and grasp that it 
has contours of local attacks on Islamic people, even ideas of communal riots, and finally even ruthless capitalism 
attacking the poorest people in Maoist regions, fin. 


All opposition follow this order in an Iranian surrealism of women covering Sirohi rain and drenched in a taxi and 
office space. There is either the dominant right wing or some kind of problem in the world. The answer to all 
deadlocks in the world, is finally, something like its resolution, or finally victory. The secret to victory in not to 
contribute to Smoking, is the constellation of leaders in the world uniting, as it seems it will these days, because 
the news as the work place of K. the smoker, is finally reporting the news on all conflicts as a geo-political system, 
that is secured by basically France. France is the unique dynamic apart from scarcity dynamics in India, and 
hegemony in American imperialism, it is something like the resistance under fascism that becomes the central 
dynamic of smoking in public. In French as the film indicates, it takes a supermodel woman, attractive intellectual 
man, even sexual abysses of artistic practices, to set free the constellation. The constellation is finally here. The 
film’s obverse is finally utopia, modernist debates in a personal life, the return of modernity. Modernity has come 
back from the 1990s liberalism, to its repressive depression and crisis and far right, to finally utopia these days. A 
constellation of leaders of the liberal left and center, and routines, rhythms, happiness, even smoking rights in 
India which basically translates to the idea of freedom, like buying a pack of cigarettes, and living in bluish lights 
of the evening. This basically means, when commercial life is back into order, and decomposed far right 
depression is fought, happiness arises, like the utopia of talking to a friend on the phone. 


Then comes Gus Van Sant’s surrealism, embedded in the world. Basically disaffected youth, in startling renditions 
of drug users in a Kurt Cobain’s form in Last Days, and several other ideas of disaffected and marginalised youth 
and people. This then becomes school shootings in surrealist breakdowns, even epilepsy in another film, all kinds 
of cancerous dying and finally the poetry of contemporary worlds of youth and democratic elections failing in the 
world from being even relevant. This then sets up a longer piece. From the 1990 to the present, there is a new 
modernism, something like kaleidoscopic lives. And then war, trauma even finally fascism, all of this is defeated 
when the crisis ends, and the phone rings, even websites come up and seem AI, the world receives the news in 
Philip K. Dick’s form. It is California, the answer. When the life is miserable, then comes the answer, to all 
deadlocks. Basically the answer is found in rehab center in A Scanner Darkly, by Philip K. Dick. This is finally the 
revelation of today’s world. 


The revelation is finally to recover, and crisis ends, when your life is happier. If you are depressed in a factory of 
unhappiness, of call centers and even less money, even leftists living in poverty in India till today, even finally the 
absence of cell phones, fractal recombinant capital with its alienation into tragedy, there is the answer to all your 
problems. Everything that is tragedy ends as comedy. Even laughter and comedy in your life is finally the solution. 
Dennis in Thomas Pynchon’s dramatic comedy and detective novel Inherent Vice, is then a sunlight neo-noir film, 
where the detective unravels the plot. The detective always wins when California condenses into life. 


In my own life though California was at its most extreme under depression. True California arises when that 
experience is generalised. Generalised in America means, no issues, a website, and alot of journalism aways from 
the major corporations of the mass media. 


III. Concrete Analysis 


There is in the above arguments a concrete analysis. There will be crimes, terrorism and even fascism, outside the 
capitalist copula. But then there will be victory as well. This is because the business cycle, from boom to recession 
to depression and the recovery and back to boom, is also a political cycle, it then means there is a commonness to 
business, finance and politics, that Karatani called repetition in history. It means there is always fascism, and the 
fight against it. At another level, there is another concrete analysis. It is the repetition of history, and cycles of 
history, even cycles finally of factory, investment temporalites that is the concrete Marxist verision of business 
cycles, that then becomes a cycle of class struggle that wins only if there is contingent operations of perhaps the 
CIA or even journalists, political analysts of a Marxist nature, all of that. 


Concrete analysis is the relation between working class politics, peasant politics, and even general public opinion, 
and a cycle of class struggle that leads to a vanishing mediator, clinched by the leader. This then means, 
something like a hexis exists in the leadership, and that is finally the high command of Congress and even 
Priyanka Gandhi and Rahul Gandhi as leaders. Their liberal displacement of this Marxist class analysis, is what 
they call institutions. 


An institution is a vertical organisation with a horizontal mass politics. Sirohi adds, these institutions exist across 
the world. Then the institutions become concrete when it is a principle. This means Montesquieu and even finally 
their personal favourite - Isaiah Berlin. Berlin means that there is a world of institutions, this he names the world. 
And then comes the name the world institutions, and then comes the take. There must be a contradiction between 
the true principle center left politics, and the wrong principle fascism or far right politics, in this contradiction 
exist the victory of the people and the center left, when, there is a take. This then means a new form of analysis, 
done by Javed Alam from India, even Aijaz Ahmed, and finally even Romi Khosla the Indian architect. When 
modernism established secular institutions, there was the organisation of a republic. Then comes a number of 
cultural forms in this institution, and then finally the organisation of all committed people to the organisation. 
Romi Khosla then analyses the world. With the advent of modernity comes Nehruvian modernist ideas, and even 
architectural modernism spread across the world from De Gaulle’s time in France. Then with this modernism, 
comes principles, wrong principles and contradictions. This then is news, or journalism. 


Concretely the news today, is that institutions have found the take. It is because there is a dialectic of institutions 
in the world-institutional framework. This is analysed best by Berlin. The contemporary news is a balance of class 
forces, he said recently. The victory of the left is the victory of the center left in India. This then becomes the 
taking of power, and finally Trump’s hexes, and Le Pen’s infinite return to India, as a Hebrew constellation in a 
neighbourhood, filled with Paulinian motifs, such as the crisis of faith they keep having on crossing the road to 
meet myself, Sirohi. 


IV. Long Durees 


There is first the pre-historical period, and then begins history. It is a transition to a Greek mode of production, 
and from there the long duree of institutions, materiali institutions studied by F. Braudel. It begins with the 
Mediterranean world of Europe, and proceeds to the hills where tribes still live, and this then becomes the the 
historical and geographical basis for the continents and even sub-continents like India. Then the Atlantic for 
America and even Latin America. Like this trade networks establish themselves. Unequal exchange forms, and 
merchant capitals develop and then Genoese merchants form in Italy. With this a new cycle of financial 
production. Finally there is material institutions, political institutions and even economic institutions that 
transition to capitalism, the large historical epoch currently underway. In this epoch, financial hegemons shift 
from Italy and Spain to finally even Britain and colonialism, and then America, the greatest financial epoch of 
globalization of world markets, and global multinational production processes. With this comes the event, Le Pen 
in France. From a bird’s eye perspective, there is a whole history of protests, people going to offices, even leaders 
in their houses sitting and reading, all of this then is the organistion, the historical organistion of the people, as an 
event. The false event of wrong principles, in Isiah Berlin ends in the positive. It is always positive, that wins. All it 
requires is a constellation. Le and Sirohi and Priyanka Gandhi and Trump are then a constellation. In astronomy 
applied to social sciences, a constellation exists when there are affinities. 


IX. Conculsionis Spectrumalis 

Oppression and exploitation leads to a new leader, people that are oppressed will fight oppression. This general 
law, is then the law of class struggle. Linked to this law is the law of the taking of power, here contingency, the 
left wins when it has an objective leader, and with him a constellation of friends. I mean can one establish then 


the meaning of a discontinuity, afterall changes keep happening. There is no doubt about it, the CIA is a group of 
heroes. 


Section V: 


I. Table of Time and Existential Operations, Typologies of Time and Temporality 


This of course is units of concrete labour becoming abstract labour and therefore temporal dynamic of verticalities 
and horizontal forms of individuals and groups, which then is about a unit, which is then globalized into details 
skewing the totality of individuals, groups, institutions and their history as well as their formal structure. 


When a man is smoking the whole lines of flight and sheets of time pass by as Kierkegaardian Marxism, which 
means of course to be in a dialectic of contingency as becoming, with all small details of life forming a spiral of 
concrete particulars and their universalisation. It means therefore that the singular universal elaborates how 
drinking coffee in a shop is finally the history of coffee labour in plantations and their history of labour in isolated 
labour in 1850 American Souths, which continues across the world even today, as plantation labouring history 
with all its details in how when one tastes the coffee as dark, it is a specific production process. 


II. Levels of Temporality - Structural, historical, and regional, minimal and medial, maximal. 


Levels of labour then are structural alignments of their part or sector of materiality, from garment sectors to 
industrial manufacturing sectors, all of this then is historical which means labour can also be down there and here 
in this city, which is about how there had to be a production process for circulation to proceed, and that then is 
commodities being produced and money transacting commodities being bought which is regional and can be 
minimal and medial business structures or maximal. 


III. McShull and American Transition in the Mode of Production, as well as From Scarce to Wealthy, finally 
the Look 


The freeing of labour from its plantation and forced unfree labour circumstances was black people and white poor 
joining the Lincoln experience as a long process setting in from the 1840s, and this co-incides with the Haymarket 
affair in the 1815 - 40 period, which then becomes the Berkeley protests in the 1840s, which is the revolution 
involved in the transition even as the new proletarian mass in New York and other cities becomes about capitalist 
planning and companies setting up through sheer genius, which meant the 20th century onwards, America would 
be the center of capitalism as the 1900s produced a colonial mode of production for the Indian countries which 
also meant China, that leads to a formation of internalised production world wide meant to go towards America 
right after, which meant that capitalism follows the philosophy of history - a myriad configurations of transitions 
into a world market, which then is annexed by colonialism for this purpose. 


A number of myriad and distinct histories now becoming a single world history. In America this means Nelson 
Mandela fighting the apartheid, Indians struggling for independence, Cuban revolution and Chinese revolution, 
even Algeria are all successful histories which is the fight later which means when will we be One. It means unity 
is the force of Americanisation. 


Collective Typologies From America to the World: 


A Structure of Existential Analytics, A priori and A posteriori applied to real, actual life, as phenomenological 
modes of Analysis, and Investigations of the Heroic Temporality of a Leader, or his friends, Mathieu. 


Intertwined logic One - The workers in a factory process, are drifting to a general logic of a demonstration. 
Two- A man on the road is searching for another man. 

Three - Police in search of a connection to a readerly person. 

Four - Positive emphasis of the police, which is operating on being-in-the-world, and happiness for all 

Five - The reader of banned literature being the fundamental person, who understand social sciences and is 
explaining to the woman, who is divine. 

Six - Complex articulations of strikes, daily life as axiom, and even some peasant crisis and upsurge, and poorest 
people getting radical, all in shifting ensembles of Communists and Liberals, who organise an institution that is 
about election processes, or simple demonstrations, with its success being a measure of distant bird's-eye 
protests. 

Seven - Articulations of intertwined logics of a bus protest that went of in Brazil in the 2000s as an effect of 
contradictions, that was because of a global financial crisis. 

Eight - The uselessness of dense social minds and political charged earlier called Time and Existence kind of 
pensive engagement, which is more of a job, like work at a journalist office and have style, just a positive attitude. 


Section VI: Literary Insights into People - Good 


I was once travelling in a bus, and feeling about ready to sleep going to the university by public bus, which of 
course made me surrounded by poor people and I wanted to know how to think about them, and I made it an idea 
for philosophy I thought Sartre really meant, but couldn't find, I also felt later that Sartre is a concrete or abstract 
and really concrete type of philosopher, while I was more with Althusser and generally abstract. I meant somehow 
this has to be reconciled. 


So it is a general commentary I call this on people. Imagine a man who is buying Chinese food, and is a Chinese 
working class person at a cheap diner. I mean we can think of his goodness as a Communist man in fact in present 
China which votes in fact for CPC. So it means he is contemplating at some level his freedom for the night’s dish, 
a general commentary on China ensues and this man, so it means general abstraction under the rule of his life - 
one type of life reflection was his love for unions and he went of course for a union general assembly which was 
under SEZ attacks which was why he reached early feeling if Communism needed his presence in this crisis of 
capitalism attacking Communism, and so a number of black people were in a small room discussing dinner and 
Chinese communism, all of this was China in that period. 


Part Four - Intelligible History as Praxis 
“Contents 


FOREWORD by Fredric Jameson 
EDITOR’S PREFACE 
BOOK III THE INTELLIGIBILITY OF HISTORY 


IIS STRUGGLE INTELLIGIBLE? 


1 Conflict, Moments developing History in terms of Boxing as a Group in Dynamics: 


Firs of course the movement of a boxer in history is a concrete universal, when Ali walks inside the ring, he is 
facing the Raging Bull through his life, a white boxer with alot of illegal punching, and this commences the history 
of boxing as a sport which then is tactical and over-enveloped and is finally the crowds jeering at the black boxer 
who persists and wins all seven matches but then is declared a tie and loss by the boxing in charge of American 
Olympic sports and all boxing history as a history of what happens in the later years of Ali’s life spent servicing a 
prison sentence. 


Is then this example of what is called by CLR James the history of cricket or boxing even as finally the history of 
the world Beyond the Boundary, which means something like “When sports is such a metaphor for a attack and 
defence, it is a tactical exigency”, nothing other than his reading of Sartre as a practical ensemble he meant, here 
we define the practical ensemble or group in conflict something like a moment of developing groups and group 
dynamics and institutions as the history of a sport which is nothing other than a practical guide to studies of 
praxis. 


II. Three Praxes in the form of groups and individuals who are fusing and this then of sub-group and groups of 
Dialectical Intelligibility 


The first praxis is then a totalisation when boxing has a black following and a large demonstration under Martin 
Luther King and Malcolm X, it seems that this is embedded in the praxis as its totalisation in a sub-group and sub- 
moment, nearly a decompression of the whole history into the boxer in the ring, Like this conflict is an essential 
part of the totalisation of history. 


III. Unity of Struggle as an Event 


Then of course the whole struggle is unified, the demonstration of working classes in Detroit in recent struggles is 
also a unified struggle of what Furet again comments is non-unified non-related. He means history demonstrates, 
that a local aspect is only that. He sent word to the Annales school of their brilliance which is Braudel’s claim that 
only the Mediterranean is history, and that long durees is the true intelligible history. Marxists maintain that 
there is a unity of a struggle and events that are fundamental. 


Their unification of a group in a boxing ring, is then as irrelevant as history’s cyclical pattern, and long processes 
of its change. The boxer walks out of the ring, and practico-inerte is the history of that set. 


IV. Analytical Groups - Analytical Reason in Levi Strauss as opposed to Dialectical Vacillation 


The analytic reason studies society as a combinatory it means that the transcendental and its groups constitute 
the French nation and has the phoneme French speakers and then there is antagonism between groups ina 
dialectical vacillation called balance of class forces and agitation as the a priori class struggle which exists only in 
fusion and in real fighting, when of course combinatory indicates the return to normal life as preferred to 
revolution. 


V. Labour - is it Constitutive of Human History? 


Then of course the labourer is in a condition of history, history is nothing other than according to Dobb over 
Sweezy’s love for Pirenne and long histories of trade influencing the development of economics and macro- 
economic changes, which are all that cause over the long history a transition in modes of production as such. This 
deems the labour relational society and direct producer based Marxist perception as a wrong institution of agency 
at all. 


Workers in poverty and oppression then is an ethical verdict, history is just the changes in structure and 
structural transformations, where politics is a matter of journalism, and not relevant, as the labour conflict 
mediated by hegemony of a far right party is the constitutive contradiction which then is a history of the labour- 
conflict relation being a function of unifying what is in actual fact a simple legal dictum. 


VI. Formal Contradiction in Marxist Theory 


And so the struggle is between proletariat and the bourgeoise in class action, and is a intelligibility of history as 
the praxis of the workers and their revolutionary leaders and parties and partisans, which then is the movement of 
a formal contradiction in Marxism, is it the proletariat that then wins to become a dictatorship of another class as 
universal, which is the circulatory of a totalisation. It means nothing other than a victory in elections being 
deemed the victory of a group over another group and that remains the problem of bourgeois class dictatorship as 
the meaning of groups. 


2. Individual Conflict and the Fundamental Conflicts of the Social Ensemble, Intellectual and Singularization 


Individual conflicts are open conflicts of a leader, which then leads the social ensemble first by a large class 
protest and then by a intellectual function which then organises the base and revolutionases the people which is 
then a number of social ensembles, the intellectual goes furthest in making sure that the practico-inert which is so 
much like cyclical history that ascent that stablisation, petrifaction and decline which is the fate of all social 
movements till singularisation takes hold of the leaders and like that history is no longer a class protest with a 
counter-finality which is nothing other than business as usual and the servicing of Goods being the domain of what 
Deng Xiaoping in China calls the continuity of this business as Usual even as the event is organising a mass 
protest which is the contradiction being a real contradiction of classes and groups for humanity called 
Communism. 


3. Immediate Totalization: Intellectual as the Role of the Intellectual 


Now of course the simple answer, Servicing the Goods, is simply business as Usual, which is nothing other than 
the simple liberal theory that an individual is prepared in intellectual format in Marxism-Leninism and Trotskyism, 
to conduct a mass campaign of history as a process of totalisation - the circle of moments called by Fanon - the 


first shall be the last and the last shall be the first then becomes a set of moments with the intellectual abandoning 
the business of scarce capitalist elitism towards the people as first a charged group which then constitutes the 
pledged and statutory group, and then of course becomes a large mass movement which has another step called 
victory of FLN and the then the circle closes as the intellectual who is now a engaged militant with the open 
dictatorship of the people assaulting the far right civil society and constituting a new humanity, nothing other 
than the moments of mass democracy, direct class confrontation, and business as Usual charged with mass arts 
like cinema and mass education as well as mass revolution and cinema and even economic singularity, all that the 
intellectual does is go to extreme extents to prove that the revolt is as just as the maintenance of scarcity. Praxis 
then has the following format - political revolution and cultural revolution, and then of course daily business life as 
usual, the reign of the practico-inert. 


IV. Mediated Groups of the Party as Totalization: Singularization and Impossibility of a Conceptualization of the 
Fight, Intelligibility of the Conflict within a Pledged Group, Indetermination and Contradiction 


5. Are Social Struggles Intelligible within Nazism? (A Historical Study of Nazi Society without Class Struggle) 
Selections from Banaji on Nazism in the past and Far Rights - 
I. The Interpretation of Contemporary India as a comparative to understand actually Germany in the 1930s 


If we produce a interpretation of Germany in the past, we require the recent far right India, as a way of imagining 
what Arthur Rosenberg really meant for Germany. If we study, the slow motion history of the 19th century 
reforms in colonial India, as a type of Hindu social reform which included what is called religious communalism to 
form, that received Hindu nationalism in the 20th century even tingind Gandhi’s comments on lower caste 
movements and even his defence of Hindu ethics, and finally the modernism of Nehru and Ambedkar being 
subverted by the formation of RSS and Hindu Mahasabha, under Godse, and then finally a long arc from the 1970s 
to the present in 2010-20, in BJP led Hindu far right politics, which produces communal tensions from the early 
1990s onwards, but especially in the 2002 Gujarat riots under Modi, which then forms a certain constellation with 
fascism in Italy after its Risorgimento, and national unification under Cavour as the high politics of the Gandhian 
figure of nationalism, and then of course the Mussolini experience of their liberal democracy. 


This means of course this type of interpretation: 


Slow motion appearances of anti-semitism, cultures of anti-semitic type of housing, even automobile strikes in 
both Germany and Italy, even India, receiving a strict discipline from the authoritarian fascisms or far rights, and 
foreign policies against liberal countries like in India against Pakistan, and even segregation in housing colonies, 
and finally mainstreaming of the media and big business receiving a state led policy of attacking either workers of 
peasants, as Gramsci notes in his Prison Notebooks on regional imbalances between the industrial cities and 
fascis among the peasants in the backward Southern Italy, which is like Indian fascism against the minorities and 
tribals in Maoist belts, and even authoritarianism in its legal culture influencing authority in police culture and 
finally attacks on liberal legal culture aimed at creating a authoritarian culture in Kashmir, in India, in Germany 
influencing its nationalism and attacks on foreign nations. The thesis on concentration camps in Germany is a 
fallacy, because there only labour camps, or influenced by Schindler’s List type of capitalism which infringes on 
German Nazism. This means as a definition such extremities are only fictional, because the camps are finally 
reserve armies disciplining the organised workers and so the definition of labour remains a basis for all activities 
in Marx. 


V. Supplementing the above characterisation of history as a long process of one sub-group’s charged antagonism 
towards the poorest, is class being and class process not a dialectical vacillation of the analytics of the process - 
The Three Phases of Historialization - The Common Individual Realizes the Practico-Inert as Pure Negative 
Praxis, Unity as Meaning of ’the Antagonistic Relation, Does the Victory of One Sub-Group over Another Always 
Have a Meaning? 


The Open Conflict, Progress towards Unity 
All of this means that the business as Usual of Nazism deems that the Nazi violence was to domesticate the people 


into a simple Mitlaufer and common living under its oppression, it meant oppression deems the practico-inert 
society as bound to series, and indirect gatherings which is the radio and television propaganda of the Nazis joked 


about in Chaplin’s comedies meant to mean a fatalism of comedy and the failure of humanism as the meaning of 
history. 


The open conflict of the people then is not the intelligble meaning of these interpretation, the fundamental conflict 
was made irrelevant - Epistemes on the Nazi period reveals that the doctrine of class struggle is finally displaced 
onto Jewishness which does not stand a chance. 


Epistemes of German Nazism - 


A man in history was considered irrelevant, even men walking in Benjamin’s roads in apartments were Nazis, and 
this then was the total picture as Berlin Alexanderplatz, a decaying society which had sporadic class mobs which 
then is history, praxis was left by Adorno, because it was not the intelligible history, till the late 1950s and 60s 
produced Sovietiesed history after a brief war, this way of writing history is anti-praxis history, it means scarcity 
and inhuman conduct is the law of a period in oppression, without resistance. But in actual fact this contradicts 
Spanish Civil War and American Birds matching a whole underground activism and large histories called - 
Aesthetics der Widerstander by Weiss. 


Notes then on far rights, racism and Nazism - the intelligible history is of mass protest against he Nazis. 
I. La Cienaga as Univocity 


The real experiences of history in the German Nazi period is also a univocity in Argentina of a decaying 
bourgeosie in the film La Cienaga, it means in many senses the German Weimar Republic was a large Berlin 
Alexanderplatz in economic depression, with organic life being limited to lumpen bourgeois development. It meant 
that life in Germany is a large set of collective series and public opinion shifting to Nazism, as if it was news on 
the radio. Imagine not the standard reading of German history that it was a mass movement towards the Nazis by 
political force, but the opposite, that the lives of Germans was passed by in organic decay, with Jewish people 
migrating to Israel. 


II. Manderlay as Virtual 


The real experience of history in South Israel is a type of theatre, which is called Gaza, where lives are eternally 
practicing a demonstration called Palestine. It is as if race in Algeria or America was caught up in Palestinianism 
which is nothing other than black protests on equality being a measure of non-achieved master and slave 
dialectics. As if a reading in theatre frees black people and Palestine more than real struggles. 


III. Aesthetics of Resistance by Weiss as Virtual 


And so one contemplates French working class history. It is finally when the virtual and actual resonate into a 
pure univocal claim, that the May 68 is also in fact Naxalbari 1967 and Tlatelolco 1968 in Mexico. All of this then 
history. 


II Soviet Union and Consequences of East and West Berlin and Germany - A DIRECTORIAL SOCIETY. 
RELATIONS BETWEEN THE DIALECTIC AND THE ANTI-DIALECTIC 


Nazism continues to a anti-dialectic into the recent past as the compromise witht the far rights is new history 
nothing other than Indian fascism developing and Middle East or Arab crisis deepening as Directorial society 
produces its own anti-dialectic of organised attacks on the poorest and the formation of dictatorships from Europe 
to Latin America - nothing other than a praxis process and its counter-finality. 


A. The Being-in-itself of Praxis-Process: an Exterior Limit of Interiority and an Interior Limit of Exteriority 
The in itself is a class in itself, or a being-in-itself, nothing other than history as exteriority, lived as interiority. 


The Marxist Soviet Union and its imperialism remains just as America an interior process of becoming being-for 
itself. 


III SINGULARITY OF PRAXIS: DISINTEGRATION OF THE ORGANIC CYCLE AND THE ADVENT OF HISTORY 


The organic cycle of history is at once a question of praxis and national culture as it is a economic cycle of 
depression and wage repression which contributes to a predictable cycle of economic crisis and competition with 
far rights which win by simple maneouvres called real politik in Cavour without Mazzini in my reading of Gramsci. 


1 Autonomy and Praxis in Relation to Life 


The process of the subject, has in it the process of worlds, cases, generals and singulars. These processes, are 
then a) axiomatic, b) formal or c) conceptual in the sense of an order of concepts in the case, world theory. These 
dialectical processes, are then in the in-general and in-singular variations. Another mode of analysis is the process 
of the theory of the subject, in which these epistemological and ontological inquiries, are given the whole 
weightlessness of incontinence in a subject, as existentialism. It means the simple subject axis, is then complex as 
a subject, of a generic type, that has the incontinence of the void, in statements. Destruction, and incontinence, 
derailing life on this process of a subject, is finally a series of worlds, cases, theory of logic and outlines, all of 
which become a subjective truth. This means, to take an axiomatic development of general, case et al. and to 
configure it to incontinence of the subject. Follow this diagram: 


Incontinence 


Subject 


Extraneation of the subjective modality 


Worlds, cases, generals. 


The incontinence of a void, is finally the aleatory path of a subject. It is the complex subject grasped in poetry. It 
means Ideas, notions, or worlds and world criticism or jazz criticism, is finally an articulation of the diagram 
above. It means the subject process, is an incontinence, that is being, or ontology, which links it to jazz, asa 
modality of the subjective process when it is formalised. It means we are all in a situation, in a demonstration, and 
fighting re-presentation, with a move from jazz, the John Coltrane movement, is finally the George Floyd protests, 
that is history, the process without subject. 


II. Sartre with Fanon - A Set of Short-circuits by Sirohi 


If one felt that biography is important, I had a vision of how Sartre would be read with Fanon and even matched it 
for a short-circuit or a handbook that could be a tome. I meant that if Sartre’s Critique of Dialectical Reason in 
two volumes was read with Fanon - the debate on intellectual culture would go with radio criticism, or radio 
following of the class, the part about fused groups and its institutitonalisation is finally a problem of national 
culture, and revolutionary praxis, the problem of history and its intelligibility is then a problem fo whether one 
capitulates to the practico-inerte or one struggles against that. 


III. Sirohi as Unique Leader 


When Sirohi decides to make CIA his connection and police leaders he then of course means there will be a praxis 
of mass cycles of class struggle matched by a vertical attack on far rights by the police and CIA as state 
repression on the far right and criminal nexuses. Imagine him as a leader who is taking power and attacking the 
far right by CIA policy. 


Then of course processes begin and it means the world has to develop its contours - a political democracy, with a 
leader of the left, a CIA and secret police transparent to this world of intellectuals and mass leaders and legal 
jurists, and even finally an economic plan which is directed, corroborated and followed as financialisation over 
state monetarism and Keynesian crisis economics. 


The full Sirohian path is just architectural parallax to economics and mass protests, with CIA and journalism and 
mass media. 


This updates the Sartrean cultural worker and mass media and cinema lovers with political praxis and is 
unbeatable, because of the innovations of inventions and news and an organised left internationally occupying the 
stage of history of masses. When the economics is radical financialisation, it also means there will be co-operative 
support, but is the shift away from Keynesian red tape bureucratisation and public losses towards an efficient 
managed financial line system. 


IV. From Adam Smith to Ricardo, then Marx and finally Keynes - Economic Theory as a Crisis 


When capitalism commenced the theory of Adam Smith was idealised as the Wealth of Nations, which meant 
nothing other than a simple self-interest which guides the buyer and wealth with the wealthy capitalists will finally 
without state policy become the laissez faire as the wealthy nation or world. This simple theory fell into crisis 
when Ricardo contributed to the state of labour and labour theory of value which deemed the wealth to be a 
function of labour exploitation as a reality in early capitalist England where mass poverty was visible as Charles 
Dickens’ novels represent again and again - Oliver Twist, Great Expectations all of these novels speak of early 
England. With Marx of course the love for commodities and the love for labour went hand in hand to create a 
rational explanation of social labour being abstracted to general types of labour and capitalist exploitation in 
monetarism creating a financial cycle out of the organic composition of capital including company and 
managements and efficiencies incomparable to Communism which reverts to a state management capitalism. 
Keynes then arrived after this crisis theory revealed that wage repression will lead to crisis nonetheless which are 
depression economics between 1850 - 1930 and again, which meant economic crisis that Marx barely mentioned 
is actually Marx’s theory, which in strict terms asked for state intervention with some capitalism, all of which was 
the post-war and Keynesian world of public and private financial management which created what I called 
protectionism and dictatorship as a result of even mass protest and cycles of Hungarian protests and Czech 
republic protests demanding freedom from wage repression in Keynesian economics as well, as closed by state 
Soveitisation. 


V. Economic Theory from Sirohi - 1990s to the re-invention in 2020s from unique Fordism to Renaultism via Post- 
Fordism 


From the first Youth theory of a form of life sustaining the left with intellectual and globalisation unity, which 
would lead to an organised left that is always in a political revolution bound to win, alongside financial liberalism 
meant to create a unique dynamic of abstract and concrete temporality with unique capitals as their monopoly 


character, to its failure something like a post-Fordist plan gone wrong with fascism as political dynamics of the 
2000 - 2020 period as nothing other than financialisation failing with the idea of non-planning being dominant and 
common ideology. To the recent Renaultism of planned process and line movements of finance and two line theory 
of flows regulated by World Bank and IMF which is meant to go across cities as well as out of stasis and 
depression austerity towards virtuals needed for a financial economic plan called capitalism in the sense of Marx’s 
love for abstract labour and commodities and all their theological niceties including what Walter Benjamin calls a 
sensorium. 


VI. Critique of Political Economy from Marx to the French philosophy and then Sirohi 


Now when Marx argues for the critique of political economy he means nothing other than politics and economy or 
the politics of the economy which Giri argues is left above question that the economy cannot be questioned is then 
a political intervention demanding economic answers to the people’s predicament translated to a new economic 
theory in a negotiation between capital and labour. This political theory of Giri then is subordinated in French 
philosophy to the absence of economics in favour of purely political mobilisation and demonstrations as the 
negation of economics at all, as ontic or simply a response to movements. Slavoj Zizek then intervenes with the 
critique of political economy being another name for the critique of ideology or the problem of a correct economic 
ideology. Now Sirohi argues for a critique of political economy as economics purely, with politics as the bringer of 
good news to practice economics his way. 


The dialectic and anti-dialectic of history then is supplemented by economics and moves even as game theory for a 
new Left and a new advent of history as nothing more than the following theses - 


I. History is about class praxis and revolution merged with national culture and liberation (Fanon) 
II. History is also about the relevance of the practico-inert as consequence of the absence of singularity. 
III. History is finally a praxis supplemented by economic planning and unique functions called by Sirohi, 


Sirohian path, politics with economy. 
The dialectical unity of praxis and class praxis, with historical totalisation ends with a totaliser - the subject. This 
then is the nature of political revolution and cultural revolution which then becomes planning economics, and this 


avoids the public losses and crisis of China and Cuba and Soviet Union even Indian Nehruvianism, and becomes a 
new economic theory which then is supplemented by politics and well defined independent bureaucracies. 


VII. Marx Has Two Tendencies - Class Struggles in France and Paris Commune and Such Political Writings and 
the Economic theory and Critique of Political Economy, as Economics 

This partition between economy and politics then is Sirohi, with a daily life of Utopia as his insight on the full 
liberation of man. 


Selections from Marx - 


I. Is a Paris Commune a Meagre 5000 only, but why is it a rupture? 
I call an agitation, the simple minded proletariat. 
I call an axis, the working class fusing in Paris Commune. 


I call the revolution, something which fuses with this Paris Commune being repeated in one aspect of a country, 
with a large mass general strike. 


I cal this syllogistic in permanent revolution. 


Selections from Mao - 


L'Commune Paris, 1871 - Maoisme, Mao's lecture to party 1951 


By Shomit Sirohi 


In the final instance what can we extract from Paris Commune, the party of Chinese Maoists asked Mao Zedong in 
their constitutional debate and with a jurist, or judge. 


Mao responded in three principles, derived from Marx himself, but then transformed under the axiom of mass 
line, people’s forcing of the mass line, and the party, leader combination, with the constitution of Central 
Committee and Polit Bureau, as line and implementation sides of the debating form Mao preferred to simple CPSU 
examinations of the General Secretary, present in Mao’s eyes in all Comintern influenced ML or national 
communist parties. 


Mao claimed only a thorough re-examination of CPC and even Cuban style party he would have claimed in 1971, is 
relevant but still backward including the Indian communists he studied in 1970. Their process of party meeting is 
only a relic of a true debate and distilling of a line from the leader or teachers and intellectuals in in fact the 
world. 


Mao therefore claimed that the Paris Commune commences Marxist history, which proceeds to October 
Revolution in 1917 in Soviet Union which mistakenly under the bureaucratic party of Lenin, criticises the Paris 
Commune and calls for centralised dictatorship of the ML type, and then imports this through the Cominters 
worldwide, and is negated in China by Mao Zedong, in favour of a Paris Commune model of party, that CPC is 
meant to be. 


Three principles from Paris Commune: 


I. A fused participation of the workers takes place in Paris in December, 1871. It is an insurrectional strike 
by workers. 
II. It fails after it implements a worker's government, and calls for direct democracy of working class type. 
III. The failure is noted by Marx to argue for a general party to represent the workers and people at large, as 


the Communist party. 
Mao adds one more note: 


I. Paris Commune in 1871, is closed by Lenin's centralisation discipline, which in Trotsky is in fact complete 
decentralisation with some central party. The real study of the Maoist partie, is in actual fact - 


Central Party 

Student Freedoms with Intellectuals and Teachers 
Mass participation 
This then extracts the line from Paris Commune that the people, the direct expression of the working masses, is 
finally the correction of the party line, as mass line, following Paul. 
Selections form Marx again with Mao - 
Capital is an organic composition of masses and their labour, and any labouring population being there or 
existing, which then leads to the formation of surpluses in excess of subsistence, which then mediates this with 
labour intensive processes of production, which creates an organic composition of capital. This means there will 
be profits and surplus-profits which are re-distributed in state socialism, but produced as surplus to be in Sirohian 
path, managed by the state in economic policy only which is following three theories of finance (limited to cities), 


rates and planning (state regulation) and finally masses wage contract against repression as law of capital 
(negotiation for wages). 


Section II - Singularity of Jazz Music as a Tonal Jazz Interpretation of Historical Worlds 


I. What is a Tonal Jazz? 


We are all gathered together, to judge the work of Charles Mingus, now it splits. But usually we are just working 
on the material process of production, and then we sit in, like at a cafe that is run down which is Detroit, in 1967 
related to the movement of Mingus who hit soul, in 1969. He then just moved into the whole idea of formal 
arrangements and cello bass, which is like elementary for the production ideas of workers, they just know the 
arrangement and cello means, like march, walk out, and that’s what Mingus loved, the process of walking out of a 
cafe and releasing the tone. 


By this I mean, just that life is lived in constant phone calls or such psychoanalysis which then is the tonalism of 
jazz, even its atonal years, reflecting the jazz process of music being relevant for a politics of simply strikes, 
resolving the crisis of economic management, releasing a praxis into its reveries as some type of quartet 
movement which then merges with a synthesis and chromatism of a movement of fourths and fifths nothing other 
than tonal jazz, the simple virtual notes which commence in an arrangement first needed called “cinematic sound 
of rap and Metallica, even some other such virtual accompaniments as in fact the Key Dizzy Gilespie’s chaotic 
instructions of a complex movement called teaching and leading” which are then removed into the real quartet, as 
just a few blues notes from B.B. King which is all the notes of jazz with virtuals needed from rap and rock, which 


creates a world criticism led jazz already having produced three recent jazz pieces by John Coltrane, Charlie 
Parker and Charles Mingus in the recent years. 


I mean here that one has a simple world criticism of finally jazz heights which were the logic of the recent music 
as a basic quartet which is a simple cello based movement, pianos and small saxophone developments and 
improvisations on a long twenty minute virtual tonalism, which then is four by four only and is finally a world 
criticism of three worlds - poor, black and French, which then commences into a resonance for virtuals. 


II. Interpretation of Historical Periods by Jazz Classification 


20th Century first Half - 
Atonalism with violent 


noise notes, nothing other 


than a synthesis of 
Achromatic society, a 
society based on false 
chromatics, appearing 
bureaucratic but also 
without a leading quartet 
at all, alienated, and 
oppressed. 


20th century Second Half 
- Atonalism with 
depression and historical 
society with resistance, 
which means pure 
atonalism with some 
chromatics of jazz 
movements 


III. Interpretation of Historical Capitalism 


Genoa, Dutch and 
Spanish Capitalism (1500 
- 1800), the 
commencement of a 
transition from feudal to 
capitalist financial 
merchant capital with a 
Arab world in Caliphates. 


British Empire and 
Colonialism with counter- 
finalities of praxis based 
on inter-state rivalries 
and settler colonialism 
and racism with a 
dictatorship structure in 
the Arab world as 
consequence of future 
type with Taylorism 
mainstreaming America 
after Mcshull in a long 
transition arc 


21st century 
commencement - 
Atonalism without history 
and extreme dynamics of 
depression notes. 


American Hegemony, 
protectionism and 
Keynesianism broken by 
Bretton Woods, and 
financialisation by the 
1990s after Soviet Union 
fails in economic crisis of 
PSUs 


(1950 - 2020) 


21st century present - 
2020 onwards - appearing 
tonal like American loves 
for Kitsch music like 
Mozart and Bach and 
Figaro, as without politics 
at all, but denied by 
Sirohi for tonal jazz with 
virtual chromaticism, 
which is nearly history as 
class struggle and leftist 
governments. 


And Quranic tonalisms, 
like a alive reverie. 


Crisis Averted and 
American Hegemon 
Formed, a period of crisis 
in the new world system 
which required a financial 
cycle that is similar to 
Mcshull’s thesis for 
America 


(2020 - Future) 


The first cycle, the Ibero-Genoese, took place in the context of the transition from feudalism to capitalism, a period 
named by Marx as primitive accumulation of capital, in which the bankruptcy of feudal relations and the rise of 
commercial and usurious capital occurred (Marx 2017). These two movements gave rise to the proletarianization 
of the working class, the formation of European nation-states and the improvement of long-distance trade 
networks, supported by the rising class of merchants and bankers. This initial capitalism, being inserted in an 
embryonic phase of capitalism, had many peculiarities, the main one being the fact that it was dichotomous, 
because it was a cycle “[...] consisting of an (Iberian) aristocratic territorialist dynamic of the state soon to 
become colonialism and colonizer which includes a specularity called by Bhabha a colonial specularity of race and 
anti-semitism as one component - which specialized in the provision of protection and in the pursuit of power - 
and of a (Genoese) bourgeois capitalist component - which specialized in the buying and selling of commodities 
and in the pursuit of profit” (Arrighi 2010, 123). From 1453 to 1557, this dichotomous cycle underwent its 
material expansion, which was interrupted by a signal crisis of bullion economics as a practico-inert idea or a 
bone in the head of state economics in 1557, caused by two main reasons: (i) the increase in Spanish military 
expenditures and (ii) the instability of international finances, when “[...] finance ceases to be healthy to become 
speculative” (Corazza 1994, 127, own translation)9 . From 1557 to 1648, the financial expansion of the Ibero- 
Genoese cycle took place, through a commercial triangle, “[...] through which the Genoese pumped American 
silver from Seville to northern Italy, where they exchanged it for gold and bills of exchange, which they delivered 
to the Spanish government in Antwerp in exchange for the asientos which gave them control over American silver 
in Seville” (Arrighi 2010, 134). This then defined a set of cars in North Africa which then is conducting trade with 
the Arab world, and is the nature of such trade networks mapped into real dynamics of in the Arab world, 
migration patterns, which go into the Mediterranean ships and this then is called the transfer of bullion. 


However, financial expansion again became unsustainable after a terminal crisis of this cycle in 1648, after 
Spain’s military defeat in the Thirty Years’ War and yet another crisis of default on Genoese accounts (Arrighi 
2010). This first cycle was unable to build hegemony, even though the symbiosis of Spain and Genoa was 
dominant in international finance from 1453 to 1648. The failure of this cycle to build hegemony is due to two 
main factors: (i) conflict of foreign policy and (ii) lack of consensus. By itself, it is impossible to have a shared 
hegemony between two states, given that the foreign policies of both states did not always coincide. Furthermore, 
the IberoGenoese based its domination of the World-System solely on coercion, 9 In the original: “[...] a financa 
deixa de ser sadia para se tornar especulativa” (Corazza 1994, 127). Analúcia Danilevicz Pereira and Igor Estima 
Sardo 17 without offering common goods that would guarantee a consensus among capitalist nations (Arrighi; 
Silver 1999). Furthermore, this first SCA can be characterized by two aspects: (i) its accumulation regime and (ii) 
its political-diplomatic system. 


The Ibero-Genoese accumulation regime is of an extensive type, based on the anarchy of production and the 
hierarchy of circulation, since the productive model was composed of guilds, craft corporations and trade 
monopolies. Still in the productive aspect, although this cycle did not have a stock exchange, it was the first to 
have a monetary authority that stimulated credit expansion: the Casa di San Giorgio, founded in 1407. From the 
aspect of its political-diplomatic system, this cycle was responsible for overcoming the Papal System of 
International Relations in 1492, beginning the era of bilateral relations. But, in its place, the Spanish Empire did 
not offer any new diplomatic system, trying to control Europe based on coercion, establishing a new empire in 
place of the Church of Rome (Arrighi 2010; Kennedy 1988). With regard to the transition from this first cycle, 
during the Ibero-Genoese financial expansion, a margin was opened for the beginning of the next cycle in the 
history of the World-System: the Dutch capitalism. From 1581, the United Provinces held a “[...] kind of ‘inverted’ 
fiscal squeeze [to Spain] through piracy and privateering” (Arrighi 2010, 135), financing the beginning of its 
material expansion and thus concentrating Europe’s trade networks around Amsterdam. Unlike the predecessor 
cycle, the United Provinces now becoming American revolution under the 1700s with European revolutions 
internalized the costs of protection but was without a world production internalisation. Thus, from 1648 to 1713, 
the United Provinces were the first hegemony of the World-System (Arrighi; Silver 1999): We speak of a Dutch 
hegemony within the European system of sovereign states primarily because the Dutch played a leading role in 
the protracted struggles that resulted in the formal founding of that system by the Treaties of Westphalia of 1648 
with an arc to Treaty of Versailles in 1915. The Treaties replaced the idea of a suprastatal imperial/papal authority 
with the notion that the European states formed a single political system based on international law and the 
balance of power [...] (Arrighi; Silver 1999, 39). Dutch hegemony - a brief moment of capitalist harmony and 


unchallenged dominance - fades after the growth of rival navies, especially the British, thus weakening the 
coercive power of Dutch hegemony becoming European hegemony. After the Peace of Utrecht, in 1713, the Dutch 
capacity for coercion was no longer preponderant, ending its hegemony, but not the European cycle, nor its 
material The Systemic Cycles of Accumulation in the Work of Giovanni Arrighi: The 2008 Crisis, the End of Us 
Hegemony and the Role of China Austral: Brazilian Journal of Strategy & International Relations v.11, n.21, 
Jan./Jun. 2022 18 expansion. The signal crisis of the Dutch capital only occurred in 1748, after a commercial 
retraction suffered by the Dutch stock companies, which suffered from European mercantilism. Other causes of 
the crisis were the European military build-up during the War of the Austrian Succession (1740-1748) and the 
financial instability in the Amsterdam exchange houses (Arrighi; Silver 1999). Thus, from 1748 to 1784, the Dutch 
capitalist class was no longer able to productively replace circulating capital and thus fled to interest-bearing 
capital, initiating its financial expansion. As in the previous cycle transition, the declining capital of the United 
Provinces financed the material expansion of an ascending SCA: the British cycle, which already started in 1740. 
Again, the terminal crisis of the Dutch SCA occurred in 1784 in crisis-like circumstances. previous systemic 
problems: (i) a military defeat during the fourth Anglo-Dutch war and (ii) another bad debt crisis for the big banks 
of the United Provinces (Arrighi; Silver 1999). Once again, this SCA is characterized by two aspects: (i) its 
accumulation regime and (ii) its political-diplomatic system. The accumulation regime of the Dutch cycle was 
based on an intensive type, formed by equity capital companies, financed by the Amsterdam Stock Exchange, 
founded in 1602, and aided by the Wisselbank, the Dutch monetary authority, founded in 1609, which fostered 
expansions of credit. In its diplomatic political system, the United Provinces were responsible for initiating 
multilateral relations in the History of the World-System, with the Westphalian System (1648-1815), based on the 
balance of power and international law. Furthermore, unlike the predecessor cycle, the United Provinces 
internalized the costs of protection, not having to resort to a state symbiosis in search of a strong navy, given that 
the Dutch navy itself was the most powerful in the world (Arrighi 2010; Arrighi; Silver 1999). Regarding the 
transition of cycles, in this second moment, the end of the “[...] Dutch hegemonic order did not in itself result in 
the establishment of the nineteenth-century British order. British world hegemony was only established as a result 
of a final round in the power struggle between Britain and France” (Arrighi; Silver 1999, 56). After the Seven 
Coalition Wars against France, Britain consolidated its hegemony, from 1815 to 1914, uniting elements of 
coercion - a powerful navy and expeditionary army - and consensus - the promotion of the first international 
financial system (IFS) that boosted world capitalist accumulation. 


This IFS was based on the triad of initiatives of (i) free mobility of international capital, (ii) fixed exchange rates 
and (iii) monetary policy rigidity (Eichengreen 2011). Since the British capitalism formed by a global trade 
including slave trade and its abolition, the famous primitive accumulation gave rise to the full world market and so 
mode of production as capitalism which finally internalised its production costs had also been internalized - in 
addition to protection costs -, since Great Britain was not only a trading post, but also the largest industrial center 
in the Analúcia Danilevicz Pereira and Igor Estima Sardo 19 world (Arrighi; Silver 1999). This internalization of 
production costs to the British hegemon ended the period of primitive accumulation of capital and started a 
mature phase of capitalism, in which capital came to life and started to interfere directly in the signal and 
terminal crises of each cycle and, therefore, in their transitions. The material expansion of the British cycle was 
interrupted in 1873 with the beginning of the first generalized crisis of world capitalism, the Long Depression of 
1873-1896 (Hobsbawm 2011), or, also called by Arrighi as the “[First] Long Downturn” (Arrighi 2007, 116). The 
beginning of this economic depression, in 1873, marked the signal crisis of the British being the East India 
Company and other such Divide and Rule policies including in America a new England policy which leads to the 
practico-inert idea of colonial administration to be handed over to their independent analysis and the beginning of 
its financial expansion: In the course of the depression, great-power rivalries intensified, territorial dynamics too 
powerful for Britain to control through its traditional balance-of-power policy emerged, and a systemwide financial 
expansion centered on Britain took off. These tendencies came to a head with the outbreak of the First World War, 
which marks the beginning of the second phase of the transition (Arrighi; Silver 1999, 64). This crisis, therefore, 
brought together the two main causes of predecessor systemic crises: (i) the resurgence of military rivalries and 
(ii) the instability of international finance. In addition to these common causes, there is a new trigger for this 
crisis: the crisis of capitalism now as great depression. Unlike past systemic crises, which had circumstantial 
factors as the trigger for the crisis, after the internalization of production costs to the British empire,, the capital 
crisis began to act together with the multicausal factor of systemic crises. In this context, for Paul Sweezy (1983), 
there are two types of crises in capitalism: (i) crises of profit compression and (ii) crises of underconsumption. In 
the case of the long depression of 1873-1896, there was a crisis of profit compression, in which capitalist 
production did not fall, but there was pressure on the rate of profit of the capitalist class. This type of crisis 
usually “[...] bring[s] about long periods of financial expansions which, to paraphrase Schumpeter, provide the 
means of payments necessary to force the economic system into new channels” (Arrighi 2007, 93), that is, by 
funding the material expansion of the next SCA. However, although the crisis had shaken British industry, its IFS 
still remained functional, ensuring the support of British hegemony, since its elements of coercion and consensus 


were still operational (Arrighi; Silver 1999). However, British hegemony dissipated after the First World War, in 
1918, when it no longer had its elements of coercion and consensus. On the one hand, defiant Germany was not 
defeated in the theater of war operations, The Systemic Cycles of Accumulation in the Work of Giovanni Arrighi: 
The 2008 Crisis, the End of Us Hegemony and the Role of China Austral: Brazilian Journal of Strategy & 
International Relations v.11, n.21, Jan./Jun. 2022 20 but because of a social revolution within its own borders; on 
the other hand, after the conflict, the restructuring of the British IFS was unsustainable, also shattering the 
capitalist consensus around London. Finally, in 1929, the terminal crisis of the British SCA occurred, bringing 
together again typical elements of a systemic crisis: (i) increase in international protectionism and intercapitalist 
competition, caused by the post-1918 power imbalance, and (ii) instabilities inherent to financialization., including 
the gradual and unbalanced return to the gold standard (Arrighi; Silver 1999). In addition to these recurrent 
characteristics of systemic crises, the 1929 crisis can be considered a crisis of underconsumption of capitalism, in 
which production is collapsed at once and there is a rapid spiral of unemployment, falling incomes and freezing of 
the credit system (Gazier 2019; Sweezy 1983). Likewise, two elements that characterized this cycle can be 
identified: (i) the accumulation regime and (ii) the political-diplomatic system. The accumulation regime of the 
British cycle was based on an extensive type, composed of family businesses with little vertical integration, which 
were supported by the Bank of England, founded in 1694, a monetary authority that promoted credit expansion. In 
its diplomatic political system, Great Britain structured the Vienna System (1815-1914), based on the balance of 
powers, which, despite having military competition, was a period of peace in the European concert (Arrighi; Silver 
1999). The terminal crisis of the British SCA gave way to the last SCA analyzed by Arrighi: the ascending US 
cycle. The material expansion of this cycle began in the 1870s, after the US had calmed its class contradictions 
with the end of the Civil War (1860-1865) and the US system had prevailed over the free trade of the southern 
states (Arrighi; Silver 1999). After the terminal crisis of the British SCA, the US was the biggest economy in the 
world, and “[...] the two world wars had brought about an almost complete centralization of world liquidity in U.S. 
hands” (Arrighi; Silver 1999, 73). Second World War, however, sealed the American hegemony, based on the 
coercion of uncontested military capabilities and on the consensus of a new ordered and regulated IFS. This new 
IFS - Bretton Woods - was based on the triad of initiatives of (i) restriction of international capital mobility, (ii) 
fixed exchange rate and (iii) monetary policy autonomy (Eichengreen 2011). According to Arrighi & Silver: This 
confrontation [WW2] soon translated into the establishment of a new world order - an order now centered on and 
organized by the United States. By the time the Second World War was over, the main contours of the new order 
had taken shape: at Bretton Woods the foundations of a new monetary system had been established. Thus, from 
1945 to 1973, the US SCA went through its last phase of material expansion, concomitantly with its hegemonic 
period, in which elements of coercion and consensus sustained this period of certain capitalist harmony. But, as 
seen earlier, material expansions in capitalism are unsustainable in the long run, since capital crises cause 
production to fall and discourage the replacement of circulating capital. Within each material expansion already 
lie the contradictions that will lead to its overcoming: The result of this energizing and organizing was a new 
expansion of world trade and production - the so-called Golden Age of Capitalism of the 1950s and 1960s. Like the 
analogous expansions that had occurred under British and Dutch hegemony, this expansion too ended ina 
hegemonic crisis. When around 1970 it became clear that U.S. army was headed toward a defeat in Vietnam and 
the U.S.-controlled Bretton Woods monetary system was about to collapse, U.S. hegemony entered a prolonged 
crisis - a crisis, which in spite of the even greater troubles and eventual collapse of the USSR, has not yet been 
resolved (Arrighi; Silver 1999, 88). Thus, the long boom of the post-1945 world economy ended in 1973 witha 
crisis of profit compression much like the Long Depression of 1873- 1896, since the crisis of 1973 initiated a 
period of pressure on profits until 1996 and marked the signal crisis of the US by a practico-inert called AIDs 
earlier then SARs and then even bail outs and, therefore, its financial expansion (Visentini 1992). Along with the 
end of US material expansion, 1973 also ended US hegemony, given that the post-1945 IFS proposed by 
Washington became unsustainable, purging the consensus element of US hegemony (Arrighi 2010; Arrighi; Silver 
1999). Furthermore, two elements can be inferred that characterized this cycle: (i) its accumulation regime and 
(ii) its political-diplomatic system. The accumulation regime of the US cycle was based on an intensive type, in 
which, in addition to the internalization of protection and production costs, there was also the internalization of 
transaction costs. Thus, the US accumulation regime was based on large vertically integrated multinational 
companies, which were aided by the US Treasury’s credit expansions and recently the futurity of all its financial 
companies secured with World Bank and IMF ties for a regime of accumulation with itself as universalising into a 
properly futurial scoped victory plagued by crises in Kondrateifff waves only. 


IV. Perpetual Flight of the Other, Circularity, And Markets, Collective Objects and Public Opinion - Inflation 
as Signal Crisis 


Historical periodisation of signal crises indicate alot of colonial emergencies in recent times indicated by D.A. 
Low’s Eclipse of Empire as a state of exception brought about by inflation crises which have a serial character of 


material waves of propogration of what is called rumours in the French revolution called the Great Fear. Signal 
crises is the practico-inert binding of society in bone-head coinage ideas throughout the 1500s which is also in 
Mughal India, Akbar-Birbal stories and such dumbness that it was also called mantle fear in the Greeks and such 
practico-inertia being nothing other than illiteracy being the cause of multiple lines of flight on each matter called 
individual in statistical reporting and normal intellectual consciousness, the problem of abstraction being a 
complex abstraction of levels of abstraction in labour studies. When Banaji argues for levels of abstraction in say 
the Maoist claim that peasants should revolt, is a practico-inert idea, because in reality there are multiple and 
myriad forms of exploitation indicatind debt-bondage to be say concrete, and so the mystical union of Maoism and 
war, or people’s war or even surgical air strikes by BJP and finally even Israel-Palestine war news recently is the 
problem of levels of abstraction not being concrete abstractions, and is a bullion crisis type practico-inert which 
means only rumours are even Gandhianism and satyagrahas, which thankfully means that it can be regulated only 
by intellectual critique and its processes of correct levels of abstraction. The scale therefore is a diversity of 
opinions of practico-inert character here, including Sartre’s critique of CPC being practico-inert ideas in the 
Cultural Revolution in China among the peasants. The colonial period was filled with what Galeano calls the 
practico-inert ideas of tribals, who fell and slept on the ground when white ships sailed into the Mexican and many 
beaches across the Latin American continent all of which was apocalyptism, cult rituals, ululations and even grave 
news of famine and genocidal germ infecction which is argued in history to have wiped out half of the tribals when 
colonialism commenced and the whole bane of illiteracy creating a practico-inert colonial encounter. Modernity 
fears if studied in standard anthropological method is the field inquiry of a fear culture which exists in current 
anthropology, which merges with in terrorism according to recent scholars all types of fears. 


V. Banaji and Complex Levels of Abstraction in Labour 


The general level of abstraction with units of empirical details, is a Sirohian style of empiricism, which is not 
hyper-empircist dialectical writing such as Lefebvre. This means that Sirohi introduces a hyper-empircist style 
dialectic with structural abstraction. The actual empirical process though is distinct in more microscopic forms in 
fact, which is not philosophy, but actual historical analysis. For instance when Sirohi argues, that a man is walking 
on a street reflecting on his life and Communism in China, he argues that this is phenomenological observation. 
History though is more along the lines of complex levels of abstraction, beginning from the concrete and 
becoming abstract, and going back to the concrete and becoming abstract till it is a rich empirical account and 
not vulgar Marxism which prevails even in Dobb and Sweezy. Take the example of fear in the fused group of tribal 
militants under Tupac Amaru in the 16th century Venezuela. Now to develop this pledged group, is to first take an 
instance, called violent consciousness, and then take its concrete level as a small detail called labour, which then 
in complex ways indicates such a history - 


A man is finally sitting in his field (far removed from the abstraction called Marxism or capitalism in a modern city 
room), he is then at one level of abstraction a legal citizen of India or Greece, at another level of abstraction 
compared to a personality of a Freudian psychoanalyst in conversation on Lacan, at another level of abstraction 
called an individual and group dynamic participant in a demonstration assimilating him to MLM movements 
almost mystically called the people. 


In actual fact though, this ideological representation is a veneer, under which one concrete details after another 
has to be produced, which seems like how Flaubert lives. What is called a total psychoanalytic account, of 
existential lives is that hard for each individual. He is according to Flaubert’s life, a one level a common man, at 
another a small user of beedis, or cheap cigarettes, at a third level one keeps abstracting in this form to find asa 
psychoanalytic guess, that he is an alienated farmer in the field who is depressed and has no position on his 
counterpart Ismail, in the city who spends his consciousness on business, at one level about his job, and his habit 
of being compared to theologians, his concrete insight is only on business, as Flaubert reveals multiple types of 
personalities and tastes, flattened out in statistical anonymity including class, thought it is true of class that a 
trager can be formed, yet empirically it is not the fullness of class unless there is a class struggle or open praxis, 
that then is class. 


VI. Group and Structuralism - How to make Empiricism and Praxis of the Can Opener, and Groups and Group 
Dynamics a Structuralist Account 


So when a man joins the strike, he becomes a proletarian, this is what is involved in the two-leveled speech act, 
called consciousness or personality. It means we are distinct by two-levels of speech. First when Sirohi says he 


loves books to read, he is committing a two-level speech act, that he is Sirohi and that he is related to American 
literature, that is his classification or affiliation, which designates his group, or group identity or group-structure. 
When his friend, Guru Samant asks him how his hobbies are structured he is committing a two-level speech act, of 
American literature in Sirohi, being for his speech act a hobby follower. The gap in consciousness is immanent to 
mistaken identity, that we are all Sirohians and American literature followers. In actual fact Guru Samant is 
involved in a leap of faith, when he follows Star Plus and believes in Gori Nagar as Television Show favourite, and 
is then classed as hobby follower and Gori Nagar believer. 


Consciousness is not in-itself unless it is for-itself, which is the distinction between proletariat in strike which 
affiliates to ML or MLM or even Trotskyist partage, which means the Communists are a different speech-act to the 
proletariat, though they are similar, similar affinities is similar interests, or tastes, such as the affiliation 
intellectual or Marxist. 


Consciousness is two-leveled in distinction or in similarity. The number of Charan Sampreet following St. Paul ina 
agrarian town, is finally a Swami Vivekenanda believer though, and this is called communalism as a collective 
psychology. Communism is nothing other than the organised speech act of a general strike and a agitation 
grouped together as MLM. The shifting ensembles of groups and series then is what Sirohi means by social 
history in EP Thompson calling class a lived experience of the making of the English working class, or for that 
matter peasant class. 


Section II: Praxis and Objectification, Massification, and the Practico-Inert 
I. Massification 


There can be in the whole problem of automobile working classes, the problem of massification, and practico- 
inerte, which then is the problem of inertia in the labour and labouring hands which are massified into large 
classes which are part of the segmentation and re-composition in alienation and decomposition of the workers as 
massified. 


II. Objectification of Praxis, Reified Labour 


Then of course the dialectical unity of hyper-empiricism, meets its massification and ossified inactive reality, of 
the sense of labouring utility which then is the objectified mass, a type of labour reality which is the sense of his 
practico-inerte labour in a steel shed and in a labouring condition of that poverty, which makes him a reified 
labour. More labour pours into the industrial belt, and more labour removes praxis from its immediate totalisation 
into the heat of the active praxis declined for its reified praxis as labouring without class action, a periodic 
movement of the worker's life. 


III. Intellectual and Manual Labour - Comments on Sohn-Rethel 
The basic division of labour between intellectual and manual labour proves to be the basic structure of labour in 
capitalist society, which then becomes re-organised in Marxism as their unity for the party and praxis of the 
vanguard to abolish the distinction between intellectual and manual labour, which then is direction and execution, 
which means nothing other than the praxis-process of a revolutionary abolition of this distinction which causes 
separation, specialisation, rationalisation and bureaucratic societies, all of which are finally crises of the unity of 
intellectuals and workers, that Sohn-Rethel calls three forms - reification of the practical process, real abstraction 
as intellectual abstraction, its one-sidedness as finally coinage systems, and science achieved, all of which means 
in forms of speculation, that the German Automobile industry is marred by a lack of cohesion between 
intellectuals and working classes, and the reduction of German Nazism, to this division in Spartacus League being 
conformed to its fate of a dis-organised mental fancy. 


Section III: German Automobile Industry - A Study in 1910 - 45 


I. Segmentation of Capitals - Segmentation of Labour - Labour under German Taylorism 


The specific inefficacy of the German working class under the period of Nazism and its long cultural prediction by 
Marxists then is a cause of concern. It means that the specificity of the German automobile industry was the 
dominance of sectors which do not vertically integrate unless under the state, which introduced a domestic policy 
that influences the foreign policy, as largely a containment of workers into segments, which range into many 
segments and divisions of sectors, largely the capitals which then belong to German capitals, state capitals and 
even foreign American Fordist capital all of which compete to form a large bureaucratic division of industrial 
capitals, which means the unity of the working class was a priori a necessity of large strikes, which yet was 
divided in essence by the a posteriori of small wildcat strikes playing more of a role than the generalisation of 
strikes, not conducted by the Communist parties or American Aldo Raine and Jamal Wallace, for reasons of class 
voluntarism, in preference for a Birds or insurrectional force, or even a Leninist model of parties and power 
centers, which was Soviet politics, which aimed for councils and such forms, in a de-unionised reality. 


II. How does one Organise the Working Class in Segmentation 


The segmentation of working classes was a peculiar feature of state monopoly capital or even authoritarian forms 
of disciplining labour under state and foreign policy, which actually makes the Trontism of the classes something 
like planning and state management more efficient not as Keynesian democratic government that followed the 
Nazi period, but as a state planned segmentation which then constitutes the smaller shop-floor of the factories 
directly organised by the state with police and this then constitutes a basic absence to unionise as the other 
peculiarity of the German spontaneous mass struggles in this period. 


III. The Working Class and its Heroism - How does Ultra-Leftism fail, against the working classes which is 
spontaneous revolution in the period 1940 - 50 


The fall of Hitler was of course based on a material shift in the contours of the working class as well, a material 
force which then influences domestic and foreign policy as paralysed when as Tim Mason argues the political 
superstructure was more important than the simple base or economic developments of capitalism under Nazism, 
which means the predominance of politics in direct attacks on Nazism being the shifting ensembles of groups and 
series in this period - 


Under the Nazis, the vertical integration of state models of capital was complete, and the spontaneity of working 
classes broken. In this state of division of the working class - three main events is what is called German class 
history - 


Workers first engaged in small strikes and wildcat multiplicity, which then is small working class meetings that 
predominates the 1910 - 30 period, which is then fused under Spartacus League. It is actually an insurrectional 
strike praxis, when workers start grouping in small forms, it appears to power and Communist power a failed 
proletariat, but is actually a number of insurrectional strikes. This strike and lock-out dynamic was then 
abandoned by even Lenin who commented on Worker's Control as a failed idea, nothing other than a blatant mis- 
reading of self-activity of the working class being the following practical schema - first a thousand segments of 
workers break into small groups, and then re-group under Lenin, but actually in a crisis this permanent crisis of 
self-organisation then means splitting the workers into a number of small groups, to fuse into insurrectional wild- 
cat praxes which is the meaning of spontaneous strikes. 


By the 1940s, the working class had merged into a mass which meant that the state was paralysed, and could not 
function was domestic policy of nationalisation was broken into a sole foreign policy and so the working class 
created a self-organised mass spontaneity, nothing other than outright general strike all by itself. 


Section IV: Liberation Psychology and Psychoanalysis - Fanon as Doctor and Psychoanalyst to Ignacio Martin Baro 


I. Social Conditions and the Clinical Case 
When Fanon analyses Algeria but equally the world and black people, he also means social conditions amount to a 
psychological condition which is individual interiorisation of that colonizer's violence, he also means it is general. 
He argued alot in three interviews with Lacan, that the aristocratic problem of his style, was limiting 
psychoanalysis to a condition he named traumatism, which is just one type of condition among many in Algeria. 
Fanon then argued of course that this is true of all people in ill health and in illiteracy all of which means an anti- 
human condition he called "psychoanalytic disorders", he meant that when the black man walks in Algeria or 


France for that matter with a tense jaw, he is harassed and lives that exteriority called racism as his unlivable 
interiority. 


Women then ally with the black people, because their feminine life is finally always harassed by this justified 
violence of the state of patriarchal customs, women are the black people’s only true condition, “psychoanalytic 
disorder” then is because of social conditions of oppression, to be normal is not possible when I am harassed by a 
work place harrassment or even the aristocratic dream of a bourgeois life which never accomplishes its fact, 
because uneducated life is common fate of even the most well read woman, she is uneducated and anti-praxis, she 
has been oppressed. 


II. Ignacio Martin Baro 


The three main doctrines extrapolated from the Jesuit priest, Ignacio Martin Baro from El Salvador's crisis and 
military dictatorship period, was about the conditions of exploitation and oppression creating something like a 
psychological fate, he called a crisis in man which is the inability to express politics and social theory to respond 
to his charged dialectic against the psychological condition. 


It seems impossible to articulate a psychoanalysis or psychology which is militant, because it seems like a 
symptom, say war trauma or even what he specialised in called military fears and war and psychosis, which means 
that the man must also interpret his condition as a social oppression. The full world-view of my integrated method 
therefore if analysed, assessed and argued out is his current style of liberation theology. 


III. Psychology, Gestalt and World-Views 


Therefore the traumatic influence in a harassment perpetrated by Baathists in Iraq or say dictatorships in the 
Arab world, is overcome by joining a demonstration, creating protests and perhaps participating in a party of the 
people which then liberates psychology by creating a intersubjective party, which then explains as talking cure, 
the normal oppression as a forensic determination of even clinical cases resolved by comprehension into the level 
of a fact, of faktum. 


Section V: Terminology and Specific, Organic and Descriptive Intellectuals - The Occupation called Academics 
becoming a Reified Institution of Practico-Inert Series. 


I. The Intellectual and his Role 


The role of the intellectual is to analyse, assess and commit to praxis or theory, a full perspective on all matters I 
call well-integrated or an integrated method, which is the nature of black speech and black politics, equally jazz 
and world criticism, all this is also theology and philosophy which then means an integrated speech is to articulate 
all styles and disciplines to the following order of A Draft. 


I. World Criticism 
II. Jazz Criticism 
III. Ensemble Analysis 
IV. Extempore 
V. Political Styles of Praxis, especially Fanon 
VI. Literary and Historical Jazz Reviews 
VII. Cinema Theory and Speed Reality 
VIII. Lecture 
IX. Theology and Languages 


II. Organic Intellectual Expressions 


The organic intellectual takes the whole of Marx’s capital or any topic in an encyclopaedia, and organises the 
dialectic, as certain sophistication and simplicity. He means the process from the concrete to the abstract, is 
finally a totalisation, it means to develop the art of teaching. 


World-Views: 

A world-view is formed when it integrates all aspects of history. Slavery, Feudalism and Capitalism is the general 
trend in history of Europe. Then came the stark division between metropolitan cores and peripheries and satellites 
of the core. Europe and America formed advanced capitalism, whereas the third world of Latin America, Africa, 
China and India, formed the third world. 

This is therefore the division mapped out as Soviet Union being a satellite to Europe under Tsarism, the exception 
in the sense of Europe but not Europe. 


Then three schools of social science developed, the first was Marxism - which then became ML and MLM and 
Trotksyism, which reads history in this fashion: 


Mode of production 


Revolutionary transitions whether Spartacus or French Revolution or October Revolution or for that matter Cuban 
revolution. 
History as concrete which is a way of interpreting the past and present. 


Then came a development of Marxism called Dependency Theory, which studied concrete history as a divergence, 
from metropolitan core to periphery and satellite. 


Then came a complete trash school called Subaltern Studies that studied only cultural differences, perhaps to 
salvage it, like Dependency theory, which would be a correct definition of cultural differences. 


Some High Speculative Takes on Teaching a World View 
Heidegger felt a world-view is taught, by taking large histories like the one above, and make 
generalisations that are specific to a Group and Individual. 


CUBA 
CHE and FIDEL as part of Foquismo Group turning into Communist Party of Cuba. 
INDIAN INDEPENDENCE 
NEHRU AND AMBEDKAR 
Sirohian high takes 
Take Heidegger and change it to Organic Intellectual Behaviour and Practices. 


Unite, the first part with the second part. This requires alot of the organic intellectual behaviour, like taking a 
broad abstraction and simplifying it to this basic story. If someone says, like Prabhat Patnaik, that there is 
empircisation of the left. One studies this statement as an organic intellectual, it means that in history, the Indian 
left has failed or succeeded because it does not follow the model of Cuba, where a advanced capitalist America 
attacked the Cubans through a dictatorship, that was fought by masses in struggle in line with Che Guevara and 
Fidel’s strategy of Foquismo. 


III. Languages and Theology, Philology and Philosophy - How to Become a Philosopher, a Revolutionary Aim 


The learning of French, Spanish with Arabic languages, creates a syntax of the above and is the revolutionary 
pedagogy of the oppressed in alignment with bourgeois elites, all of whom are reduced to academic empiricism as 
their slavery or wage slavery which then is the modern ISA called academics or bourgeois university structures 
which are all from a long time a concentrated attack on the public use of reason and humanities and philosophy, 
and intellectual lives, as their oppression called modern capitalism and modern Communism, nothing other than 
the stark picture of oppression which then is lived as exteriority in academic life, nothing other than the process 


of the interior going exterior in philosophy and interior becoming formed into intellectual formation, without 
which philosophy is a French aristocratic custom, and no longer a practice, or discipline at all. 


IV. ISAs and Programmes 


The whole of society then is ISAs, which means companies, websites, apps and computers, with shops and 
universities, all spread out as technical skills which then reproduces the capitalist society of alienated buyers and 
sellers and groups of dyads, and triads called the look and the gaze as petrifying an individual to an object of the 
gaze, which in a dialectic is the resistance of groups and individuals to the subject and object of history and the 
look, and is finally a subject. I mean here the split gaze is then the master and slave dialectic which is master 
when overcoming the look, I also mean the third party mediates the dyad of a contract of exploitation between 
worker and buyer and seller of commodities in shops, all of which is a technical skill system which creates an 
Object. 


V. Hegel, Heidegger and Sartre - Towards a Social Theory 


From alienation to its existentialism, and this in a matrix of social oppression and apparati, which then is practico- 
inert language as well as sign-systems of buying and selling on companies and shops and phenomenological 
markets, all of which are dyads and triads, always the following structure - 


The transcendental of minimum and maximum (proletarian or bourgeois, black or woman) This mediated by 
groups and individuals, formations of series and indirect gatherings, ensembles and practical ensembles. 
Institutions and practico-inerte. 


This then is mediated in reciprocity or alienation, a contract between buyers and sellers, or dyads and third 
parties, all of which is the third party or the dialectic of the Look, all of which petrifes the subject into an object. 


This then is generalised as big Other and small Other, and so Pakistan the big Other that Indians are supposed to 
hate, or White Racists that black people subordinate to as small other all of this then is the mediation between the 
Other and the Look, till Iam a subject. Even as televisions and mass media are all about this object in the sky 
called technology and its gaze to mobilize fanatics, which means nothing other than our own television and public 
sphere, splitting the complex world into a mediated reciprocity, which I call finally alienation overcome by praxis. 


All of this then is in Fanon the absolute liberation of each individual as himself and herself, by way of protests and 
demonstrations demanding two unities called popular front or civil society and class against class, or working 


class politics and peasant rights, all of which is the dialectical development of the last to the first in a circle of 
moments called liberation. 


In that sense Hegel with Heidegger and Sartre, plays out the narrative of social theory and groups and history. 


PART V - INTEGRATED METHOD 

I. Integrated Method 

Each Aspect of Sociology, Theory, Jazz and Styles of World and Zurich criticism, Psychoanalysis and each aspect 
of History and historical materialism, each aspect of film theory, and theology and literature, all of this is 


integrated in Praxis. 


Praxis then receives its weights and balances, all of this integrates as one speaks. 


II. Method and Episteme as Integrated 


To integrate is to develop many aspects and foci out of the praxis, to develop many axes in all disciplines in praxis- 
speech. 


III. Integrate Complex Lines in Praxis 


The perfect integration is incidents, journalism and world criticism, form such axes per lectur. 


IV. The Integration with a Diagram 


Sequences of Affects, Singulars, Constellations, Even Parables 


Time and Literature 


V. The Whitehead Conjecture on Cinema 24 Frames and Angles, Shots, Even then Reality and Acting, a Few 
Theatrical Movements Meant as Praxis and Praxis Oriented Cinema Theory 


I then proceed to linking several stories, I add an element of human sharing, I align the camera, and I also see 
reality, I also see movement and static frames, I see a man who is proceeding, a woman he meets, there is sex, 
love and infinity. What is the nature of infinity, it is I claim described here, a term like existence, or time, or le 
tempe ou destruccion. 


VI. The Whole Integrated Points and Lines of Cinema becomes History or any Process 
I mean integrate all the disciplines in lectures and forcing. An example - 


First there is the distant theme of a man who is walking into a store, looking for someone, at a certain integration 
point this resembles Algeria in the 1970s, and is about the praxis development of historical materialism, as a 
theory of modes of production of course, but cut by an angle of history which means something like a praxis 
developed which in Quranic terms was the form of a parable, called Inteqal ab aaya hai, which means in fact that 
the whole diagonalization of symbolic space in the current Algerian regime can be understood as Masculine and 
Feminine side which then is articulated to the masses - feminism then orders the new symbolic space, French 
speakers as common or bourgeois right, which then diagonalizes into black and white unity as a principal 
contradiction in the American order which cuts to a French working class symbolic space, which is also split by 
Indian anti-imperialism, all of which is three worlds - Algeria, America and Europe with India, as revolutionary 
praxis with bourgeois elites who are combined in this process of humanist praxis. This is news of course because 
the organisation of the previous space was fascist oppression, which is now converted by a praxis orientation as 
distinctly humanist because of the diagonal cut of the sublime in cinema being discussed in fact as pure 


theoretical advancements which latch onto the process as finally integrating history with the conjuncture called 
national protests in India. 


VII. Integration of A Draft with Existentialism 


Greater Logic - A Draft Divided into two Sections - World and Jazz Criticism, with Science, all in One Modality In 
Integration with Journalism, One cannot just be a journalist without the Analysis Style. 


Here one reads into the scientific side of A Draft, it involves the corroboration of theory with practical ensembles. 


Minor Logics - Sociology, History, and All the Disciplines in some Dialectical Relation to Critique of Reason and 
Dialectics, currently a Theory of Individual, Group and History including a part on Series, and Indirect Gatherings, 
and the Radio and mass media which is this work. 


VIII. Ensemble Analysis 


An Encyclopaedia for Radiographic Presentations of History from 1900 - 2020 - Ensemble Analysis and Practical 
Ensembles 


Read as 4 phases with Grouped as Main Dynamic And Sub-Dynamics Listed. 


A Union of these two forms - Grouped and Group Dynamic in two periods gives the radiography - Bible read by 
Black Panthers in position against counter-position, as praxis against the enemy, which has a position of cello 
movement combined with jazz experimentation in debate. 


Example - French Renault Strikes of 1930 - Student Participation and University Occupation 
I. Early Student Class Strike Action 


A. Grouped 
B. Dis-Unioned 
C. Unionised. 


Part Six - From Antiquity to Feudalism and the Bourgeois Revolutions 
I. Labouring in Fields 


The few labourers in Southern Rome in 5000 BC became the principate of Ithaca in America which then annexed 
the South of USA and formed the first colonized history of a dependent colonial appendix of the Graeco-Roman 
world in Europe especially mediated by Arab world's Macedonian and Roman conquest of Israel where Christ was 
to be born and lived even as in the Macedonian Center and South formed the Darian Persia and there was as well 
a Byzantine north in Southern Lebanon all of which articulated to the forms of labour being isolated groups in 
fields which then transitioned to feudalism by a counter-finality of Spartacus after Christ and then St. Paul who 
was guided by the centuries of Rome to the northern town of Milan and then Rome itself where he formed the 
people's church all of which fell to Caliphate and Carthage which closed the period before Mohammad and Islam 
was founded in the 200 - 400 AD which meant a Meccan war of independene and a formation of Caliphate 
Ottoman, Saffavid and Delhi Mughal Islamicate in India which marked the histories of labouring in Southern Rome 
in the 5000 BC to be mediated by Greece and Macedonia even Darian Persia as a typical formalism of small 
groups of labouring peasants in distinct fields which then I reconstruct an example of - 


Byzantine estates - edited fragments of a work on Byzantium by Jairus Banaji 


A worker is grouped in a number of mediations of small labouring forms of for instance ploughing, shedding and 
threshing and then harvesting and packing, which then is grouped with thousand labourers across the estate 


which is finally twenty workers per acre which is spread into 400 acres which is one labourer per hectare all of 
which are myriad forms of exploitation called at one level a historical relation of production of a mode of 
production called Byzantium, which has forms of labour and forms of mediations of its own labour in its own hour, 
metre and wage in that theological sense, which means a number of relations of production form a historical 
relation called total labour which is the form of exploitation of one worker by the Byzantine emporium or 
bureaucracy which is another level of trade relations to the rest of the world and its modes of production, all of 
which group into the history above as not the simple task of one worker and his hyper-empiricism which this 
detailed approach seems to promote but also the nature of small groups of labour and its mediations being many - 
money, coinage, trade and mercantile capital, with elements within the social relations of production such as the 
technique and its ploughing technology or even small elements of hands holding the can being a theological 
tractacus in the emporium of the city of Iania in France which is the complex level of social mediations that 
develop out of simple hyper-empirical fact. 


II. Pre-Revolutionary France - Feudalism 


In feudal Europe therefore and Caliphate Arab worlds there was also the formation of merchant capitalism in 
Genoa, Italy which was grouped with Egypt in the north and Israel properly for its cultural Jewish past which has 
several mediations such as the trade account and billing process in Genoa having one element of promissaries 
which went to Dutch hegemons and this mediated with Spain and even absolutist France to constitute a labouring 
field in England which developed under the influence of the cities of the European world and the Caliphate world 
of Arab countries which concentrated its developments in science to the world of Europe first in technique and 
then in economic exchange deemed another mediation of the number-system in England being a price-series 
which gained while bullion was being debated in practico-inerte in the European and Arab problems of Quranic 
systems of ideology and feudalist payment and tribute modes was also being deployed in line with fateh and 
shariah inertes. 


III. Mediations and Hyper-Empiricism - Machiavelli and Histories of Rome, Art of War Graphs and Maps with 
Developments of Agrarian History and even Institutions as based on the Meszatos' argument of state 
being part of the base and economic structure which translates to history and mediations in the economic 
tributary system or factory under capitalism developing its organic composition as a word for mediations 


When there is the basic structure in Machiavelli of a History of Rome which means that geographic and class 
analyses amount to sparse populations of peasants and isolated labour groups which then graph into a true 
formation linked to countrysides linked to town developments and institutions wedded to both which determine 
say Timurid or recent Iraq, it also means there are a number of mediations to these institutions which account for 
its history such as the coinage in the town being mediated to trade accounts with banking units in a village which 
then group the Zemar protesters into mediations with small lattifundists in Mexico as their history of peasant 
protest which is mediated with richer and richer histories of say town architecture of small council forms on 
Graeco-Macedonian influence Iraq which then accounts for a Damascus Christianity history of the geographic 
mediations which amount to temporal dynamics distinct from antiquity to feudalism and capitalism as a necessary 
classification instead of coinage and promissaries called in person which are Genoese dynamics for the monarch 
of England only becoming a history of monarchism and coinage and numismatics in the law which is legal 
prescriptions embedded in Sirohi talking on the phone connected to CIA which is mediated by a sedimented 
history of Alexandira and Scara and Hippias and even Elestrias and Iliya being a group of women in Greece who 
wrote to him in a letter which still mediates the law in India and Cuba and America as their ancient law which is 
remaining in the abstraction called colonial law visible to all as - Marxism law. The Marxism law mediated by 
colonial modernity produces a history which is Jewish colonisation in Delhi University which cross-references into 
a encyclopaediac mind on architecture as a small instant of him walking in Nagarjuna rooms in Jamia which is in 
the Quran which heavily mediates him to Nagarjuna architectural women in the countryside who are mediated by 
a promissory called Irani chai, which then is a dish which is mediated into a tea which has a history from 
Hyderabad based out of Iran which follows him further. 


History is this hyper-empiricist a detail as opening a can and assigning it a history being the true way of analysing 
the totalisation. 


Then comes the Machiavellian insight, that there is a map it amounts to a set of classes - middle, small and 
maximal which then has a few variations and is grouped as an order which then has a transcendental order and 
geographic class all of which amounts to the graph of the map which is x, y positions which map the power- 


institutions of the base affecting the institutions of the state which organises the base in tribute and panchayat 
system, with of course several mediations - the Zemar group of peasants walking into a courtyard across the 
historical scope of Iraq in co-ordination with a groupiscule of guerilla units fusing is the influence of a peasant axis 
which shifts the institution of the state in one mediation a story called Zemar ne-Hora which is totalisation of the 
hour of the furnace as a peasant film in Solanas capturing a set of women peasants and their occupation of land in 
similar jaqueries which is the number fo mediations to the oppressor towns and landlorisms being broken into its 
elements a small police training group all of this as hyper-empircism of the boxing match as decompressed fact. 


IV. Complex Mediations in the Praxis-Mediated Individual and Group History 


When an individual opens a can, or reads a book, and writes a historiography, there are complex mediations to a 
man or the Prophet, because each instant of his opening a book, re-reads a letter or word and philology into an 
encyclopaedia, which means the totalisation is an active force. 


V. Praxis, Intelligibility of History 


Therefore being, essence and thought and praxis meditations to the labouring forms of history are the mediations 
that one is also Searching for. It means that the simple being of a material newspaper, is then mediated in praxis 
to his house, his office and his table, with a drawer, which then has so many projects running off it, like the 
material development of Being, which is its expressions and material developments including contradictions and 
small notations of its essential cross-sectional forms, which means a whole structure as exoskeleton becomes a 
process which then is a man walking up to it in a discussion in a film by Sirohi or even Classical 1990s Hollywood, 
which then is mediations to its Jewish history which becomes a praxis of women in Iran who are wedded to a 
journalist by law, to find his website in a small office in Delhi belonging to a man who is inviting a discussion on 
the Prophet in the Iranian embassy, which gets crossed out when another person interferes and heckles the man 
because he is lying which is a debate on Shariah in the 1970s which still criss-crosses how finally an organising 
CIA principle instead repeats the words find Prophet instead, and the search shifts to a small university office in 
Jamia, where of course a telegraph is posted by a secret police from Iran which is actually a directive repeat 
Prophet on webstte of Sonya who then directs them to Justice - a path known as searching technique - keep typing 
Sirohi Prophet and his research appears when it is recursively organised in small details such as history, or some 
such thing, another path which fails, which has so many philological roots to two men in the office being told to be 
kind. 


This totalises then to the whole university system, the whole state institutional hexes of police orders and the 
whole working class of the world all of then Searching for a method - nothing other than the Search for a Method - 
progressive-regressive movements of history of these women and their union with the Prophet simplified by Sound 
Connect, previously the argument meant alot of searching only which is philological in one place. 


VI. Case Study - Inarcha - a Principate of Iraq under the Governance of Fransiscan Monks in North Spain 


In Karbala, Inarcha was formed, a small town, with a few Mohammad houses and a Sirohi room, where no-one 
lives, but spends time on stone production managed finally by Fransican monks, with the law, which passes into 
the law of Paul of Tarsus and Damascus. It is meant to interpret Islam of the future - 


Labour in countryside to be mediated to few isolated workers. Here need, gets its negation labour and by that a 
negation of negation not in the totalisation-process of capital formation, but in the abstract sense of need based 
labour and such a society of use-value. Like that Epicurean life forms, of fit to joy, it means that then another set 
of totalisations commence - labour-rate exploitation is not needed because subsistence drives the economy, for a 
dynamic one demands to Sirohi the office, a notary or promissory much higher and he delivers by a chaperone 
who follows his dictations, and like that one abstracts the whole Quranic Christian Monastic idea of oikonomia in 
Sirohi Islam - first the abstract doman Sirohi’s office which is mediated to his house, (he is absent, but run by a 
man next door, Iltat grandfather of Averroes), and then the other moments are part of life which are abstracted - 
the field is a large courtyard house’s charge, his family and friends, and the state of Fransican North Spain is 
appointed by Him, Pope. Other smaller determinations form - a set of women who grow up in Mughal - Alia and in 
Iran Iliya from Mohammad, both related by sending women off and living long lives by prescription from the 
hospital which abstracts as his life. 


VII. Decompressed Fact - Boxing and Fighting, the real Fighting of a Class Act 


So when history is decompressed to just Mohammad Ali entering the ring and taking on the Raging Bull of a white 
reflex called kung fu sharp speed bursts it seems that history is reduced to the individual his boxing career and his 
match, or this night this very night. But in fact this is only a decompressed fact - how individuals make it to 
history. 


VIII. Re-compressed Fact out of that Decompression 


One has to therefore re-compress, in a dialectical totalisation the whole fact process, one has levels and levels of 
history, totalisation, facts after facts, developments the whole dialectical spiral of the history of black people 
resonating, the Olympic institutions declaring recently the greatest legend is of course Mohammad Ali, no doubt 
the most graceful boxer in fact a black heroe. 


All this I call mediations in this section, but I mean is also practico-inerte, alienation, colonization, slavery. 
History, theology and finally historical movements, praxis but also material developments of Being, and its 
expressions, groups, series, indirect gatherings, also its whole justification in a concrete universal which then is 
also a historical case study which seems like Zemar which can also be decompressed as a fact, and totalised into 
the recent outburst of French national popular forces which is only the whole totalisation of the French revolution 
of Septembre Massacres and the simple decompressed fact of a Storming of the Bastille, and this then is the two 
incidents which led the whole of Spartacus to be running, what then is the whole story is this fact of an uprising 
being totalised and re-totalised, till of course there is Trotsky and Lenin there which is Sovietised, and 
bureuacratised under Stalin, what then is history, is it just reading in a room and walking up and down and talking 
to all on radio, or is there more and more of a developing totalisation, what are its hidden stories, its spirals of 
abstraction, its mediations, several finally between the technique and man as human and socialised technique 
which becomes a history of technique as technology in Cuba, or black America. 


As a man waiting in his room, across the window, I see the collection of humanity,black brown and some educated 
white all grouping in a demonstration, my inertia is felt when they disband into a series, alienating the initial 
force, but this is only May 68 or Berkeley protests, what does it matter then history - exteriority lived as 
interiority. 


IX. Philosophy of History 


A crystal cut by infinite details of all pointed into a sharp edge of a shard, this then is totality, and has several 
developing totalisations and some groups, individuals and history which then is the Universal History, which is 
plunged into the individual but is his life, his facticity and choices as he runs to a bus, which then becomes the 
group mediation and specific organised groups and institutions, history then is charged as a boxing match with 
endless re-takes, and re-framing, re-enactments, and developments but cannot be overcome by the external 
dialectical, or Braudelian long duree which informs everyone of material developments along of Being, deprived of 
thought and praxis, which is only an inessential part of an event. This debate is how exterior laws if obeyed are 
developments confirmed of even Marxist modes of production, their regimes, phases and histories, and reasons, 
the long cyclical histories will repeat as practico-inerte after the failed revolution, after social movements recently 
prop up their own leftist vanguard. 


X. Philosophy of History Again 
The drama of interior consciousness as its own journey to the exterior social conditions in its own fate, then is my 
choice, my fact and my fidelity to the Event, or even my transcendence which then is a group joined into of similar 
idealistic young men, but this then is praxis, the business of revolution and such arguments, outside this is pure 
practico-inertia, and then the group disbands. Failure after failure, history is damned to being the hell that is 
Others, or the series of Others which makes my effort practico-inerte, and can be also the nature of a complete 
totalisation which in the next step improvises and reverses like the recent debate on Jazz which has taken twists 


and turns, of how it was declared by Sirohi himself at one point sheer genius, and is insitutionalised in Europe and 
in America now as propagandistic lies by a non-philosopher. 


XI. Sirohi as Method, System and Exposition - Reflections 


When a sheet of cinema is seen as a screen and typed to the virtuality creates a shock of desire and in Sartrean 
format creates a reflection, that there is dense meditations in Search for a Method written again as Existentialism 
and Marxism in Sirohi, that means that history is as simple as a walk to the neighbourhood kiosk to bolt at the 
Shiv Sena fascism in the long arc of 1960 to the present, which then becomes a judgement, it is the extemporality 
of women collecting in mass movements which then is the real heat of history which as a reflection becomes the 
only attitude worth holding for a militant, who then negotiates its cooling off into just a drink in summer heat 
cooled off, that is the meaning of life not as Carver argues at a white man’s porsche, but in actual fact in full 
theological communion of justice - which is a world ensemble always on the move, which creates a resonance - 
history is won, when existentialism proceeds its just and even normal happiness and joy in life. 


XII. Braudel - Being as material expressions of itself 


Material institutions are long deep structures which then develop in processes and histories peculiar to its state 
for Marxists, but actually even liberals, the key point though is the crisis in material structures which is finally an 
integration of merchant capital and commercial capitalism in the Mediterranean - just the geographic crisis leads 
to this crisis and is the correct viewpoint of history that events are drops in an ocean. Material expressions of 
Being then are the small institutional crisis of landlordism, which then is built around material institutions of 
general populace which is demography and simply series as life. If the politics is the crisis, it must be because 
these institutions of populace are then organised by one group to beat the left, and this is simply because the 
material expressions of a crisis is the lack of hill and plane binaries, which means nothing other than the 
sidelining of maritime trade in history towards financial capitalism and its mores. In the long run history is effaced 
if coastal or oceanic maritime trade reduces its impact on trade and its character - agrarian crops. But there is 
enough in material expressions that will then re-group its influence in America, Europe and Latin America but also 
in the Arab world and finally Asia and India, nothing other than the crack in the universal being the discovery of 
three scientific events - History as science, Politics as Scientific and finally Biology and Doctoring as Science, all of 
this can be installed in material institutions from their weak birth in Graeco-Roman worlds and then Genoa-Dutch- 
Spanish worlds and then British and American worlds, which had as their inception a crisis - what is the meaning 
of history - is it simply its exteriority lived as interiority or its intelligibility, a Egyptologist among the 
existentialists. 


XIII. Existentialism and Names of History 


The history of French intellectual tradition therefore leaves on the shoreline of its itinerary the whole debate to 
meaning names, and only names erased from history and then in some elliptical fashion in its tradition - that 
names are material developments of names, which means a name is the meaning of existentialism and this shore 
called a figure of the active militant but also an amorous lover, also a scientist and a writer or painter, this then 
means nothing other than the complete development of material Being being the thought and praxis of a person, 
who is finally a philosopher and this then is thought, being and praxis inverted to materialist dialectic which is the 
primacy of thought and against praxis fused with and left to the development of marks, or Being, which means 
something like the thought-praxis of Being material developments which introduces Canguilheim and Bachelard to 
Badiou, nothing other than names which are arcane like Bourbaki and Tarski fused with Mao, which means also 
finally a innovative sequence of uniting the detail a man walking in a street to a cafe with the phrasal inversion 
phenomenology and its destiny a structuralism all of which groups, unites and dis-unions into an attitude called 
once social history by English Marxism under Thompson but shifted to structures by Anderson, which is finally re- 
grouped as the foregrounded group of people liberating themselves after the South African Apartheid was broken 
to meeting Mandela who was housed in his parliamentary palace which means also Cuba and also America under 
Obama and Trump, the eternity of an emptiness of a distance taken - Philosophy as testament to man's and black 
man's and women's feminism and eternal triumph and victory as securing out of Lacan's closure and voidal 
materialism, the dialectical trace, man. 


XIV. Phenomenology, Structure and Structuralism Therefore 


In fact Derrida argues for a structure deconstructed like a phenomenology, which becomes difference, and 
translation, which then becomes history, and Slavoj Zizek returns to a basic transcendental approach of daily life 
and its observations which then is the simplicity of philosophy as its highest order speculative materialism. It 
means to develop spandrels around daily life, phenomenology and say in this work literature and history which 
then debates on world criticism - what is the series upto where you are? At once phenomenological so palpable, 
but also a real structure, diachronic to keep with ongoing developments but also synchronic, the critique remains 
a love for synchronic structure toppled off by Jazz criticism, ensemble analysis and world criticism on this basis. 
Ambedkar calls this of course - resurrection and empircism, the law of infinity as life. 


XV. World History and the final act apropos World Criticism 


A philosophy of history guiding praxis then is called World History opened and coined for the first time by myself 
Sirohi - my only original contribution to philosophy after a set of hermeneutical excercises embedded in A Draft, 
without of course its own didactic but my interpretation which cuts it into an original destiny, with a characteristic 
touch of aleatory progressive-regressive theory embedded in existential Interpretation ripping of Heidegger’s 
notation style. 


World history is distinct, in this work something to supplement another originality called Open Dialectics. I am of 
course only a philosopher - World Criticism becomes World History when it involves several myriad distinct 
configurations of histories and walks of life and even theological Islam, Christianity, and Judaism with Parsi, 
Buddhist and Sikh even syncreticisms, all united to World History. 

XVI. Kant and the Critique of Pure Idealism 


Therefore one matches the real experiences and lived experience to Kant’s categories - 


Quantity 
Universal 
Plurality 
Singularity 
Quality Collectives 
Affirmation Community 
Reality Reciprocal 
Negation Hypothetical 
Apodictic 
Modality 


Existential or non-existent 

Necessary or Contingent 

Possible or Impossible 
This then is an analysis of practical sets. 


Therefore negation also arrives at zero-concepts of these. 


The whole meaning of the Kantian inflection here is finally a sense, understanding and reason, with antinomies 
becoming under a regulatory Idea called Judaism, Islam and Christianity, Parsi, Buddhism and Sikhism. 


